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In Memoriam 

Sylvain L4vi is dead. The penetrating mind that explored 
the obliterated paths of India's ancient history, difficult of 
access, has laid down its task. And for the intellectual 
service he has rendered to India, precious in its rareness and 
luminous in its sagacity, we can but offer our homage of 
praise to his memory. He has joined the past which is 
immortal and which it was his own life's work to bring to 
the recognition of the living present. The students from 
India who had the opportunity of receiving his unfailing 
kindness and untiring help will ever mourn his loss, the loss 
of a friend and a guide. 

He has special claim of gratitude from me who represent 
Santiniketan, for he was the first of the European scholars 
who readily responded to my call and came to train our own 
students and scholars in the scientific technique of historical 
research / he has helped me to create in our aSrama the 
tradition of the international fellowship of culture which he 
could do to a perfection, not only because his scholarship 
was great, but also because he had the beautiful gift of 
friendliness and a genuine sympathy for students and patience 
for them even when their capacity was too elementary for 
the learning which he himself possessed. 
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Rabindranath Tagore 




J K ; • " » \l, A PXH A EOL OGFCiAl 

i ’ E?".. I'R fi E;. ,,-JE 

.j v. YE' ,-jf 

Y E ; E,R ■ ■■'•••■ ,,;i ■ . ■■ , ... %Zf 4r ■ 

r :■ . #* ri. , ! I t K '*? ■ 

ww- . , ^ - , - V : ; m,,>X , SM * . . . 

*'« » *• U* - «#•-*•« ft«* »•• 1 - : V .. . - ,. **,-> ■ 

"5- G-T' $• 



THE 


JOURNAL OF THE GREATER INDIA SOCIETY 

January* 1956 
CONTENTS 


Articles Page 

Prasasti ■ ... ... ... ... 1 

By Prof. Vidhushekhara Bhattacharya 

Sylvain Levi and the Science of Indology ... ... 3 

By Dr. Kaiidas Nag, D. Lift. 

Greater India and the work of Sylvain Levi ... ... 18 

By Dr. J. Przyluski, D. Lilt. 

Archaeological Explorations of the Neck of the 

Khair Khaneh (near Kabul) ... .... ... 23 

By Dr. J. Hackin 

The Source of, and a Parallel to, Dionysius 

on the Beautiful ... * ... ... 36 

By Dr. Ananda K. Coomaraswamy, D.Sc. 

Non- Aryan Elements in Indo-Aryan ... ... 43 

By Prof. Suniti Kumar Chatter ji, D. Lift. 

Sources of the Art of Sn-Vijaya ... ... 50 

By Devaprasad Ghosh, M. A., P. R. S, 

The Kalinga Dynasty of Ceylon ... .... 57 

By S. Paranavitana 

A Date of Isanavarman II: The Inscription of 

Tuol Kul (Province of Mong, Cambodia) ... 65 

By Dr. George Qoedes, Ph. D. 

On the Old-Javanese KoraWasrama ■ L " * 

By J. L. Swellengrebel 

The Malay ... ... ... ... 86 

By Dr. R. C. Majumdar, M. A,, Ph. D. 

On Some Hindu Relics in Borneo ... ... 97 

By O. C. Gangoly. 



II 


A South Indian Portrait Bronze from Sumatra .. . ... 104 

By Prof. K. A. Niiakanta Sastri, M. A. 

Notes 

Literary and Epigraphic Notes ... ... ... 108 

By Himansu Bhusan Sarkar, M. A. 

On the Source of the Old** Javanese Ramayana Kakawin ... 113 

By Manomohan Ghosh, M. A. 

Notices of Books ... ... ... 118 

Dr. W. F. Stutterheim, Indian Influences in Old-Balinese 
Art . Reviewed by O, C, Gangoly. 

Prof. K. A. Niiakanta Sastri, M. A., The Colas , 
Reviewed by U. N, Ghoshal. 

Hari Prasad Shastri, D, Lilt., Teachings from the 

Bhagavad-Giia. Reviewed by M. S. 


Little Books on Asiatic Art 

BY O. C. GANGOLY 

THE ART OF JAVA 

63 Pp, 16 Diagrams & 67 Plates Price RS. 8/** Postage extra. 

INDIAN ARCHITECTURE 

58 Pp. 45 Diagrams & 55 Plates Price R$. 5/- Postage extra. 

SOUTHERN INDIAN BRONZES 

36 Pp. 10 Diagrams & 23 Plates Price RS. 4/8/- Postage extra. 

Superbly printed with lavish illustrations. 

A MARVEL OF CHEAPNESS & EXCELLENCE 

Orders to foe sent to; — - 

A. N. GANGOLY, 

6, Old Port OffiM .treat, Calcutta. 


THE JOURNAL 

OF THE 

GREATER INDIA SOCIETY 


VOL III 


January. 1936 


No. 1 


[: SRlfet: II 


JFFTTcHT ; S%c5Rfi'W *TTf 
TTftT tlfei JF*lt I 

frfefrcr 

sfregf? ctf qsrT^fq- sCRrfg n i » 

ll^cr *r^?rr sfaf^farcru grhrfr 

RFSRPT ^ # 5 *IT5ITfrS: *TR3r^i% I 
TT ^ifr STR^ 5 ¥Rcf: flf[# 37fTR 

srat 3 Fgr E n g*FMg n ^ n 

^iwiTTiScr *nwHT f^nr^fw fgdTfgriiT i 

u x it 

%rfg«" gRrcw %rr i 

g # 3 T3%rftr yfiTcfrq: n v u 

c^TT m Wf 5FRT TRT3WT ^VTRFR^TT^ I 

331 W % *Rtfr Jwfen#?? gts^^fgg^ri^fr: n v- ii 

smfegirrstj s 

STRci SRIJT §f %* Wlftsqtr I! % 


Vidhushekhara Bhattacharya 






Sylvalm Levi and the Science of jndoiogy 

By Dr, Kalidas Nag 

It requires no- apology to-day to claim the title of Science 
on behalf of the systematic study of Indian culture and 
antiquities. The 1 9th century had witnessed the enfran- 
chisement of a few more “ologies” in her already bulky list 
of Sciences. Along with Egyptology, Assyriology and 
Sinology, Indology also claims her place in the scale of her 
comparative culture history of humanity. 

Like every other Science, Indology now presents a long 
list of devoted workers. In as much as Prof. Sylvain Levi's 
career epitomises and symbolises the progress of this new 
Science, we presume to present an outline of the life and 
activities of this French savant for the benefit of the fresh 
recruits in the field of Indology. 

Sylvain Levi entered the arena of Indian studies just one 
century after its inauguration : 1 784 witnessed the founda- 
tion of the Asiatic Society of Bengal under the initiative of 
Sir William Jones and in 1884 we find Sylvain Levi sitting 
at the feet of Abel Bergaigne, one of the rarest type of the 
teachers of Sanskrit in Europe . Thus a hurried glance 
across the list of Levi’s predecessors and contemporaries 
would help us to have a correct perspective and to ascertain 
the specific character of Levi's contribution to the develop- 
ment of the Science. 

India attracted the attention of the world through ages. : 
Alexander to Albouquerque, Kadphises to Nadir Shah — what 
a history of feverish search for the wealth of India I As 
late as the mid 17th century we find Milton singing of ‘'the 
wealth of Ormuz and of Ind” in his Paradise Lost— no doubt 
a poetic paraphrase of the history of Portuguese exploita- 
tion. A century after we notice a curious phenomenon* 
The foremost intellect of France, the arch-rationalist Voltaire 
eagerly searching for the Ezonr Vedarn of the Hindus not 
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knowing that the papers were forgeries of a Portuguese 
Jesuit priest. What is more wonderful is that France in 
another of her sons offers the first audacious discoverer of the 
authentic records of Indian culture. Anquetil Duperron, eager 
to discover the Vedas of the Hindus, joined the service of 
the French East India Company In 1754, and succeeded in 
offering to the Bibliotheque Nationale of Paris, the first 
nucleus of an Oriental Library in the form of the manuscripts 
of the Vedas and the Avesta. Duperron signalised a new 
departure in the history of Europe’s quest for India. (Vide : 
Levi : Preface to M, R. Schwab’s Anquetil Duperron , Paris 
1934.) It is not only the physical wealth but the cultural and 
spiritual legacy of India that is attracting Europe. This orien- 
tation (in the literal and metaphorical sense of the term) 
of the occidental outlook is as mysterious as, and coincides 
strikingly with, the startling declaration of American Inde* 
pendence and the epoch-making phenomenon of the French 
Revolution. The West suddenly felt the need of the East — 
a need which, as future history would show, is deeper than 
Economics and wider than Politics. The pioneers of Indian 
studies like Jones and Chezy were passionate admirers of 
Sakuniala. The masterpiece of Immortal Kalidasa by a 
characteristic touch of poetic justice secured the co-operation 
of the English, the French and the German schools of Indo~ 
logy. Thus the new science went on gaining fresh votaries 
to her temple. After Jones and Chezy came Colebrooke and 
Burnouf — both remarkable for their intensity of study and 
variety of achievements. Colebrooke studied the Vedas and 
Indian Philosophy, the lexicon and Indian law with equally 
fruitful results; while Burnouf proved himself to be a veri- 
table prodigy— the first great genius of the science of Indo- 
logy. Not satisfied with an extensive study of Sanskrit and 
Pali, Burnouf applied himself to the mastery of Tibetan, 
Siamese, Burmese and Avestan languages, thereby attaining 
a rare maturity of judgment and accuracy of intuition* 
Introduction a rhisiorie du Buddhisme Indian still stands 
as a marvel of scholarship and a deathless monument 
to his genius. Working at the Duperron MSS. on the one 
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hand and the Hodgson MSS. on the other, Burnouf sounded 
the keynote for the French School of Indologists : not narrow 
specialisation in one particular branch but the opening up 
of ever- widening vistas of Indian Culture History. Hence' it 
was as it were in the fitness of things that Burnouf should bless 
the pioneers of the forthcoming generation of workers by 
his personal initiation,. Both Bopp and Max Muller sat at the 
feet of Burnouf, while Christian Lassen was deeply influenced 
by him. Thus gradually we reach the. period of scientific 
excavations , when in Germany appear workers like Bopp and 
Weber, Bothlingk and Roth and in France Regnaud and 
Bergaigne, Barth and Senart whose appearance was 
characterised by Levi as “la naissance d’une pleiade 
d’lndienistes. 3 ’ 1 

It was when this pleiad was shining bright on the firma- 
ment of the French School that Sylvain Levi appeared on the 
horizon. Thus his career, stretching as it does across the 
19th to the 20th century, touches the luminous line radiating 
between Burnouf and Bergaigne on the one hand and 
the luminaries of the coming generation like Foucher and 
Pelliot on the other. Hence his career is of immense historic 
Interest to all students of Indology. 

Born in Paris, March 28, 1863, Sylvain Levi seemed to 
have finished undergoing the university discipline with such 
a phenomenal rapidity that we almost miss Levi the matur- 
ing student in Levi the finished savant. He was a licencie 
(1882) and an agrege des lettres (1883) when he was barely 
twenty. Men like Ernest Renan and James Darmesteter had 
always an eye on this remarkable young scholar. Levi 
manifested at this time a strong predilection for the Classics. 
In fact he was meditating to join the French School at 
Athens, when Renan rendered unconsciously a signal service 
to the cause of Indology by dealing the decisive push which 
won Levi permanently for the Indian science. Levi was 
brought in touch with Abel Bergaigne, one of the greatest 
teachers of Sanskrit in Europe. It Is an irony of fate no 
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doubt that almost immediately after Levi’s affiliation into 
the classes of Bergaigne, James Darmesteter, the great Aves- 
tan scholar, paid him. a visit to win him. as an assistant to his 
Avestan studies* But India and not Iran was the predestined 
sphere of Levi’s work. And thus we find him preparing 
for his memorable researches under the instruction of 
his master, Bergaigne. That great scholar had then been 
publishing his researches into the Vedic literature and the 
documents of Cambodgian history published in the Journal 
Asiatique (1882-83). Levi learned his elements of Sanskrit 
rhetoric and prosody not from academic Indian treatises on 
the subject but from concrete epigraphical documents dis- 
covered in Cambodge. This from the very beginning Levi 
had a vision of Indian history and culture not circumscribed 
by the modern political delimitation of India . We thank- 
fully remember the names of Bumouf and Bergaigne who 
were responsible for this grand vision of Magna India which 
radiates from every page of Levi. Here Levi proved a 
worthy disciple of worthy masters and continued the grand 
traditions of the French School of Indologists, ever expand- 
ing the frontiers of the new science* ever widening the 
horizon of Indian history. 

Towards the end of the year 1885 the first paper 
of Levi was honoured with a place in the foremost 
oriental journal of France : La Brhatkath&Manjari c/e 
Kqemendra was published in Journal Asiatique (1885-86). 
L4vi was appointed maitre des conferences of the Ecole des 
Hautes Etudes on Ac retirement of Hauvette Besnault (1886). 
To the conferences of this professor prodigy of twenty-three 
were attracted men who have left their mark on many depart- 
ments of research— men illustrious in the later history of 
French scholarship — to mention among others* A. Meillet 
the great philologist and A, Foucher the illustrious 
writer on Buddhist art and archaeology* now represent- 
ing Indology in the French Academy. While Levi was 
thus continuing his work with a unique devotion and 
passion* Bergaigne, who was a great lover of mountains 
met his tragic death in course of one of his excursions (1889). 
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The loss of his beloved Guru was an, awful blow to the 
youthful enthusiasm, of Levi. Everyone knew how he used 
to adore his master. M. Emile Seriart paid a visit 
to Levi to cheer him up. Gradually Levi accepted this new 
challenge of fate in a spirit at once characteristic and admir- 
able. The master is gone but his work remains. He 
devoted his whole energy to the perpetuation of that noble 
work of interpreting India to Europe. The Societe Asiatique 
requested Levi to fill up the place of his late lamented 
master in the Council ( 1 889) and in 1890 we notice his second 
paper — Abel Bergmgrte et LTndienisme (Revue Bleue 9 1890) — 
a noble tribute to the memory of a noble master. 

In 1890 Levi became a full-fledged Docteur es lettres 
presenting two theses, one in Latin — Quid de G meets 
Veter um Indomm Mormmenta Tradideriut (What About 
Greece Ancient Indian Monuments conserved) and another 
in French, Le Theatre . Irtdien — which still stands as the most 
authoritative treatise on Hindu drama. Almost at the same 
period he was honoured with a place in Faculte des Lettres 
of the University of Paris and was promoted to the rank' of 
the directeur adjoint of the Ecole des Hautes Etudes (1892-93) 
working with, brilliant pupils like Meillet, Finot, Foucher and, 
de La Vallee Poussin. The year 1894 witnessed the ap- 
pointment of Levi to the Chair of Sanskrit in the College de 
France, nearly 80 years after creation of the first French 
Chair of Sanskrit with Chezy. Vide Levi : U enirie du 
Sanskrit au College de France, (1932). This was the 
crowning of his academic career : A young man of thirty 
started his works on Indology as the colleague of Darmes- 
teter, Maspero and Gaston Paris. 

This was undoubtedly a point of departure in the career 
of Levi. He was lecturing on Vedanta-Sara and Uttara- 
Ramacarita, he was discussing the inscriptions , of Piyadasi 
and contributing valuable articles on India in the Grand® 
Encyclopaedic, Not satisfied with these, he organised a class 
for a systematic study of Chinese and Tibetan along with 
Sanskrit and Pali texts under the direction of M. Specht. At 
the same time he had been dreaming of the possibility of 
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founding a French School of Indology in Chandernagore and 
in consultation with M. Guieysse, the then minister of 
Colonies, 'entrusted Foucher (in course of his first mission) to 
enquire about the possibilities of such a foundation. The 
scheme, however, matured when Levi himself visited India 
(1897-98) and laid indirectly the foundation of the Ecole 
Fran$aise d’Extreme Orient with the help of Leon Bourgeoise 
(a former pupil of M. Bergaigne), the then Governor-General 
of Indo-China. 

Thus Greater India loomed large on the horizon, of Levi. 
He had already published his first studies on the Buddha- 
carita of A£vagho§a {JA>, 1892) and soon discovered and 
transliterated 150 stanzas of the hymns of Matriceta. But 
the most important event at this period is his friendship with 
Edouard Chavannes, the great French Sinologist, through their 
common friend of the Ecole Normale, M. Foucher. That 
friendship was fruitful with several years of most im- 
portant publications in collaboration — the earliest being the 
Itineraries d’Qu-K’ong f/dL, 1895). Within two years we 
find Levi sent on a mission to the Extreme Orient (1897-98), 
In course of which he visited India, Nepal, Indo-China. and 
Japan. This tour widened his sphere of research to such 
an extent that in spite of his isolated monograph on La 
Doctrine du Sacrifice dans les Brahmaijas (1898). Levi might 
be said to have settled down on the broader and far more 
complicated problems of extra-Indian Indology, On his 
return from the East he was elevated to the rank of the 
Director of the Ecoles des Hautes Etudes (1898), working with 
brilliant young savants like Huber, Pelliot and Jules Bloch, 
Soon after, the Bulletin of the Ecole Fmngmme d*Exireme 
Orient was founded under the direction of Finot and the 
T'oung Pao came under the editorship of Levi’s friend, 
Chavannes, and these important journals evoked some of the 
most original papers of Levi on Sino-Indian culture. This is 
the branch of study which the French scholars have made 
their own* From the time of Abel Remusat and 
Stanislas Julian to that of Chavannes and Pelliot there 
is a continuity of tradition in the parallel study of 
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the documents of two of the oldest and yet living 
nations of Asia. This study has revolutionised our con- 
ception of Asiatic history. Levi was the first Indologist 
who brought his marvellous knowledge of Indian things 
to bear on the elucidation of many intricate problems 
of that forgotten history. His collaboration with Chavannes 
and Meillet has more than mere academic significance; it 
symbolises the inauguration of the comparative, study of 
Sino-Indian and Serindian life and culture. But he was ever 
close to his India. The same year that he lectured (while 
Bergson opened his inaugural lecture on Volonte in College 
de France, 1 907) on Dharmapada in its Sanskrit and Chinese 
recensions, he lectured also on Sakuntala and while he dis- 
cussed the Kotikarna Avadana in its Sanskrit, Chinese and 
Tibetan versions, Levi analysed the beauty and sublimity of 
the Great Epics. 

The year 1908 saw the maturity of his studies on the 
History of Nepal in three grand volumes in the Annals of 
the Musee Guimet. The very same year Pelliot started on 
his mission of exploration in Central Asia. Just as the 
archaeological mission of Chavannes threw a flood of light 
on the history of ancient China, so Pelliot’s mission, brought 
to light a collection of MSS., the value of which we are just 
beginning to realise. Levi was the first to give his attention 
to this rich collection. While busy editing the translating the 
Sutralarnkara of Asanga and giving Tibetan lessons to young 
savants like Bacot, Hackin, and Gauthiot, Prof. Levi formed 
a smaller seminar for an intensive study of the documents of 
the Pelliot Mission (1910). In course of this investigations, 
he found in his former pupil and friend M. Meillet a noble 
collaborator and thus ensued his brilliant contribution to the 
decipherment of the Tokharian, Sogdian and Koutchean 
dialects of Central Asia. Thus for a while the greatest 
living Indologist of France joined hands with her 
greatest Sinologist Chavannes and her greatest living 
Philologist . Meillet. But the premature death of Chavannes 
was a great blow to this momentous union. Levi, 
however, continued with Meillet to render signal service 
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to- the study of the Central Asian languages. No wonder 
Levi was honoured with the place of the President of the 
Societe Linguisfcique of which Meillefc was the prime mover 
and also with the Presidentship of the SociiiS Aslatique of 
Paris, after the death of Emil Senart, 

Apart from these prodigious activities in the line of 
scholarship, Levi was a lay worker of quite inexhaustible 
energy. How many public institutions of France were 
indebted to him for his unstinted service I Moreover he bore 
the heavy burden of responsibility as the president elect 
of the Alliance Israelite Universelle which has hundreds of 
educational and philanthropic institutions in the old as well 
as in the new world and which imposed upon him in the 
last days the heavy task of succouring the thousands of 
Jewish scholars expelled from Germany, Even at an 
advanced age Levi showed an enthusiasm and capacity 
for work that was almost phenomenal. In India he 
would be specially remembered because of his undertaking 
the noble task of training generations of Indian scholars in 
the science of which he was the accredited master. That 
is why he was the first to be invited to occupy the seat of the 
Aearya in a truly national institution like ' the Vlsvabharatf of 
Rabindranath, Tagore Joined hands with L4vi, the East 
collaborated with the West for the cause of Truth and 
Humanity and we expressed our hope in the language of 
our poet Kalidasa that through this spiritual co-operation 



each served as a purifying factor to the other. 

Between 1921, when Sylvain Levi visited India as the 
first guest-professor of Vlsvabharatf, and the end of his career 
{30th October, 1935), he left a record of research that may 
fill the lives of several scholars. Organizing oriental studies 
in the University of Strassbourg (since 1918) and Tibetan and 
Chinese Studies at Santiniketan with brilliant Indian scholars 
like Mm, Pandit Vidhusekhara Sastri, Pandit Kshitimohan 
Sen and Prabodh Chandra Bagchi {1921-22) L6vi visited 
japan on his return trip, was nominated by Sir Ashutosh 
Mookerjee, Reader of the University of Calcutta, President 
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of the Second All-India Orientalists, Conference, Calcutta 
(1921), corresponding member of the Imperial Academy 
of Tokyo, a foreign member of the Russian Academy of 
Sciences, a member of the governing body of the Institute 
of Indian Civilisation (Paris University) and finally President 
of the Sooiete Asiatique. Invited by the Imperial Univer- 
sities of Tokyo and Kyoto*, Prof. Levi visited Japan for the 
second (1922-23) and third times (1926-28); lecturing on 
Buddhism, and helping in the completion, of the Hobougirin , 
or the' Encyclopaedic Dictionary of Buddhism, in collabora- 
tion with eminent Japanese scholars like Dr. Takakusu, 
Dr. Anesaki, Dr. fnoue, Prof. Sugiyama and others 
(Vide The Young East, Vol. V. no. 4, Tokyo). Between 
November, 1926, and May, 1928, he acted as the Director 
of the Maison Franco-] aponaisie in Tokyo and on their 
return trip through India, Prof, and Madame Levi were 
accorded grand receptions by the Greater India Society and 
the Societete Indo-Latine, founded by his Indian pupils and 
admirers who with the modest resources at their disposal are 
trying for the last ten years to- develop Greater Indian Studies 
in India inspired by his example. Prof. Levi visited the 
Dutch East Indies in 1928 and made a selection of Hindu 
texts from Bali recently published by the Gaekwad Oriental 
Series. Another study on the Javanese Mahabharata was 
communicated by him to the Golden Book of Tagore (1931) 
published in honour of his old friend Rabindranath Tagor'e. 
So his second and third visits to Nepal provoked him to 
publish new texts of Vasubandhu (Vimsatika and Triip- 
sika as well as the variorum- edition of the Maha-karma- 
vibhanga and other valuable documents published by Ernest 
Leroux (Paris) as well as by the Journal Asiatique to which he 
was contributing for nearly half a century. The forthcoming 
number of the Journal Asiatique will publish an exhaus- 
tive and authoritative bibliography of his works by our 
esteemed friend M. L. Renou. Meanwhile in this special 
number of our Journal of the Greater India Society , we 
publish bibliographic notes up to 1925 requesting our 
readers to refer to the necrologie of Sylvain Levi published 
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in the Journal Asiaiique and other learned French 
publications. 

Series of studies are necessary to do justice to Levi the 
savant. The tentative bibliography of his works which we 
publish below will suffice to demonstrate how almost every 
branch of Indology feels the impress of his genius. In this 
short article we have tried only to supply a commentary to 
this bibliography for the convenience of Indian scholars. 
We shall conclude by giving two extracts from Levi's writings 
illustrating his attitude towards Indian History. In 1890 he 
concluded his article on Abel Bergaigne et Vlndienhme with 
these words : “From Persia to the Chinese Sea, from the 
icy regions of Siberia to the islands of Java and Borneo, from 
the Oceanea to Socotra, India has propagated her beliefs, 
her genius, her tales and her civilization. She has left 
indestructible imprints on one-fourth of the human race in 
course of a long succession of centuries. She has the right 
to reclaim, in universal history, the rank that ignorance has 
refused her for a long time and to hold her place amongst 
the great nations, summarising and symbolising the spirit of 
humanity/'* As a pupil of the great Vedic scholar Bergaigne 
Levi has given us his studies on the Vedic rituals, as a master 
teacher of the Sanskrit language he has given us a history 
of the Hindu Drama, as an intellectual descendant of Burnouf 
he has given us invaluable studies on Buddhism, as an 
exponent of scientific method in historical composition he 
has given us three splendid volumes on Nepal, as an audaci- 
ous seeker of the relics of Indian genius outside India he 
has given m the SutrSlavpkara of Asa^ga and the collation 
of Dharmapada texts— yet all these are side issues and bye 
products. Levi the silent worker is probably greater than his 
works. This is a fact which can only be attested by those who 
had the privilege of knowing him intimately. By his life of 
silent tapasya dedicated to the resuscitation of Indian history 
and culture, he gained a synthetic vision of that history rarely 
found in writers on India. It is exactly here that Sylvaim 
Levi stands as an inspiration and a dream for the young 
school of Indian Indologists whom he blessed unconsciously 
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through his noble utterances on the mission of India in the 
scheme of universal history: "The multiplicity of the 
manifestations of Indian genius as well as their fundamental 
unity gives India the right to figure on the first rank In the 
history of civilised nations. Her civilisation,, spontaneous 
and original, unrolls itself in a continuous time across at least 
thirty centuries, without interruption, without deviation. 
Ceaselessly, in contact with foreign elements , which 
threatened to strangle her, she persevered victoriously In 
absorbing them, assimilating them and enriching herself with 
them. Thus she has seen the Greeks, the Scythians, the 
Afghans, the Mongols pass before her eyes in succession 
and is regarding' with indifference the Englishmen — confident 
to pursue, under the accidents of the surface, the- normal 
course of her high destiny" (Levi’s article on e Tndia" in 
the Grande Encyclopaedic). 

BIBLIOGRAPHY. 

[Abbreviations 

JA . — J ournal A siatique. 

BEFEO . — Bulletin de VEcole Frangaise cf Extreme- 
Orient. 

TP. — T’ottng Pao. 

BEHE . — Bibliotheque d 9 Ecole des Hautes Etudes . 
CMC . — - Conference de Musee Guimet ]. 

1885 — La BrhaiJ^athamanjari de K§erriendra — JA. 

1886 — La Bfhat\athdman}cm et V eidlapancavimsati — JA. 

1889 — Deux chapitres du Sarvadarsana-samgraha : le systeme 

Pdsupata et te systeme Saiva — BEHE. f Voh I. 
Articles on Indian subjects contributed to- the Grande 
Encyclopaedic : — 

(a) Brahmanisme (b) Brahmotsme (c Calendrter 
(d) Castes (e) Hindouisme (f) Hiouen Tsang (g) Inde. 

1890 — Abel Bergaigne et Tlndianisme — Revue Bleue, Paris. 
Le Theatre Indien—BEHE. 

Quid de Greeds Vetemm Indorum Monumenta Tradi - 
derint (Latin thesis for the doctorate). 

Notes sur Flnides : Chronologic indienne — JA. 
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1891 — Le Boudhisme ei les Grecs : Revue de YHisioire des 

Religion®, Paris. 

La Grece et Ylndes : Revue des Etudes Grecques, 

Paris { 189 M 892). 

1892 — Science des Religions ei ies Religions de YInde 

— Programme de FEcole des Hautes , Science 
Religieues. 

Le Buddhacariia d* A svaghosa—J A , 

1893— Un nouveau document sur le Milinda-praina — 

Comptes rendus de t Academic des Inscriptions , 

Paris. 

fin project de cartographic historique de V Indes — 
Transactions of the 9th International Congress of 
Orientalists , London. 

Un Journalisie Indian : Benjamin Malabarl — Revue 
Bleue. 

1894 Note preliminaire sur V inscription de Kui-yong-Koan 
par Syhain Levi ei Chaconnes— ] A . 

Notes sur la chronologic da Nepal — JA . 

1895 — Llfeneraire d’Ou-ICong par Chaoannes et Lioi — JA » 
line poesie incomme da rot Rarsa Siladiiya — /teles da 

dixieme Congrise des Orierdalistes , Genivc * 

Le Theatre Indien & Paris {le chariot de terre cuite — 
Revue de Paris . 

1896— Les Donations religious des rots de Valabhi — BEHE. 
Notes sur diverse s inscriptions de Piyadasi ( with Rdhula 

Sutra)—} A. 

Notes sur les Indo-Scythes — JA* (1896-1897). 

Deux peuples micormu (Cancuk® el Mnmr 
Melmtge Charles de Harhz Leyden* 

Translation of WasssIiefTs paper on Buddhism— Revue 
de FHistaire des Religions . 

1898 — La doctrine du Sacrifice dam les Brdh ma^as—BEHE . 

1899— Rapport de M. Sylvain Livl mr sa mission dans F I ride 

ei en import— Comptes rendu? de Y Academie des 
Inscriptions et Belles Letters. 

De Nagasaki d Moscow par la Siberia — A males de 
Geographic . 
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1900 — Les Missions de Wang Hieuen~Ts?e dam VI ride — JA. 

1902 — Sur quelques terms employes dans les inscriptions des 

Ksatrapas — JA . 

Notes Chinches sur TInde: (i) Vecriture Kharagpt et 
son berceau; 

,, (il) une version Chinoise du Bodhicaryavatara — 
BEFEO. 

1903 — ,,(iii) la date de Candragomin— BEFEO. 

La legende de Rama dam an avaddna Chinois : Album 
Kern (1903), Leyden. 

1904 — Le Pays de Kharostra et Vecriture Kharotfri — 

BEFEO. 

Anciennes inscriptions du Nepal — JA. 

La, Transmigration des ames — CMC . 

The Trans, formation of Sanskrit Studies in\ course of the 
19th century : Congress of Arts and Sciences, St. 
Louis* 1904. 

[ French version published in Revue, des Ideas, 1906']. 
Le Samyuktdgama Sanskrit et les feuillets Griinwedel — ■ 
TP. 1904. 

1905 — Le Dharmasarlra Sutra (avec M. Ghavannes) — TP . 
Documents sur le Bouddhisme dans V Asie Cenfrale — - 

BEFEO . 

Criticism of Vincent Smith’s History of India (Oxford, 
1905) — Journal des Savants, 1905, 

1 906 — Des Preverb es chez Pacini, sdtras 1 . 4, 80-83 — 

Memorie de la Societe Linguistique, XIV, 

1907— Anciennes Inscriptions du Nepal — JA. 

Les Elements de formation du Divydvadana—TP. 

La Formation religieuse de VInde Contemporaine — 

CMC . 

Mahay ana Suirdlamkdra d’Asanga (Sanskrit text) Cham- 
pion, Paris (1907). . 

1908 — Asvaghosa: Le Sutralamkara et ses sources — JA. 

Le Nepal (3 vols .) — A mates de Mu&ee Guimet 

(1905-1908). 

N umhmqUque Hmdou * Review of V. Smith’s Catalogue 
of Coins in the Indian Museum— Journal des Savants. 


16 


KAL ID- AS NAG 


U original Ckinoise du Sutra Tibetan stir la Grande 
Omse—TP. 

1909 — Les Sarnies Ecriiures du Bouddhisme — CMG . 

J 9 [ 0 — Uemeignement de l* orienialisme en France— Revue 
de Synthese Historique, Paris, 1910. 

Textes Sanskrit de Touem-Houang—JA . 

1911— Lea Etudes Orientates ; leurs lecons , leurs resultats— 

CMG. 

Compie rendu de la Valid Poussin ; Bouddhisme— 
Gottengische Geiehrte Anzeigen, 191 h 
Mahay ana Sutralarrikara d* Asahga { Traduction ), Paris, 
1911- BEHE. 

Etudes sur les documents Tdkhariens de la mission 
Pellioi — JA . 

1912 — Wang Hiuen-tse et Kaniska — TP. 

Un fragment Tokharien du Vinaya des Sarvdstiviidins — 
JA. 

L’apramdda varga — etude sur les recensions des Dhamma - 
pada — JA . 

Observation sur one langae precanoniqtie du Buddhism e 
—JA. 

Une legende du Kanmaputjdarik® en Tokharienne : 

Melange Vilhelm Thomsen, 1912 (Leipzig). 

Les noms de nombres en Tokharien B.~ — Memoke de la 
Societe Lingistique, Paris, 1912. 

1913— — Remarques sur les formes grammaticales de quelques 

textes en Tokharien B par LSoi et Meillet. Memaire 
de la Societe Lingmsiique, Paris, 1912. 

Le Tokharien B longue de Kcmtchor—JA . 

Les grandee hommes dam rhi&toire de Unde— CMG. 

1914 — Auiour du Bdveru Jaiaka — A nnuaire E. Haute# Etudes 

(1913-14). 

Central Asian Studies— Journal of the Royal Asiatic 
Society (London). 

1915 — & Indianisme dams la Science Frangaise, (Larou&se, 

Paris), 

Le Catalogue Geographiqm dm Da\$a dam la 
Mahdmdyurt, — JA . 
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Stir la recitation primitive des textes Bouddhiques. — JA. 
Quelques Hires enigmatique dans la hierachie 
Bouddhique . (Levi et Chavannes). — JA . 

1916 — Les Sieze A that proteciems de Lot (avec Chavannes) — 

JA. 

Kuchean fragments edited by Sylvain Levi in Hoernle's 
Manuscript Remaim of Buddhist Literature in E. 
Tmkisthan (Oxford). Cf. also Tokharian Pratimok§a 
Fragment JKAS (1913).— -and Ntla\anthadharani 

JRAS . (1912). 

1917 — Tato jay am udirayet — Bhandarkar Memorial Volume, 

1917. 

1918 — Pour Fkistaire du Ramayana — JA. 

Une Renaissance juice en Palestine — Le Temps, Paris, 

1918. 

1 9 1 9 — Sphutdrtha : A bhidharmahp§a~ vyakhyd of Y asomitra 

With the collaboration of Prof . Stcherbatsky , Petro- 
grad, 1918-19. 

1920 — Nala et Damammtt (Traduction), Paris. 

1921 — La part de V Indienisme dans V oeuvre de Chavannes 

— Bulletin A rcheologique due Musee Guimet. 
Miscellaneous : Articles, reviews criticisms, etc. in 

(a) Revue Critique, Paris, since 1885. 

(b) Revue d 9 Hisioire des Religions . 

1923 — Pr&Aryen et Pr£~Dravidien dans FInde (JA.). 

1 925 — G onatda, le berceau du Gonardiya — Sir Asutosh 
Memorial Volume, III Calcutta. (1925).* ■ 

'i 

* Based on a paper published in the Modern Review, December, 
1921, when Prof.* Levi, accompanied by his sahadharmini Madame Lev! 
visited India with the invitation of Dr. Rabindranath Tagore inaugurating 
the research department of Visva Bharati. 

The writer begs to record bis thanks in this connection to his 
esfeemed friend and mtirtha Prof. Louis Renou, now the Director of the 
Ecole des Hautes Etudes, for his kind courtesy in sending me advanced 
proofs of his exhaustive bibliographical study on our common guru. It 
reached me unfortunately too late to be utilized for my tribute prepared 
for our Greater India Society Journal. But I recommend to all admirers 
of Prof. Levi’s works, the most exhaustive and upto date analysis of Prof. 
Renou : Sylvain L&vi et son oeuvre scientifique , to be published soon 
in the Journal Asiatique, Paris. 

3 , 
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Greater India and the work of Sylvain Levi 

By j. Przyluski 

In 1885, Sylvain Levi, then aged twenty-two was 
appointed lecturer at the “Ecole Pratique des Hautes 
Etudes/ 15 The period was still a Golden Age for Vedic 
studies. A generation of Indianists had attempted to retrace 
the formation of the Indo-European religion through an 
interpretation of the Veda according to the method of 
comparative mythology. E. Senart and H. Kern had 
endeavoured to explain by the same means the legend of 
the Buddha. Sylvain Levi, undecided at first as to the 
course he should follow, turns resolutely from the Vedic 
Period. He keeps to the strictly philological method only 
and during the most productive years of his , life, he con- 
centrates his activity upon the period where the great Indian 
epics were elaborated. Let us examine how such a decision 
can be explained and justified. 

In the last part of his article Pour 1* historic du 
Ramayana , Sylvain. Levi wrote : “The great epics mark a 
critical moment for the Indian soul; like the human hero of 
the Bhagaoad-giia, it was hesitating yet between the 
exigencies of practical duty, and the seductions of inertia/* 1 
Here lies already a psychological reason to take a special 
interest in the epics. 

Sylvain Usvi had a deep sense of the intercourse which 
took place between India and the other Asiatic countries, 
and he was one of the first to grasp the importance of a 
great fact: the expansion of Indian civilization. And it is 
close to the birth of the Christian era,— probably at the 
origin of the epic age— that both the continental and the 
naval expansion of India began. North-West, the invasion 
of the &aka» then later on that of the Yue-chi, establish 


I JA** jauv, f£v, 1910, p. 153. 
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new communications between India and Upper Asia, and 
allow Buddhism to- spread over the Iranian marches, 
Turkestan and China; South, the development of the' high- 
sea trade draws the ships up to Indo-China and to the 
East-Indies. 

But other motives attracted Sylvain Levi towards this 
remarkably rich period. At the me're start of his career, he 
had been won to the genius of Asvaghosa, and to the end 
he was fascinated by the charm of this poet. Basing his 
belief upon the fact that certain tales picture Asvaghosa in 
the presence of Emperor Kaniska, Sylvain Levi believed 
that he could admit the synchronism and decided to make 
of the great poet a contemporary of the great king. Thus, 
his admirations, his tastes, his historical preoccupations, 
everything carried him back to the epic period. 

But, in, order to> co-ordinate these views, some chrono- 
logy became necessary. To build up one, Sylvain Levi 
makes use of two kinds of facts : the events which the texts 
relate, and onomastic®. Being offered but a meagre harvest 
of historical events by the Sanskrit literature, his active 
curiosity explores the foreign literatures, like the Chinese and 
Tibetan texts. All the results of these investigations do not 
possess the same value. The knowledge that we gather 
in the texts is often no more than a legendary and therefore 
unreliable 1 tradition. Comparisons between them confirm the 
existence of a tradition, but do not prove its veracity. 
Sylvain Levi was led to- think that Kaniska’ s reign began 
some time before the Christian era 3 and that Asvaghosa 
must have been his contemporary. The latter part of this 
thesis is uncertain; the former has not been confirmed by 
the latest works upon the subject; to-day, almost every 
historian places the reign of Kaniska in the second century 
of the Christian era,® v 

But hi® handling of Onomastics really displayed the great 
talent of Sylvain Levi, and his immense learning. His 

2 Notes sur les Indo-Scythes, JA., 1897, 1, Iff. 

3 L. de la Vallee-Poussin, L'lnde an temps des Maury as, 

pp, 343-374. ' 
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method is the following; by the onomastics of a text, he 
determines, with all achievable precision, the geographical 
and chronological horizon of its writer, Indian names have 
changed often, because cities were deserted, or given a new 
name, and because the populations replaced one another in 
the more troubled periods. It is possible, therefore, to 
determine by the names of the people and of the places 
the approximate date of the text and of the events which 
are mentioned in it. This method is based upon the follow- 
ing proposition ; India is the land of the present moment; 
the old writers have never been attracted by historical 
research; a writer would never have been tempted to look 
in the ashes of the past for the traces" of the small popula- 
tions or the minor localities long disappeared.' 5 

By this method, Sylvain Levi has tried to establish a 
number of guiding-marks in the history of Indian literature, 
and we must not forget that, in this past without a chrono- 
logy, the historian’s most pressing task must be to determine 
the age of the texts. He shows that our Ramayana, in its 
many recensions, had its origin in an edition published 
around the Christian era, 5 He establishes that “if the 
(yal^sa) list of the Mahamayurt answers through many con- 
cording indications to the image of India as It was during 
the 3 or 4 earlier centuries after Christ, the Mahabharata, 
which resembles this list so closely, was given its definitive 
redaction about the same time,"* 1 Then, in 1925, he proves 
In an article on PioMmie, le Niddesa ei la Bfhaikalha, that 
one of the most important texts in Pali discloses a state of 
naval science "which is not likely to have existed in another 
age than that of Ptolemy." And he places in the two 
earlier centuries of the present era the poet Gunaclhya, who, 
according to the words of Lacote, "is the third of the epic 
triad," and his Bfhdt\aiha which ranks with the Ramayana 
and the Mahdbhamtad 

4 JA., jam . fcv. 1915, p. 121, 5 !A. t 1918, I, p. 149, 

6 JA. t 1915, I, p. 122 

, 7 Etndm A»i<ttique$, puhUSm & Focca»fan dm 25« mnimrmlm de 

VEcoh Frangahe d’Exirime-Orwnt, II, p. 52, 
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In short, Sylvain Levi has constantly traced the ways 
for the future 1 study of Greater India, But the exploration 
remains unfinished, and the' synthesis is yet to be made. If 
we instal Kaniska in the second century A.D. We must 
perhaps ascribe to the influence of the Y ue-chi some im- 
portant features of a period particularly active in the political, 
economical and literary domains. It is the time of the Indo- 
Scythian hegemony, and of the expansion of Buddhism. 
Greater India is then in its full bloom, and the develop- 
ment of the sea-trade, first observed by Pliny and the 
Periplus, later on testified to by Ptolemy in his Geography, 
takes place. During this period, several great diascevaste s 
set to work upon the old rhapsodies and build up the 
monumental epics, whilst a poet of genius, Asvaghosa, 
endows the' legend of the Buddha with the prestige of his 
unparalleled talent. One of the tasks of the near future 
must be to study this period of Indian history, with the help 
of all the resources, that can be found in epigraphy and 
archaeology, philology and onomastics, ethnology and the 
science of religions. 

Sylvain Levi was a very learned man already when, he 
started upon the travelling career which was to give the last 
maturity to his talent. He added then to- his science of the 
past the vision of the sites and of the things, the divination 
of the paths which the merchants, the conquerors and the 
apostles had followed. And it is chiefly upon notes and 
studies made by him in Nepal, that he constructed his 
valuable monograph in three volumes on this Himalayan 
kingdom. 

Like every orientalist in his time, Sylvain Levi was 
dazzled by the result of the excavations made in Central Asia 
about the beginning of the century. So many monuments, 
paintings and texts brought to light, allowed the hope of a 
marked progress in science and stimulated the workers. 
Sylvain Levi undertook the task of deciphering an unknown 
language, to which we give, with impropriety perhaps, the 
name of 8 Tokharian’\ The study of these documents 
inspired his several publications, the most important of which 
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for the history of Central Asia* m probably Le Tof^hmkm B, 
langur dr Koutcha* 

1 Ik creative mind, his priceless gifts, have allowed 
Sylvuin Levi to leave his personal mark in all the domains 
where hm indefatigable, activity exerted itself. He formed 
a great number of pupils; among thorn* who promised to do 
him the utmost credit* Ed, Huber and F. Lacotc have 
died early, Quite recently he had been deeply affected by 
the loss of L. Finot, who had been one of hi$ earlier 
auditors, and who contributed more than anyone else to the 
creation of the Indo-Chinese History, Both in Europe and 
in Asia, however* many disciples prove to this day the 
persistence and the richness of his influence. 



Archaeological Explorations of the Neck 
of the Khalr Khaneh (near Kabul) 

By Dr, J. Hackin 

There has resulted the discovery of a ruined temple and 
its accessories out of the excavations of 1934 on the eastern 
slope of the neck of the Khair Khaneh 1 (12 kilometres to the 
north-west of Kabul) by the French Archaeological delega- 
tion in Afghanistan. 

The remains brought to light are situated at the end of 
a rocky spur extending from west to east. This spur con- 
nects itself with the mountains of Koh hazar-i-bagal com- 
manding the plain of Wazirabad and representing the 
northern section of the heights which dominate the neck of 
Khair Khaneh and the route of Balkh which, in ancient days, 
was the most important road of communication between 
Central Asia and India,. 

The temple and its accessories face the plains of 
Wazirabad. From the terrace of the sanctuary the view 
extends right up to the mountains which surround the plains 
towards the south, the south-east and the east where appears 
the line of the mountains Chenari and Chakri. In a hollow 
breach is seen the profile of a lofty column crowned, in the 
past, with a Dharmwcafara, symbol of the Buddhist Law. 

During the spring season, the Wazirabad depression is 
largely inundated. The waters then invade the Qualehs or 
fortified habitations and sometimes reach the villages of 
Khoja, Bogra and Wazirabad. The brown mass of the 
houses of Kabul appears further towards the south dominated 
by the peaks of Sherpur and of Sirjah Sang. As soon as the 
mist of the morning dissipates, one discerns without difficulty, 
towards the base of Mt. Chakri, the rounded mass of the 
stupas of “Shevaki.** Such was the spectacle which had a 

1 Kotal-I-Khirs Khaneh (the neck of the Bear mansion) in old maps 
Kotal-i-Khair Khaneh signifies the neck of the mansion of charity. 
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moving appeal for meditation, and prayer for the guests of 
that privileged sanctuary. 

This archaeological site, which we shall presently des- 
cribe, was first discovered, by Mon. Jean Carl in course of an 
exploration in February, 1934. 

The ruined edifices had disappeared under the mass of 
earth from the eastern slopes of the Koh hazar-i-bagal brought 
by the torrential rains of the spring; as the result of that! the 
temple and its annexes appeared to observers under the as- 
pect of hillocks, more or less round in form. (See figs. Nos. 
3 & 6). The clear nuance of the clay mass on the top of those 
tumuli must have attracted and then engrossed the attention 
of Mon. jean Carl. The first diggings of March, 1934, gave 
definitely encouraging results. That is how a part of the 
annexes (E.F.), of the temples and of one face of the 

retaining wall {see fig. 1) was brought to light. Thick slabs of 
schist superimposed, formed the material for the retaining 
wall, consolidated here and there by the insertion of huge 
blocks of schist whose exteriors were carefully dresesd. 
That was the classical method of construction exemplified 
by numerous remains of the ancient region of Jelalabad and 
Kabul. 

On. securing the above results M, Jean Carl, assisted by 
M. E. Bacquet, pursued the work methodically. The retain- 
ing wall delimiting the platform supporting the temple and 
its annexes, was gradually unearthed. The platform was 
reached by a staircase constructed on the southern face of 
the retaining wall (the principal gate; see plan ; figs, ! & 4) 
and a secondary entrance facing north, One passes then 
through the inner court and thence by an inclined way pne 
reaches the terrace of the temple. Another means of access 
was by a small staircase connecting the platform with the 
terrace {see fig. 4). That terrace supporting the three temples 
A*B,C is really speaking the flat top of a more ancient edi- 
fice {see fig. 1, 1) with three room provided with a single 
entrance# The temple was constructed of crude bricks of 
large size disposed in layers of perfect regularity, each layer 
being marked by a very slight projection with reference to 
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the lower layer; that precaution was apparently due to the 
desire of avoiding the percolation of water along the walls. 
In the centre of the construction we find a room, with two 
other rooms having a rectangular plan and very small dimen- 
sions communicating with this central room (see fig. 1 , 1). The 
thickness of the partition walls should be noted. The big- 
sized crude brick construction is very different from that 
which is applied in the construction of the three temples 
which stand on the roof terrace of the edifice referred to* 
above. That ancient edifice, once deserted, came to be the 
object of systematic spoliation for stones, bricks and other 
materials; so that it came to be the basement of the new 
structures which appear in, deeper tint on the reconstruction 
effected by M. J. Carl (see figs. 3 & 4). That massive cons- 
truction, with flat roof, “envelops” three independent cellules 
so that the devotees could accomplish easily the rite, of 
circumambulation (pradaksina) even within the edifice. The 
three cellules, each, provided with a separate entrance, are 
displayed in facade, the thick walls retain as in. the rest of the 
edifice a substructure of blocks of schist, and each of 
the cellules represents a square block of 5m 40 on the side. 
The same square plan characterises the interior of the 
cellules A & B (2m 95 x 2m 95); but the cellule C is 
of lesser depth (2m. 50) while the length is the same 
(2m 95). In each of the cellules, deep into the wall, we, find 
a stone seat constructed by means of superimposed slabs of 
schist; that disposition is changed here and there by the inser- 
tion of blocks of curb-stones with dressed exterior acting as 
headers. That stone seat is encased in slight projecting 
slabs of schist carefully dressed and three quadrangular cavi- 
ties are found in the stone seat, one in the centre and two* on 
either side of the central cavity.. In those holes are fixed in 
socket three statues of gods. For the three cellules therefore 
there were nine statues. M. J. Carl discovered in unearthing 
the stone seat of cellule A, a socket of white marble to which 
were found still adhering two legs of a statue. A small statue 
representing a donor was found in the debris at the right 
angle of the same cellule A. That statue had been detached 
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from the socket referred to before. The representation of 
Suryya, the solar deity, and his acolytes (figs. 1 & 5) was dis- 
covered in course of clearing of' the corridor separating the 
cellule B from the cellule C. No other statue has been re- 
covered, only the fragments of the nimbus and the ornaments 
have been found. Excepting a small fragment sculptured in 
schist all other objects (see fig. 2) were of white marble of 
very good quality. 

The building which encircles the three cellules stands 
against an edifice of massive proportions, very much damaged 
by the action of inclement weather (see the reconstruction* 
fig. 4). That construction reposes equally on the primitive 
temple I referred to above; certain sections of that temple 
serve the purpose of the terrace to the western face of the 
ruined edifice which we are going to discuss, A second room 
of spacious dimensions provided with a lateral entrance 
represents apparently a later superfluous addition; a closing 
wall divides itself towards the northern face of the latter con- 
struction. We are led to recognise the lodgings of the minis- 
ters or workers of the temple in the buildings now ruined, 
encircling the southern side, the eastern and a part of the 
northern sides of the inner court. The out-houses 
and the kitchens appear a little downward of the lodg- 
ings occupying the eastern side. These annexes have all 
their openings towards the east. From that side the retaining 
wall is very much raised looking like a rampart. In the rooms 
E & F (fig. 1) lamps and jars of crude pottery have been dis- 
covered, The jars bear a decoration of twisted cord in light 
relief. Two billon coins with the figure of Kusano-Sassanide- 
Malek Nap*kf (V-Vl century A.D.) have been found in 
room F. 

We have finished so far the intra-mural groups of cons- 
truction * temples and annexes. Now wo should tackle the 
annexes situated to the west and to the east of the group 
comprised within the platform, delimited by the retaining 
walk The. construction G. nearest to the western face of 
the principal group, externally appears as a cubic block 
pierced by a single entrance on the eastern face. That 
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opening permits an access to the Vestibule communicating 
with two room®. A stair-case to the left of the entrance 
permits us to reach the roof level of the 'edifice. The 
crude brick walls are constructed on a layer of huge 
undressed stones having nothing in common with the 
regular layers found at the base of the constructions 
A.B.C. Possibly this building represents a later con- 
struction independent of the principal group. The same ob- 
servation might be applied to the quadrangular 1 plinth, flank- 
ed by angles of circular elements which appear to the West 
of the edifice G. This massive construction of layers of 
irregularly disposed schist blocks does not exceed one metre 
in its highest parts. The plan of the monument does not 
invite any comparison with the styles already known, and it 
is difficult for us to risk a hypothesis relating to the object 
of its builders. 

The annexe situated to the east of the principal group (I) 
seems to be more interesting and the trial diggings of M. Carl 
have revealed significant details : projection of a little enclos- 
ing wall shows a massive construction apparently an open-air 
altar. A methodical excavation was done under my direc- 
tion in November, 1934. A plan of singular disposition was 
completely recovered (fig;. 1 and fig. 4); it refers to a small 
wall of crude construction, earth being used in place of 
mortar, with a mean height of Om 50, with the length varying 
between Om 70 and Om 80. That wall has a plan, per- 
ceptibly circular up to J.K. (diameter 29 metres). A slight 
flattening appears in L-M marking in L the point of depar- 
ture of a junction with the southern face of the altar. An 
opening intervenes on the right side, corresponding to an 
entrance. The massive construction O, apparently an altar, 
(see fig. I) is of rectangular plan, its west face being slightly 
rounded. The schist plinth is carefully laid on a levelling 
course and traces of the mortar still subsist on the south side, 
a little digging in the middle of the upper part of the cons- 
truction exposed the levelling course regularly superimposed 
by white ashes and earth mixed with carbonaceous ashes; 
moreover human bones and skeletal remains : cranial bones. 
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shin bones (tibia), thigh bones were discovered. Perpendi- 
cularly to the extremities of the eastern face of that “principal 
altar’" stand two massive constructions (P.Q.) of rectangular 
plan prolonged to the extremity of their north and south faces 
by a slight lowering down. The prolongation towards the 
north, of the detachment of the structure Q may be 
imputed to a later handling; the queer plan of that 
annexe, so strange in the Afghan territory, forces us 
to- reserve our opinion. All the same, we do not 
feel overbold to- attribute to that enclosure a ritualistic aim; 
we are even inclined to believe that to be the meeting place 
of the general mass of devotees, while the three narrow cellules 
containing the statues of the gods represented the private 
retreat accessible only to the priests and to the privileged few. 
The independent cellules enclosed by a structure with fiat 
roofing serving equally the purpose of the Pradakstya, repre- 
sent a structural disposition permitting us to invoke 
suggestive parallels in architecture. Let us take as 
an example a small temple dedicated to Siva discovered 
in January, 1920, near the village of Bhumara in the 
Nagod state about 150 kilometres to the south-west of 
Allahabad. 2 That little temple which, according to Mr. R. D. 
Banerji belongs to the 5th century A.D. and according to 
Sir John Marshall to the 7th century, is a characteristic 
example of the Brahmanica! architecture of the Gupta style. 
Mr. Banerji observes that the temple of Bhumara is “exactly 
similar to the Parvatf temple at Nnchna-Kuthara in the Ajay- 
gaclh State** (about 60 kilometres north-west of Bhumara). 
The only difference between Naehna-Kuthata and Bhumara 
is in this that the first temple is furnished with' a higher storey 
and that the second possesses two small miniature shrines on 
either side of the staircase which leads to the platform. In 
the case of both, the garbhagfha is enclosed in a room of 
large dimensions and the space between the outer and the 
inner walls represents the pfadakMi^a-paiha, We believe it 

2 Vide R. D. Banerji ; The temple of Siva at Bhumara, Memoirs 
of the Archeological Survey of hdia^ No. 16, Calcutta, 1924. 



9£6l SIDt 







EXPLORATIONS OF THE NECK OF THE KHAIR KHANEH 29 


would be useful to quote exact figures in comparing the 
dimensions of the three temples: I Nachna-Kuthara, II 
Bhumara 3 and /// Khair Khaneh (Kabul). In the case of the 
Kabul monument the dimensions given here are limited to a 
single cellule. 

External dimensions Internal dimensions 
Nachna-Kuthara ... 4m 75 sq. 2m 45 sq. 

Bhumara »** 4m 65 sq. 2m 45 sq. 

Khair Khaneh ... 5m 40 sq. 2m 95 sq. 

We could extend these comparisons to other Gupta 
temples and the dimensions recovered would rarely betray 
any considerable departure from those given above. We 
have observed that our comparisons refer only to a single 
cellule; but it may be convenient to note that the type of 
temple with three sanctuaries was not unknown in India. 
Mr. R. D. Banerji mentions in fact at the beginning of his 
report on the Siva temple of Bhumara, a Gupta temple * ‘ triple- 
shrined ” discovered at Deoguna in the Jasso state, not far 
from Bhumara. 

The comparisons between Khair Khaneh and Bhumara 
are not limited to the architectural domain; their iconography 
lends itself to suggestive relations which we shall discuss 
after having examined in detail the principal finds of Khair 
Khaneh. 

The group in white marble represents the solar deity and 
his acolytes. The god is seated in European style with legs 
apart, the forearms reposing on the thigh, the hands are 
broken above the wrists. The legs and the thighs appear to 
be singularly reduced in dimension if one compares them 
with the torso and with the head. 4 The head alone re- 

3 Cunningham, Archaeological Survey Reports , Vol. XXI, 
pp. 95-97 ; Annual progress report of the Archaeological Survey of India , 
Western Circle, for the year ending 31st March, 1919, pp. 60-61, 
paras, 26-28, pi. XV. 

4 Head and torso OM 122 Head only OM 048 

ThigLs MM 053 • Legs MM 074 
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presents about one-fifth of the ensemble of the body, pro- 
portions very decadent (canon of Polyclitus 1/7, and canon 
of Lysippus 1 / 8 respectively) corresponding exactly with that 
which we have already referred to in studying the Buddha 
of the great miracle of Paitava (excavation of 1920). Vide 
J. Hackln : Uoeuvre de la Delegation archeologiqne frangaise 
en Afghanistan; Tokyo*, 1933* p. 17. 

The physiognomy of the personage presents singular 
details (fig. 6); the divergence of the arches of the ocular 
sockets of an abnormal obliquity, gives to the low and re- 
treating forehead a triangular form. The eyes even with 
the head, very much apart, are “almond-shaped* \ The nose 
is slightly curved, the mouth large and well designed, the 
square chin is definitely projecting. The hair long and se- 
parated by a middie parting, is arranged in short curls care- 
fully dressed. The drooping curls cover the greater part of 
the ears of which the lobes are visible, laden with ornaments. 
The diadem is adjusted by means of a band partially orna- 
mented with big crude gems of rectangular shape separated 
by thin metal slips. On either side of the head, just where 
the gem ornaments stop, the band forms into two puffed 
knots; behind the head it is disposed in a cord ornament, 
which deftly brings the two extremities together forming into 
a plait and falling vertically along the back, marked by a 
slight undulation. The diadem is composed of triangular 
ornaments alternating with half-opened lotuses with five petals. 
An arched ornament of pearls encloses the various elements 
constituting the diadem. The vigorous torso is clad in a 
tunic; without any facing, with neck open. The lower part 
of the tunic is largely covered by the hanging scarfs on the 
hands of the God. One perceives however the border of 
the tunic consisting of a' row of pearls. In fact the cut of 
the tunic is identical with that of the vestments of the acolytes; 
the lower part rounded in form is characteristic. The orna- 
ments consist of a necklace of big pearls, underlined by a 
pendant necklace of double chain from which a relic is sus- 
pended. The big rectangular gems disposed on a raised setting 
are placed vertically and are fixed on the circuitous band. 




Fig. 
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twoj rows of pearls arranged on either side of the gems, the 
border of pearls decorating the ends of the sleeves of the 
tunic and the heavy bracelets— complete the sumptuous orna- 
ments of the god. The girdle decorated with gems is fixed 
below the waist, its ends being in the form of a shell grooved 
into a ring; we, see it before the forearms and again covering 
the end of the tunic. The boots remind one very well of those 
worn to-day by the Uzbegs and the Turks of Central Asia. 
The real boot of supple leather without sole adapts itself into 
a footwear which one must remove before entering the 
inner apartments. In our case these shoes are fastened to 
the feet by means, of a running ribbon fixed with a button- 
less buckle,, and the ends of the ribbon fall on either side of 
the shoes. It may be noted that a row of pearls encircle the 
upper part of the boot and the same ornament extends verti- 
cally on the parting section in front of the boot corresponding 
to the tuft of the tibia and is prolonged till the very extremities 
of the shoes. 

The two acolytes (fig. 5) stand in a singular attitude. 
The lower - part of the body suffers from a marked twisting 
due to the oblique position of the torso one leaning towards 
the right another to the left as attending deities. The weight 
of the body hangs so heavily on the legs that the personages 
exaggerate the leaning position by a strong incline of the head. 
It would be convenient to remember specially that queer 
posture of the acolytes in view of the comparisons which 
will follow. 

The attendant to the right possesses abundant hair; the 
beard by the stylized meshes reminds us of the Gandhara 
prescription; and Central Asia abounds in representations of 
barbarians with moustaches and beards of that type. In 
Central Asia the meshes of the beard affect an ornamental 
treatment deriving definitely from those stylized meshes. 
The. occidental origin of that type is indisputable. The nose 
5s curved. The eyes are big but less so than those of the 
god. The circular ear-pendants are decked with pearls. 
The personage wears a skull cap with earlets provided with 
a button at the top. The tunic resembles that of the god 
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by virtue of its peculiar cut and its pearl lining. On the 
shoulders hangs a light mantle whose ends are held by a ring 
on the breast. The right arm is raised and the right hand 
with closed fingers holds a sort of a button up to the shoulder 
and its lower part is seen against the palm. The left hand 
is gathered against the breast and holds a foliage of rectan- 
gular form. The figure wears a skull cap and boots without 
ornaments. The attendant to the left is beardless; his hair 
treated in small curl reminds us of that of the god. The 
headdress is a sort of a mitre-bonnet with earlets decked with 
two lotuses. The vestments are exactly like those of the atten- 
dant to the right. The left forearm of the personage rests on 
a shield rounded at the top and provided with damier 
(draught-board) decoration. The right hand holds a spear 
whose iron point is adjusted on a circular ornament and is 
decorated with fillet of foliage design. 

The three personages stand on a cornice ornamented 
with three fillets separated by two grooves. That entabla- 
ture is carved in the middle with a slight reentering (long: 
OM 04; prof. OM 01). In that reentrant is placed the head of 
a person with smooth (hair-less) visage decked with a turban. 
The naked torso that is visible emerges out of the front of 
a chariot sculptured in a queer fashion. That figure brandi- 
shes a whip and holds firmly, in the left hand held up to the 
waist, the reins restraining the two horses, sensibly represent- 
ed in profile on either side of the conductor. It is convenient 
to observe that the heads and the front feet of the horses are 
directed towards the edge of the monument, the sculptor thus 
avoiding the too fragile parts flung ahead. It is to be noted 
that the horses are not yoked but in saddle accentuating there- 
by the aberrant character of the representation, The saddle 
is composed of a wooden frame garnished with leather with 
quadrille 'decoration and provided with a carpet with small 
square block designs on the border, and in case of the right 
side horse a row of pearls and in that of the left side little 
rectangular gems with diamond points. The saddle m 
fastened with the aid of an abdominal belt with chequered 
decorations and maintained in position by the breast-piece 
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and the saddle-tie. The bridle is not in the form 
of a halter but is of the type provided with a bit and 
is decked with a tuft of horse-hair. The horses* mane 
is carefully dressed. Between the rump of the horses is 
represented in relief a sort of a seat with octagonal side whose 
object is difficult to explain, representing as it does an equally 
singular figuration of the chariot wheel of the solar deity. 
(Vide ch. 125 of the Matsya Pur ana, verse 38 — cited by 
Nalini Kanta Bhattasali, Iconography oj Buddhist and 
Brdhmatjical sculptures in the Dacca Museum , Dacca, 1929, 

pp. 161 - 162 ). 

This description being complete, we are drawn, toward 
comparisons which should furnish us with the materials for 
dating the monument. We note that the tunic of the god and 
of his attendants is of a known type. The bas reliefs of 
Taq-i-Bostan show us three Sassanide kings dressed in robes 
of similar cut, viz., Shapur II (309-379 A.D.); Ardashir 
11 (379-383 A.D.) and Shapur III (383-388 A.D.). Shapur 
II and Shapur III are represented on the same monu- 
ment, side by side. . Ardashir IS appears on a bas 
relief in the company of Ormuz who accorded him, 
the investiture and of the god Mithra. 5 4 ‘The costume,** 
observes Prof. Herzfeld, “is no longer that of the third 
century. A long robe descends to the. knees but it is raised 
to the left and to the right in such a manner that it resembles 
a round apron.* 9 'That is the normal costume of the second 
Sassanide period according to Prof. Herzfeld. 5 6 For my part 
1 do not consider that the' long tunic is raised to the left 
and to the right. If we apply ourselves to our monument on 
which we may observe the scene more easily than on a 
bas-relief, we see that all the details of dress lead us to this 
result that the tunic is cut in such a way as to give that 
singular but very useful form facilitating as much the move- 

5 E. Herzfeld, Am Tor von Asian , Berlin, 1920, pi. XXIX and 
pi. XXXII : E. Herzfeld, Revue des Arts Asiaiiqttes , Vol. Ill, 
pp. 138-139; also G. Rawlinson, The Seventh Oriental Monarchy , p. 261. 

6 E. Herzfeld, R.A.A., Vol. Ill, pp. 138-139. 
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ment of the cavalier as of the men at his feet. It appears 
certain that the use of that type of vestment was limited to 
the reigns of Shapur II, Ardashir II and Shapur III. We note 
that the sleeve of the tunics worn by the two kings are sewn 
with rows of pearls. The kings carry also the ornaments: 
a necklace of pearls and braces decked with gems fixed on a 
girdle highly raised, distinct from the belt. Our solar 
deity has but one belt so that the braces decorated with 
gems descend much lower; but the principle of the arrange- 
ment remains the same. A good specimen for comparison 
is furnished by the Hermitage Museum of Leningrad. 7 It is 
a specimen of jeweller's art of the Sassanide epoch : a silver 
plate on which is delicately engraved a hunting scene. The 
royal personage piercing a leopard with his sword 
is no other than Shapur III (383-388 A.D.); the 

king wears a tunic of the "apron type" and very 
characteristically the border of the rounded lower part 
of the dress is decorated with a row of pearls. The same 
decoration is found at the extremities of the sleeves and is 
developed equally on the middle part of the feet, 8 on the 
leggings from the crest of the tibia to the middle part of the 
extreme surface of the thigh. There is another element of 
comparison which we have not yet pressed in our service : the 
headdress. The simple details of the headgear worn by Shapur 
III differentiate him from his predecessors and successors. 
That is a headdress "formed on a fiat crown ornamented by 
a flower-work in the lobes/* 9 Prof, Herxfeld has given an 


7 Alim dm uslcmiles antiques d'argenk el dW d’orig'mc orientals 
fmmie principaletnent dam leg timites da V Empire Rmse, St 
Petersburg, 1909 (en rime) pL CXX1I, no, 308, 

8 Aft identical: ornament is found on a fragment of a statue fleet 
and a part of the right leg) figuring in the collection of the Museum of 
Antiquities of the Ancient East in Istambuh The person represented Is 
an Aramaean' prince of Amm (c, 3rd century A.D.). 

9 J. de Morgan, Manuel do Numiamatiq m Orientals, f$* p. 315 1 
See also of the same author in the Treatise of Greek end Romm .coin* 
of Babylon, III. Monmim Orientates ; tome 1 3e -fascicule pi. L1X. 
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outline design of that crown in his book. 10 We find therein 
the' flower® with five petals inscribed under the arch. The 
crown of our god in Khair Khaneh carries also flowers with 
five petals; we have therefore in both cases decorative 
motifs distinctly related. The two- crowns, that of the god and 
of the king, are not only comparable on account of their 
ornamentation, they present equally a connection in forms, 
only the crown of the god is a little smaller than that of 
the king. 

Our comparison bearing on, the vestment and the head- 
dress have revealed to us details permitting »a sufficiently 
close dating, the 1 apron style tunic being current only in the 
reigns of Shapur II, Ardashir II and Shapur IIS, i.e. 9 between 
309 and 386 A.D. It is interesting to note that the coins of 
Shapur II and his successors are specially abundant in Kabul 
region. We should remember in that connection that the 
depot of silver coins unearthed by M. J. Carl during his exca- 
vation of Teppe Marandjan. (2 kilometres to the east of Kabul) 
contained nothing but the coins with the effigies of Shapur 
II (338 pieces), Ardashir II (24 pieces) and Shapur III (11 
pieces). Those three reigns are placed just before the des- 
tructive invasion of the White Finns (beginning of the 5th 
century A.D.). Our group of monuments is certainly 
anterior to that event.* 4 * 


10 Am Tor von Asien, p. 61, fig, 14. 

* Translated by Dr. Kalidas Nag from the original French paper 
of Mon. J. Hackin of the Musee Guimet, Paris, Director of the French 
Archaeological Delegation in Afghanistan. 



The Source of, and a Parallel to, Dionysius 
on the Beautiful. 


By Dr. Ananda K. Coomaraswamy 


The second paragraph of Dionysius, De Dwinis Nomini- 
bus, IV, 5, translated in the Art Bulletin, XVII, pp, 33-3 4, 
is evidently derived, and partly verbatim, from Plato, 
Phaedrus , 210-11. We give below in parallel columns the 
words of Dionysius, and those of Plato (jowett’s version) ; 


De Da\ Nom . — “But the super- 
beautiful is rightly called beauty 
absolutely* both because the beauti- 
ful that is in existing things ac- 
cording to their several natures is 
derived from it, and because it is 
the cause of all things being in 
harmony, and of illumination; 
.because,., moreover, in the likeness 
of light it sends forth to everything 
the beautifying distributions of its 
own fontal raying ; and for that it. 
summons all things to itself. Hence 
it is called kalos as gathering all 
tilings several into one whole, and 
fndenrum as at the same time most 
beautiful and super-beautiful ; ever 
existent in one and I ho same mode, 
«md beautiful in one *nd the same 
way; neither created nor destroyed, 
nor increased nor diminished ; . nor 
beautiful in one place or at one 
time and ugly elsewhere or at 
another time; nor beautiful in one 
relation and ugly in another:; nor 
' here but not there, m though it 
might be beautiful for some and 
not for others; but self -accordant 
with , itself and uniform with Itself, 
and always beautiful, and as the 
fount of all beauty, in itself nre- 
eminently possessed of beauty, For 
in the simple and supernatural 
nature of all things beautiful, all 
beauty and all that is beautiful 
have pre-existed uniformly In their 
cause/* 


Phaedrus — “He who has been 
instructed thus far..,.*.... when he 
comes to the end will suddenly 
perceive a nature of wondrous 

beauty nature which in the 

first place is everlasting, not grow- 
ing and decaying, or waxing and 
waning; secondly, not fair in one 
point of view and foul in another, 
or at one time at in one relation 
or at one place fair, at another 
time or in another relation or in 
another place foul, as if fair to 
some and foul to others.,,..,,.. but 
beauty absolute, separate, simple, 
and everlasting, which without 
diminution and without increase, or 
any change, i® imparted to the 
ever-growing and perishing beauties 
of all other drug®. He who from 

these ascending,, using the#e as 

steps only,.,.,,.. .arrives sat the notion 
of absolute beauty, and at last 
knows what the essence of beauty 
is/* 


Also Cmiylm., * ‘To have "called* 
things useful ia one and the same 
thing as to epeak of to Jpfon/* 
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Dionysius, and in, accordance with him the whole Scholas- 
tic tradition, takes for granted and argues from an identity 
of the good, the beautiful, light, and truth in the ultimate 
subject, he., in God. In this the Scholastic and Vedic for- 
mulations are in perfect agreement. In the Rgveda we are 
confronted with a variety of terms which are so far pregnant 
in their significance that it is often impossible to say that 
any one of them is employed in a, given context to denote a 
single one of the meanings “good** (he., what is desirable, 
appetible, or lovable), or “radiant,*’ or “beautiful” exclusive- 
ly; we can, only judge that in a given context one or other 
of these values predominates, and translate accordingly. 
Another series of terms connotes at one and the same time 
“light” and “sound”; arc, for example means at the same 
time to shine and/or intone, bhd to shine is ultimately coin- 
cident with bhan “to speak,” and soar or so? implies either 
to “shine” or to* “sound.” Surya, the Sun, con, substantial 
with Atman, “Spirit,” derives from the latter root (of which 
the two forms can. only artificially be distinguished), of which 
we may say that the two meanings are indistinguishable in 
Jaimmiya Upmisad Brahmana , HI, 33. “The Sun is sound; 
therefore they say of the Sun ‘He proceeds resounding* 
dditya svara eua......,..soara eii). 1 

From, the Vedic point of view, the shining of the Super- 
nal Sun in principle, and the utterance of the primordial 
“word” are owe and the same coincident “event.” Through- 
out the Vedic tradition, the Sun is identified with Truth 
(satyam). In illustration of the use of arc may be cited RV. 
I. 92. 2-3 “The Dawns sing (arcanti) like women skilled in 
their tasks.” 

It is not, however, our present intention to discuss at any 
length the Vedic and traditional Indian terminology of the 
beautiful. This has indeed already been done, so far as the 
Rgveda is concerned, by Oldenberg in an admirable mono- 


1 C/. Dante, Paradise, X. 76, “So singing, those burning suns** {si 

cantando , quegli ardenti soli). 
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graph 2 * 4 which should be consulted by every student of India 
aesthetics, and especially by those who are interested in the 
comparison of Indian with Scholastic aesthetic. Our present 
purpose is rather to call attention to a more specific parallel 
to the Platonic and Vedic tradition, which parallel occurs 
in the Chdndogya Upanisat, IV. 15. We offer first a literal 
translation, assuming the meaning “beautiful” fox v-ama, and 
append a brief discussion of this word and of the root bhd 
as employed in other contexts : 

“They call this Spirit ( dtman }, the Undying, Brahman, 
the ‘Convent of the Beautiful* (samyad-vamah), because all 

beautiful things {sarvdjjti vamdni) convene (samyanti) in 

it. In one who understands this, likewise, all things beauti- 
ful convene. And it is also ‘Beauty dbringer’ {vama~riih) t 
because it brings all beautiful things. One who* understands 
this is likewise a bringer of all beautiful things. And it is 
also “Light-bringer” (bhdma-nlh) because it illuminates 
{ bhati ) ail the worlds. He who understands this likewise 
illuminates ail the worlds/’ 

With this may be compared Jalminiya Upanhad 
Brahmatjta t IV, 18. 6~Kena Upanisat, 31 : “It, Brahman, is 
called ‘That Lovesome* (iad-vana)* As ‘That Lovesome’ 
It is to be adored. To one who understandeth this, all be- 
ings* love converges” (samVdnchanii), 

Varna and varm in these passages derive from, van » to 
“love” or “like” of which a verbal form occurs in, — vdnehanti; 
there is also no doubt close connection with vena, “loving,” 
etc., commonly an epithet of the Vedic Gandharva, Sun and 
IncJra, VSma is generally rendered by some such word as 
“beautiful” or “lovely/’ cL such later usages as vdnm-hhm 
“having beautiful eye-brows/"*' and mma-netra “with beauti- 
ful eyes.” In the present context, indeed, Hume’s rendering 

2 Oldenberg, H., “Die mri$chen W Brier fur tchoti und Schonhcit , 

and dm tiedimhe Schoheitsgeffth!,* ' N&chrichten v. d, K . Geselhchaft d, 
Wimemekafim m Gdttingen* Beylin, 1918, Heft I, PP* 35-71 ; an English 
version was published in Rupam, No. 32, Calcutta* 1927* with the tide 

4 * Vedic i Dord# for 'Beautiful* and *Bemlu\ end ihe Vedic 9 mm 0 } the 
Beautiful:* '■ ;■■■ /; 
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of samyad-varrta by "Loveliness-unitei* * Is better perhaps 
than would be ‘ ‘Beauty-uniter, ’ * 3 inasmuch as "lovely* ‘"im- 
plies at the same time "beautiful** and the attractive quali- 
ties of what is "lovely," f.e., lovable; incidentally, this would 
bring us even* closer to- Dionysius, who* says that "The good 
is praised by sainted theologians as the beautiful 
and as beauty; and as delight and the delectable; 
and by whatever other befitting names are held to 
imply the beautifying power or the attractive quali- 
ties of beauty/* The word Varna is discussed by 
Oldenberg, Rupam, lac . cii. s p. 114, "It seems to me that 
vama is used primarily to* describe those things in the attain- 
ment of which, one rejoices or would wish to rejoice/* 
Sankara, commenting on vdmdni in our Chandogya text 
explains by vanamyani, samb hajamydni, sohhandni, i.e.» 
"desirable things, things in which one would wish to parti- 
cipate, beautiful things." This introduction of the concept 
of "participation" (root bkaj) is of particular interest in* con-, 
nectioni with Dionysius, who describes all partial beauties as 
"participations/* and calls' all relatively beautiful things 
"participants," thus, "The beautiful and beauty are 
indivisible in their cause, which embraces AH in One. In 
existing things these are divided into ‘participations* and 
‘participants*; for we call ‘beautiful*, whatever participates 
in beauty; and ‘beauty*, that participation in the beautifying 
power which, is the cause of all that is beautiful in things/* 
We shall see presently that Sankara’s conception of vdma as 
a quality to be "participated** in, is by no means peculiar 
to himself, is an idea already clearly expressed in the Vedic 
sources. 

Vdma in the 1 Rgveda is employed especially in connection 
with the powers of Light. Agni, for example, is in this sense 
"lovely** (vdma) in RV. I. 164. I. In I. 48. I, Dawn, often 

3 “Uniter** is unsatisfactory in any case, samyat , like samgamana 
meaning rather “meeting place’* than “cause of meeting,” * ‘unity” rather 
tfhan “uniter/* The Atman or Brahman as satnyad is not the “doer*’ of 
anything; it? is for the Wayfarer to “unite,” or rather “reunite** manifold 
things in one, thereby reaching his goal, which is the unity of all things. 
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called the glorious of lights, is said to * "shine with love- 
liness** (mha oamena ); and we may bear in mind the passage 
regarding Dawn already cited, as to which Gldenberg re- 
marks “the double meaning of arc "to shine" and 'to sing", 
leads to a comparison of the gleaming light of dawn to women 
singing at their tasks/ 9 Vdma in the general sense of 
“lovely*’ as explained above is something which is either 
especially characteristic of the Powers of Light, or something 
which it is most appropriate to offer to them. Thus we 
find the prayer addressed to deities “May we obtain all 
lovely things** (vi&va vamdni dhtmaht , V, 82, 6 and VIII, 22. 
18), In this expression, dhtmaht , glossed by Sayana 
(dhdraydma and labhdmahe , “may we hold, or get**) is more 
literally “may we contemplate’*, and in this intellectual 
sense, “know” and “possess”, just as “Varuna knows all 
things according to His speculation” (viivam sa vcda Varuno 
yathd dhiyd, RV. X, 1 1. !); it is indeed Just because things 
are found, done, and made by speculation (dhl = dhydna ) f — 
the word is often associated with kr, to “do” or “make/* e.g>, 
IV. I. 10, dhiyd yad visve amfid afanvan , “What the Immor- 
tals have created by their speculation/* X, 53, 6, paiho 
dhiyd l&tdn “paths made by contemplation**, or with other 
verbs of action, e.g., VIII. 24, 7, dhiyd no Vf ira-hantama “best 
slayer of the Dragon for us, by Thy speculation**,— that so 
much significance attaches to the well-known prayer, RV. 
Ill* 62, 10, icd moiiur varenyam hhargo deamya dhtmaht 
dhiyo yo rmh pracodaydi t “May we behold that desirable 
lustre of Angel Saviif (the Sun), may He impel our specula- 
tion”, That, “desirable lustre” would be assuredly & 
“lovely” (vdma) thing; and here again it may be added that 
while the primary meaning of bhargas is that of “sparkle” 
m “lustre” (as of fire), the word when adjectivally employed 
in connection with speech means “scintillating”, just as we 
speak of a “sparkling” wit. This mage occurs in AV. VI. 
69, 2 and IX, 1. 19, where just as in RV, VilL 22, 18 the 
Alvins are prayed to for “all lovely things” (vtiod vdmdm 
dhtmahl ) m here the Alvins, addressed specifically as “Lords 
of beauty** (in bhmpaft) are besought “that I may speak 
splendid (bhargmmitm in AV. VI. 69, 2, oarcmmfim in IX. 
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1. 19) words amongst the people/’ C/, the primary sense of 
Lat. clarh , “illuminated/’ claritatis in Scholastic aesthetic as 
an lindispensible quality of beauty (pulchritude) and modern 
“clear sky”, to “hear clearly”, and “understand clearly”. In 
the Vedic tradition, this association of radiance with beauty, 
as virtually synonymous conceptions, occurs notably In con- 
nection with the word sri, which is discussed by Oldenberg, 
loc. cii. 

To return to vdma : we have pointed out that vdma Is a 
quailty typically inherent in the Powers, of Light, and accord- 
ingly prayer is addressed to them to bestow, or share it out 
(roots da. and bhaj), thus RV. IV. 30 24 (addressed to the 
Sun) “Bestow whatever is most lovely” (vdmarn-vdmam . . . 
dadatu, the amrediita being Intensive), RV. III. 15. 22. “May 
we, as comrades of thine, O India, become participants in 
what is lovely” (vdmabhajah syam) t and VI, 19. 10, “May we, 
O India, in company with those who are most heroic, in 
virtue of (Thy) deeds redoubtable, enjoy the lovely” 
(vahsimahi vdmam , glossed by Say ana, vanarnyam dharmm... 
sambhajemahi, “may we have part in most desirable 
riches* ’). 

As to vibhdti in our text, it is of course a common place 
in RV. that Fire, Sun, or any aspect of Deity “illuminates” 
(vibhdti) these worlds (e.g., IL 8. 4; V. 58. 9; VII. 9. 4; X. 6. 
2; X. 121, 6), All that need to be emphasized here is that 
the Light of the Supernal Sun, the “Only Light” ( jyotir e^am, 
RV. L 93. 4), the “Light of Lights” (jyoii$dm jyotih, 
BxhadaratiLyaka Upanisat, IV. 4. 16), is an omniform and 
image-bearing light (jyotir mi viSvisvampam , V djasaneyi 
Samhita, V. 25, sarupena jyoti§d , RV. X, 15. 3) which when 
it shines “releases all fair-forms” (visvd rdpdrxi praiimuncate y 
RV. V. 81. 2). The significance of these expressions, in 
which there is Involved an exemplary concept of the relation 
between the One and the Many, we have dealt with at greater 
length in “Vedic Exemplarism”, to appear this year in the 
James Houghton Woods Memorial Volume . For the present 
we have said enough, perhaps, to sho-w that our Chandogya 
passage, interpreted with the help of related texts, presents 
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a valid parallel in particular to the words of Dionysius, and in 
general to the whole Platonic and Scholastic conception, of an 
absolute, immutable* and single Beauty or Loveliness in which 
all several goods and beauties inhere, and from which these 
derive whatever in them is good or beautiful by way cf 
participation 1 * (bhdgem-hhdgam, whence the designation of 
the Distributor as bhaga , bhagaoat, Who * ‘fills these worlds 
by a division of Himself*’, dtmdnam olbhajya pufayati i man 
Mian, Matin Upant§ai> VI. 26), We have inidcated further* 
and have summarily traced throughout the Vedic tradition, 
the concept of an identity in re of the good, the beautiful, 
and the true; whether thought of as expressed in light and 
visually apprehended, or as expressed in sound and appre- 
hended by audition; the mode of apprehension and possession 
being in either case primarily speculative. 



Non-Aryan Elements in Indo-Aryan 

By Prof. Suniti Kumar Chatterji, Calcutta University 

The Dravidian substratum in Sanskrit has been discussed 
by several scholars, and Kittel in his Kannada Dictionary 
has given some 450 Sanskrit words with possible Dravidian 
connexions. A few other words in both Sanskrit and Prakrit 
and the Vernaculars have subsequently been suggested as 
being of Dravidian origin by other scholars. Syl vain Levi 
(whose sudden and unexpected death a few weeks ago we 
all mourn as an irreparable loss to Indology) and his pupils, 
Jean Przyluski of Paris and Prabodh Chandra Bagchi of 
Calcutta, and to some extent the present writer, suggested 
a number of words in Indo-Aryan as being of Austr ia^ 
(Kol or Munda, Mon-Khmer, etc.) origin and affinity. The 
capital work in this line has so far been Przyluski’s. A 
few more words are given below as indicating possible 
cases of a substratum of Austric origin in Indo-Aryan. 

[1]. Sanskrit ktk^vdku — ‘cock’, ‘peacock’; cakra~Vdka z=: 

‘a kind of duck’ ; haha, ‘crane* ; \alaoinkfl (Pali 

karavika* Jialavink.a )—* a kind of bird ; the sparrow 
(Vajasaneyi Samhita, Taittiriya Samhita, Manu, etc.), 
the cuckoo (Kara^ida-vyuha) ; the white cdmara (late 
Sanskrit)/ etc. 

The words ktk&vaku and cakra~vdka are compounds, 
the second element in both apparently being the same word, 
or derivatives from the same root : oafeu, 
can easily be explained as an onomatopoetic formation : ‘the 
bird whose voice or call is htka — where ktka can be taken 
to be an imitation of the cock’s crowing 
Vaktt can be explained as a derivative from V one = ‘speak*, 
‘utter’, ‘recite’, ‘read’, ‘proclaim’, etc. Krka~vdktt by itself 
therefore can be taken as a native Aryan formation. 

In the case of cafcra-tfa&a, the derivation presents diffi- 
culties. Cakfa-vdka^ ‘wheel-voice’ appears to be un- 
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meaning. The word is found in the Bgveda. The word 
vaka — ‘speaking* occurs in Vedic literature, in the sense 
of ‘chattering,’ 'murmuring,' ‘humming,’ and in this sense 
it is in the compound formation cm-oaka— 'cricket', found 
in the Manu-sarphita. Probably krk<*- ««%»= ‘lizard’, ‘chame- 
leon’ (as opposed to the other sense of ‘cock’, ‘peacock’) 
can be placed beside tiri-tfafea . — kfkcrvuku being therefore 
‘an animal which cries krk<* or krW referring to the noise 
of the house-lizard. Krfea-Oafcu in the sense of ‘lizard’ 
however, is given as a late Sanskrit word in Monier 
Williams, and is in all likelihood a wrong reading for krk® m 
Ima , the common word for ‘lizard or chameleon, * found 
from the Vajasaneyf Sarphita, the Maitrayani Samhita* and 
the Satapatha Brahmana onwards ; and in fact it is kfk&la&a 
which lives to the present day (cf. Bengali kfiklds^ kank.a~ 
laser, 9 k a kka~lasa — fef^a-iasa). The element lam in the 
word is not satisfactorily explained, but, in the absence 
of a better suggestion, we may connect it with lam — 
‘jumping* sporting, dancing, gambolling" ; Ima is unquestion- 
ably the same word as rasa — * the dance of the cowherds, in 
which Kr§na took part/ 

Krk<* m mku- 4 cack $ peacock/ and cofero~eafea=*a kind 
of goose or duck" will give better sense if we take their 
second element, mkn* vaka* to be a word meaning ‘bird* 
or ‘fowl/ a word of Austric origin. In Skeat and Blagdei/s 
Comparative Vocabulary of the Aboriginal Dialects in 
Vol* 1 11 of their well-known work, Pagan Races of the Malay 
Peninsula (London* 1906} we find a common Austro- Asiatic 
word, occurring in the Sakai-Senoi dialects, in the following 
forms (Vocabulary, F* 255) : p$k> puk* P&k* pok n i puk*\ 
pup* pup n • ptxp$ pok* p&k* P®* ra-pok* kfi&k* P u k L be , p$k 
ibit\ ta~pak bput s pug libt, etc* The basic form would 
appear to be puk or pak # and with these forms, Chowra 
Nikobar ta*fak Towl* has been compared. 

The cock and peacock are birds native to South-Eastern 
Asia, and it could be reasonably expected that words for 
these would be borrowed in Indo-Aryan* along with other 
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words which are names for special Indian flora and fauna. 
The words for 'fowl* and "bird" are inter-changeable in many 
languages. And ‘bird* in general can be restricted to a 
‘special kind of bird/ 

It seems that an Austro-Asiatic word like pok or 
was current in the Gangetic plains among the speakers of 
the Kol and other ‘Austric’ dialects, which were later 
ousted by Indo-Aryan. This word, meaning ‘bird’ or ‘fowl,* 
was specialised in Indo-Aryan to mean ‘crane? heron* and 
adopted into Sanskrit as baka, The old sense of 

‘fowl’ is found in ktka-vaku ‘cock, peacock* = ‘ the ktka or 
crowing fowl* where vdk u Is an extension of this pok* *bok* 
*vok> but with possible contamination from the Aryan word 
oa\&<Lsfvac. 

Cakra~vaka : possibly the first element, cahja, is equally 
of onomatopoefcic origin. Either it may mean ‘a bird whose 
voice is like that of a (creaking) wheel’, or ‘a bird which 
makes sound like — cakra\ This ca\ra may in itself be Just 
Sanskritisation of a popular cakka* indicating the quack or 
cackling noise of the bird in question. We know that the Old 
Indo-Aryan pronunciation of c was something like k! or ky 
(he., the sound of the true palatal stop). Cakka — k' akk& 
can be taken as the old North-Indian way of noting down the 
quack-quack of the goose or duck. The call of the cakra-vaka 
duck? as observed by a European sportsman who has noted 
its habits, sounds like oanko kwanko* (as quoted in Dr. 
Satya Charan Law’s Bengali work Pdkhtr Kathd or ‘the Story 
of the Birds’, 1st edition, Calcutta, p* 137, footnote). 

- Vdka> - odku , baka , Vaka would in this way be ex- 
plained as an Austro-Asiatic word for ‘bird’ or ‘fowl,’ retain- 
ing its general sense in the compound formations ktka-vaku, 
cakka~vdka, cakra-vaka, and developing the special sense of 
‘a crane or heron’ in baka, vaka* 

The Austro-Asiatic vdka is possibly found in another 
Indo-Aryan word— Sanskrit kalaoihka, Pali karavika. 



kalavihka, which would appear to be identical with the 
name of Asoka’s queen Kaluvaki* In a note tc Indian Culture 
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(a recent Oriental Journal published from Calcutta, under 
the patronage of Dr. B. C. Law and edited by Dr. D* R. 
Bhandarkar, Dr. B. M. Barua and Dr. B. C. Law), Voh 
I, no. 1, July, 1934, pp. 122-123, Dr. B. M. Barua suggests 
the identification of Asandhimitra (Asandhimitta), mentioned 
in Buddhist literature as a queen of Asoka, with Kaluvaki. 
His ground for this identification is a connection between the 
mythical bird halaoinka , or fcaraozfca, and Asandhimitra and 
the name Kaluvaki. In Asoka’s so-called Queen’s Edict, 
mention is made of Queen Kaluvaki as his second queen 
(dutiya devi) t the mother of prince Tivara (Tivala-mata), 
This is all that we know of her from Asokan inscriptions.) 
In the Pali texts, however, we find a story narrated which 
prompts Dr. Barua? reasonably enough, to connect Asan- 
dhimitra with Kaluvaki as being really the same person. 
It is stated in the Sumangala-vilasini of Buddha-ghosa (II) 
that Asandhimitta, a wife (devu and not the chief queen, 
aggamahesi) of Dhammasoka “enquired of the King if there 
was any creature the voice of which might be taken as the 
exemplification of the voice of a Buddha. The reply was 
that the desired creature was no other than the bird Karavika 
or Kaiavinka of the Himalayan region. She had a Karavika 
of clear and sweet voice brought for her and was deeply 
charmed by the demonstration successfully made In her 
presence.” Dr. Barua further says: “In this legend of 
Asandhimitta *s fondness for the bird Karavika there seems 
to lurk a suggestion about the identity of Asandhimitta of 
Buddhist literature with Kaluvaki of Asoka’s inscription.” 

The name Kaluvaki is explained hy Dr. Barua as being 
the same as Kara-vaei , meaning ‘one of charming speech.* 
Dr. Barua quotes Buhler’s view that Kaluvaki is a gotra 
name, a similar name Kdravaya or Karavaca being actually 
found in the inscriptions. 

The suggestion that Kaluvaki * Pali ^alamn^a, i karavik® 
and Sanskrit kcdavihku are connected seems to be quite 
plausible. As to what this bird kalaoiftka-karavik& was, 
there is difference of opinion. The Pali form and the 
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Pali texts do not identify it. In the Vedic texts and in the 
Manu, as referred to by Monier Williams, the Sanskrit 
word means 'a sparrow’; in the Buddhist text 

the Karandavyuha, it means tf a cuckoo/ The latter will 
accord better with the story as in the Sumangala-vilasini. 

Kaluvdki might very well be another form of halavinha, 
karavika* fca/aomfca ; and it probably meant a bird of sweet 
sound in that case. While the Aryan origin of the word 
cannot be taken serious objection to, we note that in the 
Asoka cycle another personality at least had a name which 
was that of a bird : Asoka’s son Kunala or Kunala. Kaluod\i 
would be an older form, or a side-form, of \alavin\a-\ara- 
vik.a~k®lavinkd* The story of queen Asandhimitta listening 
to the karavihk® bird from the Himalayas may itself 
have later on arisen from the queen possessing (probably 
among her sobriquets — or as a special name) the name of 
the bird as her name as well. C/. the names Hdrita , 
Sukct, Baka, Karifca, Kraunca, etc. for men. Names of 
birds for women are also known. This Kdluvdki^kala- 
vihka etc., as a bird-name, at once suggests - vdka , ~vaku in 
cakra~vaka> krka-v&ku* And we actually find in the Austro- 
Asiatic dialects of the Malay Peninsula words like the 
following : (Skeat and Blagden, B. 216A) kjaloho'k— ‘bird* 
(a doubtful word, probably connected with words for 
‘butterfly* given under B 482 quoted below) ; (B 221) 
kalaa, c him \alau~' a special bird’ (chim is the generic 
name for ‘bird’); (B 215) k^wod, katood, W oot, feaiDaa, 
katvau, Jiavoav), kcn^cto, huau, etc. = ‘bird* and (B 482) 
kerbak, fcerba, h.erguap, k'lobok — £ butterfly/ Malay fcuau 
= f argus pheasant/ 

Kaluoaki from this point of view can be analysed as 
kalu 4 - vaku the first element going with the Austro- Asiatic 
word ^uZau = ‘a special kind of bird* (what this is 
we are not told by Skeat and Blagden) and the generic 
word for ‘bird’ or ‘fowl’ puk, pok> etc. (= ha^a, va\a). 

This would be an explanation from the point of view of 
Austro- Asiatic. A non-Aryan name of a bird with a 
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sweet voice — this easily lent itself to confusion with Sanskrit 
karu 4- V oac — vaka» vac. A similar thing has happened in 
the case of other words — a foreign borrowing getting conta- 
minated with native words or roots. The Indo- Aryan 
kala = Vweet sounding<Cindistinct sounding/ of an unknown 
etymology, then had its way with the word* and gave rise 
to forms with kala and kara. - Vika was the earlier form of 
the nasalised -oin^a* the Sanskrit suffix 4\a being probably 
responsible for the modified form. Or -vik.a itself is an 
easy modification of pn\ 9 pok, *hok* baka > vaka — ‘bird/ 
The Sanskrit word itself may have been, at least in the 
compound k.ala-hamsa, of Austric origin = ‘the goose k® fa/ 
just as *fealu-0afc<2= ‘the bird \dlu or kalad 

This derivation of Kaluvdki is based on the assumption 
of a connexion between kalavinka, etc., with this word, and 
by itself it will not have a great plausibility. But taking 

krka~vaku> cakra~vaka, Kdluvdki-kalavihka » and boko., vaha 

all together, I think a case for an Austro -Asiatic word for 
‘fowl, bird" like *bok* being present in these Sanskrit words, 
appears to be at least likely. 

It may be questioned whether Garnda , the mythical 
eagle who became the vehicle of Visnu (for whose name a 
fanciful derivation has been suggested in the Mahabharata, 
showing that the word struck the Aryan speakers as 
foreign) is connected with \dln as in Kaluvdki — although 
Kittel and others suggested a more likely Dravidian affinity 
for it, e. g. t Tamil feazu, Vulture \ ‘eagle*, and 

Kannada gariga ‘a kind of bird/ 

[2]. Sanskrit vakra, Prakrit vank a ‘crooked, bent*’ New 
Indo-Aryan base bak* 

Vakra ‘crooked* is derived from V vakt vahk ‘to go* 
to roll,* which is connected with V vane to move to and fro* 
to go in a crooked way* etc. The form is found in the 
Atharva Veda* In the Middle indo-Aryan, vakrct>vakka 
>*vanka takes up spontaneous nasalisation. 

In Austro-Asiatic (Sakai) and Austroneslan (Indonesian 
Malay) we have (Sakai — Skeat and Blagden, B 177) pako*~ 
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pako\ beng-kong 'bowed 5 , hengk o, hingko ‘curvature* = 
Malay hengk, ®b '* (Sakai) bakondo, bongko (bonko), 
hungko — Malay bongkok 'hunchbacked/ 

The Austria word or words may have influenced the 
Prakrit form by nasalising it, and so we have vanka instead 
of vakJka. In Bengali we have the word hahkuro = "short, 
hunchbacked/ which may be preserving an echo of the 
Austric word* 

[3] The late Sanskrit lampha 'a leap, a spring, a jump* 
= Bengali (W. Bengali) laph , ‘leap/ Nepali lappa = "wrest- 
ling/ 

The word is of doubtful etymology. The Sabda-kalpa- 
druma traces it to a sf ranph , which is otherwise unknown. 
Monier Williams compares it with jhampd , ‘jump/ equally 
unexplained. 

We can compare Malay lompat~‘t o leap/ Sakai 
ya’ lumped, ya-lomped, lompaf , lampi ‘to jump/ 

[4] Sanskrit feocchu, Bengali ^hos<*fchaas ‘scab, itch/ 
The word is found in Susruia. 

Cf. Sakai forms go, gos, gas, gai k , k os h* che-kos, gas 
manuk— ‘ring- worm, itch’ ; duul-gash ‘bad with fhc itch* ; 
Bahnar gach , gai = ‘scab affecting young cattle’. 

[5] Late Sanskrit k um hhlra~mak§lk® <a kind of fiy*{Vepa 
solitarina), Bengali fetmiirfca, kumiriya pok& ‘a kind of beetle 
which gathers mud for a nest to lay eggs in/ 

C/. (B 143) Sakai pernor, kemur, fcemar ‘insect/ 
kemuan, J^emof” *■ white ant,* kfimai, k^mai ‘worm’; Khmer 
khmor {khmur) ‘ black winged insect which gnaws wood/ 
Bahnar fco mof ‘moth/ Stieng fcdmief ‘maggot/ Mon thmd 
‘beetle/ kYidmha, chdmd, chmd ‘insect/ Bahnar samot 
‘bug/ Achinese k®trmwe ‘white ant/ 



Sources of the Art of Sri-Vijaya 

By Oevaprasad Ghosh 

Recent explorations in Sumatra, generally held to be the 
seat of the ancient Indianized empire of ^ri-Vijaya, have 
yielded a surprising variety of antiquarian remains. They 
are naturally attracting the attention of scholars interested in 
Indonesian art and archaeology. Dr. Krom contributed a 
very interesting paper 1 on these finds and I tried to support 
and supplement his observations in this connection . 2 Prof. 
R. C. Majumdar has lately disagreed “with some of the 
most important conclusions arrived at in these papers /’ 3 

Prof, Majumdar, for instance, thinks, it premature to 
conclude definitely that the enormous torso of a stone Buddha 
image discovered in Palembang belongs' to the Amaravatl 
school which was palpably influenced by the Hellenistic 
technique of Gandhara, e.g. 9 in the treatment of the drapery. 
Of course our conclusion was mainly based on a study of the 
characteristic feature of the drapery “showing prominent 
folds/" Prof. Majumdar is “tolerably certain that the art of 
Sri-Vijaya was the product of Gupta art/* “If we remember/* 
he proceeds, “that the colossal copper statue of Buddha at 
Sultangunj in Bhagalpur district shows district folding lines of 
drapery , 4 5 we need have no difficulty in referring both the stone 
torso- and the bronze images of Palembang to Gupta art /* 3 

1 N. J. Krom, Antiquities of Palembang, Aim. Bib h of Ind. Arch ,» 
1931, P p, 29-33. 

2 D. P. Ghosh, Early Art of SrbVijaya JG/S„ Vol I, No. I, 
pp. 31-38. 

3 R. C* Majumdar, Origin c / the Art of $rt-Vijaya, Journal of the 
Indian Society of Oriental Art, June, 1935, pp. 75-78. 

4 A. K. Coomaraswamy, History of Indian and Indonesian Art , 

fig. 160. , t ■TT:’/.-- ' 

5 R, C. Majumdar, I. c., p. 76. 
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But any one who compares the Palembang and Suitangunj 
Buddhas, will, I feel sure, be convinced that it is difficult to 
conceive of two Buddhas figures more unlike each other. 

We admit that some of the sculptures of Bharhut and 
Bodh-Gaya, why even some of the earlier sculptures too, 
have fold-lines on their drapery and '‘they are certainly not 
attributable to- Gandhara Influence.” Still we must distinguish 
between the folds of different schools of art. The Hellenistic 
folds of Gandhara, whether natural or schematic, have a 
volume of their own which seeks to hide and obscure the 
body underneath, sometimes completely. Typical Indian 
folds, on the other hand, associated with the “wet drapery” 
treatment whether indicated by mere incised lines on a flat 
surface or by distinct ridges running in parallel curves, cling 
tightly to the flesh. So they allow ample scope for the' taper- 
ing contour of the limbs to be fully revealed in all their 
soft rounded smoothness. The two different styles can be 
studied, side by side, in the early Mathura sculptures. A 
mere glance at the Sultanganj Buddha folds will suffice to 
demonstrate that they are scarcely real folds at all in the 
Western sense of the term. They are nothing but few sweep- 
ing incised parallel curves lightly scratched on the transparent 
drapery which instead of covering the body 'emphasise the 
naked glory of a clearly accentuated form. 

The Palembang Buddha 6 betrays the Amaravati techni- 
que in several unquestioning ways. If we scrutinise the treat- 
ment of the dress it will be found that broad heavy folds of 
the robe, covering both the shoulders, reach down, to the feet 
in a regular succession of closely parallel semi-circular waves, 
each, fold demarcated by a sharp 'edge or crest. The ultimate 
effect of the almost opaque sheet of drapery, with its pro- 
minently displayed fold lines, undoubtedly reminiscent of 
Gandhara, is to obstruct a full visual appreciation of the 
delicate rendering of the details of the body. But the consi- 
deration of the folds is certainly not the only characteristic 

6 Annual Bibliography, 1931, pi. XI, a-b ; JGIS*, Vol. I, No. I, 
pi. I, a. 
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feature which led us to ascribe the image to the Amaravati 
school. It is also noteworthy that the broad heavy and 
almost flat rendering of the massive body, accompanied by 
a sense of rigidity and stiffness reflected in the erect frontal 
pose, vertically upraised hem and straight hanging pleats 
of the garment (note specially the sharp precise treatment 
of the back) 7 indicate the characteristic Amaravati style. 8 
The presence of the above features as well as the absence 
of the peculiarly trough-like formation of the lower portion 
of the apparel of all the standing Gupta Buddhas of Madhya- 
desa, created by the arms holding the Sangkdtt a little away 
from, the body, renders the question of the P'alembang 
Buddha image ever being inspired by the classical Gupta 
art-ideals of Sarnath or Mathura extremely problematical. 
In this connection too, we cannot lightly brush aside, the 
fact that the earliest sculptures representing Buddha figures, 
discovered in Burma, Siam, Campa, Fu-nan, Java and 
Celebes, all belong to- the Amaravati school. 9 Is it not 
natural, then, to seek traces of artistic ideals of that parti- 
cular centre on admittedly the earliest find of Sri-Vijaya? 

At this point we should like to make some observations 
on the theory recently put forward by Dr. Bachhofer in the 
pages of this Journal. He is of opinion 4 ‘that Northern, 
Western and Southern India represent the Buddha in different 
attitudes and differently clad** and that “from, about 150 
A.D. a free-standing Buddha in Southern India invariably 
has his right shoulder and arm bare, and carried his 
Sanghaii in the manner described above/’ 10 But we have 
reasons to believe that this mode did not meet with “un- 
checked approval in Amaravati/* Instances showing the 
Buddha with both shoulders covered are not rare in 
Amaravati in the 2nd century A.D. 11 Our stone' Buddha 

7 Annual Bibliography , 1931, pi. XI, b. 

8 Coomaraswamy, 1. c., figs. 137, 141. 

9 JGIS., Vol. //, No. 2, p. 123; Calcutta Review, February, 1931, 
pp. 224-26. 

10 JGIS ibid., p. 124. 

If Coomaraswamy, l. c., figs. 137, 141. 
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image from P alembang also points to the contrary. Dr. 
Bachhofer’s view that the Buddha continued to be presented 
only with covered shoulders and arms in Northern India is 
also to be accepted with some reservation. For, there are 
some examples, at least, where the standing Buddha in 
Northern India, is shown with the right shoulder and arm 
bare, the robe closely drawn to the right side of the body 
and hanging down, loosely from the extended left fore-arm 
in the so-called Western and South Indian fashion . 12 

Now we come to the bronze figures of Palembang. 
Here Dr. Majumdar seems to have misunderstood me. My 
argument for correlating some of these bronze figures, to the 
Pala art of Eastern India is based upon the study of the 
sitting bronze image of Maitreya 13 and not of the bronze 
image of the standing Buddha, which has obvious Gupta 
affinities. It still appears to me that the characteristic 
features of the Maitreya, viz., the peculiar Jatdmukpfa , a 
marked advance in the ornamental aspect, the undulating 
lines of the U ttariya running across the breast, the fine 
Upavita dangling loosely along the left side of the torso, the 
nature of the jewellery and particularly the bowlike double 
curves of waistline are seldom found in “what we are accus- 
tomed to call the Gupta style in Sarnath and other parts 
of Northern India prior to the seventh or eighth century 
A.D .” 14 That these elements are peculiar to Post-Gupta 
art will be evident from a study of some of the bronze 
Bodhisattva figures lately recovered from Kurkihar, Bihar 
belonging to the Pala period . 15 Under the circumstances it 
is difficult to agree with the view of Prof. Majumdar and 
Dr. Bernet-Kempers that none of the bronze images from 
Palembang betrays any Pala feature and that the art of 
Sri- Vi jay a was a product only of Gupta art. Even if we “get 
rid of the prevailing conception that Sri-Vijaya and Java were 

12 J1SOA December, 1934, pi. XXIX, 1. 

13 Annual Bibliography , 1931, pi. X, c; JGIS., II/2, pi. II, 4. 

14 JISOA., June, 1935, p. 76. 

15 Ibid., December, 1934, pis. XXXIV, 4 and XXVIII, 2. 
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closely connected by the political authority of the Sailendras” 
and admit the correctness of Prof. Majumdar’s recent theory 
supported by Coedes 4 'that there are no reasonable grounds 
to affirm that before the 1 1 th century the kings of SrI-Vijaya 
belonged to the Sailendra dynasty or that they reigned at 
Sri-Vijaya’* 16 , we see no insuperable difficulty in, recognising 
the influence of Pala art or of the magnificent Sailendra art 
of its powerful Javanese neighbour upon the art of 5ri~Vijaya„ 

Regarding the difference of opinion, between Prof. 
Majumdar and myself about the little bronze Buddha he, ad 
from Palembang, 17 I cannot but still adhere to the view that 
in the absence of better and more illuminating specimens, 
the bronze Buddha heads from Buddhapad near Bezwada, 
discovered by Sewell, offer the nearest clue to- its origin. Its 
Southern Indian kinship is suggested by a comparison with 
the head of the standing bronze Buddha from S. Djemb'er, 
Java. 

To Prof. Majumdar, my “view about the stone image 
of Avalokitesvara 1 8 is also hardly convincing/* He is 
inclined to see certain definite traits of Gupta art in it, toe, 
although he has, unfortunately for us, failed to indicate those 
particular traits. In the absence, however, of any precise 
reference to- the prototypes of this image which according 
to him “are met with in so* distant localities as Kalinga and 
Kanheri/* 19 it is difficult to share his views. If we take into 
account the severe treatment, flat summary modelling, 
omission of all minor details and smooth immobile mass of 
the figure of Avalokitesvara, it seems to illustrate the Sri- 
vijaya interpretation of a Pallava icon, apparently modified 
by some Javanese intrusions as suggested by Krom. 20 


16 Ibid., June, 1935, p. 76, 

17 Annual Bibliography , 1931, pi. X a and b; JG/5., loc. cit. f 
pi. II, 2, 3. 

18 Ibid, pi XII, d ; JGIS loc. c it, P i. I, 1. 

19 JISOA ., ibid , P . 77. 

20 Annual Bibliography , 1931, p. 33. 
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It Is stated that Krom and Bosch hold the view 4 ‘that 
Southern India exercised no Influence of any importance on 
the art of £m-Vijaya/* 21 It is, however, significant that the 
recent interesting finds, of three stone Saiva images at 
Takuapa in the northern part of Malay Peninsula, “though 
evidently made in the Peninsula, are fairly close to the 
Pallava style of South India and appear to date from the . 
7th or 8th century/* Dr. Quaritch Wales, who explored the 
region so- admirably last year, rightly guesses that there is 
some resemblance of these sculptures to the Gangadhara 
group at Trichinopoly, 22 . Such evidence of predominance 
of Pallava art traditions in some of the earliest remains of 
the northern province of the Sri- Vi jay a empire (vide Ligor 
inscription of 775 A.D.) may prove helpful in the reconstruc- 
tion of the early art of 5ri-Vijaya. 23 

Only two definite periods may, according to Prof. 
Majumdar, be postulated in the Indo-Javanese and Indo- 
Sumatran. art-traditions.. “First, the earlier period during 
which the Gupta influence was dominant, and secondly, the 
later period, when as a result of intimate contact between 
the Sailendras and the Palas, the Pala traditions gradually 
made their influence felt/’ 24 My contention is that two other 
forces, besids the above, both connected with South India, 
should be reckoned in considering the formative stages of 
the evolution of Indonesian art, viz., (1) the 1 Andhra-Iksvaku 
element which certainly was the earliest to operate, 25 followed 
by (2) the Pallava-Calukya factor whose action, is perceptible 
almost simultaneously with the Gupta idiom. Broadly 
speaking, Indo-Javanese and Indo-Sumatran art passed 
through the same phases as the art of India as a whole and 

21 JISOA., ibid., P . n. 

22 H. G. Q. Wales, A Netoly -Explored Route of Ancient Indian 
Cultural Expansion in Indian Arts and Letters, Vol. IX, No. 1, p. 15, 
pi. IV, 2-4. 

23 To my mind the S. Indian component is not negligible in the 
Javanese primitives too. 

24 JISOA p. 76, 

25 Coomaraswamy, 1. c., p. 157. 
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not only of “Eastern India 9 as Prof. Majumdar would like 
to put it . 20 

It is not our intention to minimise, in any way, the 
influence of Gupta art upon the early art of Srl-Vijaya. Its 
profound impression upon the aesthetic achievements of 
Indonesia and Further India, is both indelible and undeniable. 
But in our opinion it was merely one of the outstanding 
farces and not the only or even the earliest one to mould 
the art of Sri-Vijaya. Further discoveries are required to 
illuminate this complex but fascinating problem of Greater 
Indian studies. 



26 JI SO A,, p, 77. 



The Kafimga Dynasty of Ceylon 

By S. Parana vitana. 

In the twelfth and thirteenth centuries, when Polonna- 
ruva was the seat of government in Ceylon, there were 
several kings, in this island, who claimed to belong to the 
Kalinga royal family. A short account of these rulers might 
be of some interest to the readers of this Journal. 

From the earliest times, there seems to have been inter- 
course between, Kalinga and Ceylon. The ancestry of 
Vi jay a, the first king of Ceylon, is traced 1 , on the one hand, 
to the Ksatriyas of Vanga and, on the other, to the then 
ruling house of Kalinga; but we do not know, how much of 
really historical matter there is in the legends connected with 
the colonisation of the island by the North Indian Aryans. 
In the fourth century, the Tooth Relic of the Buddha was 
brought to Ceylon from Dantapura. in Kalinga; 2 and, at the 
beginning of the seventh century, a king of Kalinga, defeated 
by his enemies in warfare, is said to have taken refuge in a 
Buddhist monastery of this island. 3 The Sinhalese king 
Mahinda IV (954-970 A.D.) married a princess from Kalinga 
and she bore him a son who succeeded him on the throne. 4 
The last king of Anuradhapura, Mahinda V (981-1017 A.D.) 
seems to claim, in the only inscription that can be attributed 
to him, 5 to have been a scion of the Kalinga family. He, too, 
was a son of Mahinda IV and it seems probable that his 
mother was the Kalinga princess and that his right to be 
called a member of the Kalinga family was through his 
mother. 6 

1 Mahavamsa, Chap. 6, w. 1-2. 

2 Ibid., Chap. 37, w. 92-98. 

3 lbid. f Chap. 42, vv. 44-47. 

4 Ibid., Chap. 54, vv. 9 and 57. 

5 Epigraphia Zeylanica, Vol. IV, pp. 59 ff. 

6 Ceylon Journal of Science , Section G , Vol. II, pp. 238-239. 
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These connections with Kalinga, however, did not have 
much influence on the subsequent course of the political 
history of the island. And it was the matrimonial alliance 
which Vijayabahu 1 (1058-1114) contracted with the royal 
house of Kalinga that led to princes of that country seating 
themselves on the Sinhalese throne. Vijayabahu’s marriage 
with a princess of Kalinga seems to have been dictated by 
political considerations . It was this prince who freed Ceylon 
from the domination of the Colas who held sway over the 
greater part of the island for more than half a century be- 
fore his accession. The Cola ruler of the time, Kulottunga, I, 
was naturally inimical to Vijayabahu. Kalinga, too, was 
invaded by the forces of Kulottunga and the common enmity 
towards the Colas seems to have drawn together the 
Sinhalese and the people of Kalinga, resulting in the 
espousal by Vijayabahu of a princess of that country, named 
Tilckasundarl. 7 Three kinsmen of this princess, named 
Madhukannava, Bhimaraja and Balakkara, . are said to have 
come and settled down in Ceylon. The younger sister cf 
these three princes, named Sundari, became the consort of 
Vikramabahu, the son of Vijayabahu and Tilokasundan. 8 
"Madhukannava* reminds us of * Madhu-kamarnnava * , a 
name borne by some of the princes of the Ganga dynasty of 
Kalinga, and it is possible that the princess, who became 
Vijayabahu’s queen was of that royal stock. 

Vikramabahu (1 1 16-1 137), the son, of Vijayabahu, as has 
been stated, had a Kalinga princess as his consort. This 
princess, named Sundari or Sundaramahadevi, has- left an 
inscription in a cave at a place called Diipbulagala (Udum- 
baragiri). ' In it she records that she effected some repairs 
to the cave and had it named,;, after the. land of hex birth, 
Kalingu-lana ‘The Kalinga Cave/ 9 ' The son of Vikrama- 
bahu and Sundaramahadevi was Gajabahu II, (1 137-1 153), 
who is said, in the Mahavamsa, to have been a scion of the 
Kalinga royal family. His claim to that lineage must have 

7 Mahavarttsa, Chap. 59, vv. 29-30. .. 

8 Ibid., Chap. 59, vv. 46-49, 

9 Epigraphia Zeylanica, Vol. II, pp. 195-1%. 
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been through his mother and grand-mother and, incidentally, 
proves that at this time the Sinhalese kings traced their des- 
cent on the mother’s side. 10 Gajabahu IF does not seem to 
have had any sons of his own and he is said to have invited 
to his court foreign, princes of a different faith, probably in- 
tending one of them to succeed him on the throne. 11 It 
seems probable that these princes were from. Kalihga and 
belonged to the Ganga family. For one of the princes of 
Gajabahu ’s court is said, in, the chronicle, .to have been 
named Codaganga, 12 and this is a name which was common 
among the Gangas of Kalihga. Thus, towards the end of 
Gajabahu’s reign, it appeared as if the throne of Ceylon 
would: pass to princes from Kalihga. But this was not yet to 
be. Gajabahu’s partiality towards princes of foreign origin 
made his cousin Parakramabahu, the virtually independent 
ruler of a small principality in the island, proclaim war 
against him. Gajabahu was defeated and made Parakrama'r 
bahu his heir. Thus the Kalihga influence in, the island 
received a temporary set-back. 

Parakramabahu I (1153-1186) had no son to succeed 
him and,- as the other princes of the royal family had all 
been exterminated in the civil wars which preceded his 
accession, he found, towards the end of his reign,, that there 
was no suitable prince in Ceylon to succeed him. He, 
therefore, invited a prince from Kalihga, named Vijayabahu, 
who' was a nephew of his, and brought him up in his- palace. 
This prince succeeded Parakramabahu as Vijayabahu II; 
but he seems to have been unpopular, for on the day follow- 
ing his accession there was a serious revolt against him. This 
was quelled by a chieftain, named Vijaya, but Vijayabahu II 
came to a tragic end an year after, owing to a love intrigue 
with the daughter of a cowherd. In an inscription of 
Vijayabahu II, found at Polonnaruva/ 3 in which he records 

10 Ceylon Journal of Science , Section G, Vol. II, pp. 235-236. 

1 1 Mahavamsa, Chap. 70, vv. 53-54. 

12 Ibid,, Chap. 70, v. 238. 

13 Epigraphia Zeylanica, Vol. II, pp. 179-184. This record 5s our 
main source of information for the reign of Vijayabahu II. 
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the grants bestowed on the chieftain who was loyal to him 
in the rebellion already mentioned, he thus recounts the cir- 
cumstances in which he came to occupy the Sinhalese 
throne : ‘His Majesty king Simha-bahu was born of the 
Kalihga-Cakravarti family of the illustrious and very (proud 
Sirpha race). His eldest son, king Vijaya, came to Lanka 
from the Kalinga country, destroyed the yaksas, and making 
the island habitable for men ruled it under one canopy of 
dominion. From his lineage was descended His Majesty 
Farakramabahu, the lord of the soil, who also: brought the 
island under his single sovereignty. This king desiring the 
continuance of his dynasty in. the future, sent 'emissaries to 
Simhapura as previous kings had done, and had his bana 
(nephew) brought over to Ceylon. Without delay he had 
the prince invested with royal rank and brought him up, 
making him skilful in the science of arms. Parakr amabahu , 
having thus made the kingdom' possessed of a future ruler, 
attained to heaven in course of time. Then, in accordance 
with his wishes Vijayabahu was anointed king/ 14 

Vijayabahu II was succeeded by another prince, from 
Kalinga, named Nissamka Malla (1187-1196). He was sub- 
king in the? reign of Vijayabahu II but his relationship to the 
latter is not known. In one of his inscriptions Nissamka 
Malla states that he was invited by the great king of the 
island of Lanka, his senior kinsman, and came over to this 
country. 15 The reference here is most probably to 
Vijayabahu II. 

Nissamka Malla, referred to in his inscriptions by the 
fulsome epithets of Siri-Sangabo Kalinga Parakramabahu 
Virataja Nissarpka Malla Apratimalla, was not only the 
greatest of the Kalinga kings who ruled in Ceylon, but was 
also one of the most notable among the long line of the 
island's rulers. He Is dismissed with only a scanty notice in 
the Mahavamsa — only nine verses (chap. 80, w, 18-26) 
being devoted to him in that chronicle — but, as if to 

14 Epigraphia Zeglanica, Ibid., pp. 183-184. 

15 Epigraphia Zeylanica, VoL II, p. 115. 
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make up for this neglect of the chroniclers, Nissaipka Malla 
has left a large number of inscriptions 16 in various parts of 
the island. In fact, no other king of Ceylon can even 
approach Nissamka Malla in this respect. His inscriptions 
also! give us the main events of his brief reign of nine years. 
Within this short period he accomplished a great deal. 
A large number of the monuments, religious as well as se- 
cular, which we see today at Polonnaruva owe their origin 
to Nissamka Malla. He toured the whole country several 
times, introducing reforms, and giving munificent largesses 
to the people. He was a great patron of Buddhism and, 
besides building monasteries and shrines, tried to remove the 
corrupt practices which had crept into the sangha . He 
claims to have, undertaken a successful expedition to South 
India and that this claim is not a mere boast is proved by 
the discovery of an inscription of his at Ramesvaram . 17 He 
opened roads, repaired irrigation works and introduced re- 
forms into' the administrative system. , He was tolerant in his 
religious beliefs and patronised Brahmanas as well as 
Buddhist monks. 

Nissamka Malla was a very vain-glorious prince and was 
never wearied of recounting the greatness of himself, his 
family and the achievements of his, magnified to a much' 
greater extent than they actually were. But in this he seems 
to have had a purpose. He wanted to impress on his people 
the wisdom of continuing the sovereignty of the island in the 
Kalinga dynasty. For this purpose, he reiterates the fact that 
he and his dynasty hailed from Simhapura in Kalinga which 
he identifies with Simhapura, the home of Vijaya, the 
first king of Ceylon, in spite of the fact that the latter, accord- 
ing to the legends, was in Lata and not in Kalinga. He 
emphasises the connection of Kalinga with the Vijayan 
legend and thus tries to make out that the sovereignty of 
Ceylon legitimately belonged to members of the Kalinga 

16 Epigraphia Zeylanica, Vol. II, pp. 70-178, contains a number of 
inscriptions of this king. The information given in this paper about the 
king has been culled mainly from these records. 

17 Ceylon Journal of Science, Section G, Vol. II, p. 105. 
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dynasty. He inveighs against the members of the Govi- 
vamsa, the aristocratic clan of the Sinhalese, lays down 
that on no account should any one of them, be elected as king 
and exhorts his people not to raise to the throne of Lanka 
princes from the Cola or the' Pandya country, who were not 
Buddhists. 

Nissamka Malla, in his inscriptions, tells us of his birth 
and parentage. He was born in Simhapura in Kalinga and 
his parents were Jayagopa-raja and ParvatimahadevL His 
chief queen was named Kalinga Subhadra and the second 
queen was Kalyana-mahadevI of the Ganga family. 
Nissamka, Malla was very fond of flaunting his Kalinga 
origin. In his coins, the legend reads, Kalinga Lamkefaisa)- 1 * 
Polonnaruva was named Kalinga-pura by him, and there 
were parks called Kalingodyana and Kalingavana in that 
city. 

So far as is known to me, there is no reference in Indian 
documents to Nissamka Malla or any other member of his 
family. But Simhapura, their place of origin, is mentioned 
in copper-plate grants of the kings of Orissa. The Brihat- 
proshtha grant of Umavarman, the lord of Kalinga, was issued 
from Simhapura ,. 19 Perhaps, Nissamka Malla and other 
Kalinga princes who ruled Ceylon did not belong to the ruling 
house of Orissa, but the fact that one of Nissamka Malla’s 
queens was of the Ganga family suggests that he was re- 
lated to that dynasty which at that time possessed the 
sovereignty of Kalinga. 

Nissamka Malla’s death was followed by a period of 
great confusion. His son, Virabahu, was murdered on the 
very day of his accession, and the throne was given, to 
Nissamka Malta’s younger brother, Vikramabahu, who was 
allowed to hold the sceptre for three months only. He was 
ousted by Coda ganga, a nephew of Nissamka Malla. 
Codaganga himself came to a sad end, for, nine months 
after his accession, his eyes were put out by one of his gene-' 

18 Codrington, Ceylon Coins and Currency, p. 68. 

19 Epigraphia Zeylanica, Vol. XII, p. 6. 
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rals and the throne was occupied for three years by Lflavati, 
queen of Parakramabahu. At the end of this period another 
Kalinga prince, by name Sahasamalla, ruled at Polonna- 
ruva. 20 From an inscription of this monarch found . at 
Polonnaruva, 21 we learn that Sahasamalla was a half-brother 
of Nissamka Malla, his mother being Loka-mahadevi, and 
that he himself was born at Simhapura. In, the confusion 
which prevailed after Nissamka Malla’s death, two Sinhalese, 
dignitaries sent an envoy named Mallikarjuna to the 
Kalinga country and invited Sahasamalla to Ceylon. He 
accepted the invitation, but before his partisans could 
arrange matters to give him a favourable reception, he had 
to* spend two years at a sea-port named Kangakonda 
(Gangai-konda) in the Cola country. Ultimately, Sahasa- 
malla arrived safely in Ceylon, and was anointed king on 
Wednesday, the 23rd of August, 1200 A.D. 

Sahasamalla* s reign was also* a brief one. He had to 
yield his place in favour of Kalyanavati, the queen of 
Nissamka Malla, who could remain on the throne for six 
years— a creditable performance for that period in Ceylon. 
During the next six years, there were no less than seven 
revolutions accompanied, more often than not, by violence 
and murder. One of the princes who* occupied the throne 
for seventeen days in 1209 A.D., during this troubled period, 
was Anikanga, and he appears, from his name, to have been 
of Kalinga origin. In the following year, a prince named 
Lokesvara ruled for nine months and, from an inscription 
which he. has left, 22 it is known that he belonged to the 
Kalinga dynasty; but we do not know what his relation to 
his predecessors was. 

The last Kalinga prince to rule in Ceylon was Magha, 
who, in 1913 A.D., invaded the island with an army of 
mercenaries from South India, put to death Parakrama Paiidu 

20 For Nissamka Malla’s successors, see Mahavamsa, Chap. 80, 
w. 27 ff, 

21 Epigraphies Zeylania i, Vol. I!, pp. 219-229. 

22 Epigraphia Zcylanica, Vol. IV, pp. 83-88. 
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who was then king at Polonnaruva, and started a veritable 
reign of terror which lasted for twenty-one years. Magha 
was a great contrast to Nissamka Malla. While Nissmka 
Malla tried to establish his dynasty in Ceylon by methods of 
conciliation and propaganda, Magha tried to- do so by stark 
terrorism. He was such a cruel oppressor that the chroni- 
clers have, pictured him as a scourge sent by heaven to 
punish the people of Ceylon for their sins. He ravaged the 
northern part of the Island, which was under his rule, so 
efficiently that when at last a Sinhalese prince was able to 
rout him and send his forces back to- India, the districts 
around Anuradhapura and Polonnaruva* which were the 
most flourishing in Ceylon for a millennium and half* were in 
such a state of desolation that the political centre of gravity 
was shifted southwards. These districts never recovered 
from the effects of Magha’s oppression. 


A Date of isanavarman II: The Inscription of 

A . 

Tuol Kui (Province of Mong, Cambodia) 

By Dr. George Qoedes 

We possess very few inscriptions of the two- sons of 
Y asovarman who are known only from the inscriptions of 
their successors. 

Of his eldest son Harsavarman 1, we have : 

(1) The inscription of Vat Cakret. 1 The donation 
mentioned in, the Sanskrit text is not dated, and there is 
nothing to show that the date 1 834 3aka, with which begins 
the very mutilated Khmer text, refers to the same object. 2 

(2) The inscription of Tuol Pei of 844 Saka; if, however, 
the king mentioned immediately after the date is Harsa- 
varman which is not absolutely certain. 3 

Of the younger son, Isanavarman II, we have not yet 
found any inscription. Of the contemporary texts of his 

reign we have only the first inscription of Vat Thipdei 
emanating from Sikhasiva, dcdrya in the service of Yaso- 
varman and his two sons. 4 It mentions a foundation made 
by this savant in 832 Saka, but this date does not necessarily 
fall within the reign- of the last king mentioned in the text, 
he., of Isanavarman II. In fact it is followed by the mention 
of two other foundations, which are perhaps later and the 
inscription might have been engraved several years after 
832 Saka. These meagre data do not permit us to establish 
the chronology of the reigns of Harsavarman I and Isana- 
varman II. 

An inscription found in July 1935 at Tuol Kul in the 
province of Mohg furnishes us a precise date for the reign 

1 Inv. des sns. du Cctmbodge, K. 61, c /. ISCC LXIII. 

2 Aymonier, Camhodge, I, p. 237. 

3 BEFEO^ XXXI, p. 17. 

4 Mel S. Levi, p. 214. 
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that the Kaurawas will attain to kingship after* a time of 
severe penance, and that the Pandawas will be brought down 
to the state of candelas . 

With the support of Narada whom Brhaspati had despatch- 
ed to the earth for this special purpose, Wyasa brings the 
Kaurawas and their army back to life. When this has been 
accomplished, Bhi$ma — in accordance with a heavenly voice 
— advises the newly revived Kaurawas to proceed to 
Ramaparasu 2 for the purpose of being instructed by him. 
Wyasa benefits them by his views on the practice of tapas. 
The Pandawas are likewise advised by Wyasa regarding the 
government they will 'exercise and finally Wyasa returns to 
his a&ranm* 

King Dhriarastra begs Yudhisthira to teach him and is 
instructed by him in a variety of subjects regarding mytho- 
logy, cosmology, asceticism, etc. Subsequently Dhriarastra 
visits Ramaparasu after which he devotes himself to tapas 
and yoga, following therein his brother Pandu’s example. 

As has been stated above the Kaurawas likewise visit 
Ramaparasu. He answers Duryodhana’s and Karna’s ques- 
tions, which are of the same kind as those of Dhriarastra and 
he assigns to everyone of them a place wherein to do penance. 
Duryodhana, Sakuni, Bhagadatta, Duhsasana and Kama — 
the last one after some further instruction regarding the 
swarga and pafaZa— all endeavour to win the favour of the 
gods of the four regions and the centre, viz., Brahma, Maha- 
dewa, Wi§rtu, $iwa and Aditya, 3 with the purpose of obtaining 
their permission to destroy the Pandawas. 

The answer they receive is essentially the same in every 
case. In one case it runs like this : ‘‘You ask permission 
to kill the Pandawas } But it is impossible that the Paijdavas 
should die, for they are like gods. They are the lingga 
and the prasasti of men. They constitute the standard 4 

2 This reversion of Skr. Para^urama occurs invariably in the 
Korawasrama. ■ 

3 Cf. the classification given below in the summary. 

4 This must be the meaning, The text has tatali, from 
Javanese tali, i,e„ string. 
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regulating the judge's verdict. For the Pandawas almost 
represent the body of mankind : Yudhi^thira stands for the 
soul (diman) of mankind, Bhlma stands for the breath of 
mankind, Arjuna stands for the shape (rupa) of mankind, 
Nakula stands for the sanggama(?) of mankind, Sahadewa 
stands for the longevity of mankind. The Kaurawas on the 
other hand are the ahamkara of humanity. They stand for 
opulence, gold, jewels, cattle, food and great prosperity. If 
is beyond your power to kill the Pandawas. But 1 allow you 
to degrade them later on to the stage of asiacatiddla/ 3 

This for instance is the answer received by Kama who 
then turns to Duryodhana and begins a conversation which, 
however, is cut short by the Korawasrama abruptly ending 
at this juncture. 

Consequently, this peculiar * ‘sequel* * to the' Maha- 
bharata, depicts the Pandawas and Kaurawas as two rival 
groups of persons, who are cousins to each other and who 
live in a constant struggle as contending forces, keeping each 
other in balance. Both may be said to represent parts of 
the cosmos. “They are the world’s contents’* as the MS. 
has it somewhere. Moreover they represent certain parts 
of man and some aspects of human society, as was brought 
out quite definitely in the above quotation. Both are indis- 
pensable to each other — “the Pandawas are the life of the 
Kaurawas....,,../ 9 and to the existence, of the world and 

“without the Kaurawas the world is unsteady... ”• A 

controversial relationship between two groups of beings as 
described above is well known in Ethnology and is termed 
a phratry-contrast. Pigeaud 5 pointed out already that this 
contrast reminds one of the bipartition which is one of the 
fundamental facts of the Javanese Wayang. 6 7 * As a matter of 
fact there is a strong resemblance between many of the 

5 O.c., p. 330. 

6 Dramatic performance in which the actors are puppets whose 
shadows are projected on a screen. 

7 Cf, Dr. W. H. Rassers, Over de zin van het Javaansche drama 

(concerning the meaning of the Jav. drama), Bijdr . Kon . Instituut 8f 

(1925), pp. 312-14. 
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characteristics of the Wayang-tales 7 and the 1 “canvas* "-story 
of the Korawasrama, which might tempt one to assign an 
Indonesian origin to a “sequel** to- the Mahabharata similar 
to- that contained in the Korawasrama. 

Such a hypothesis, however, would be premature and for 
the following reason : 

Held 8 has rendered it probable that the Indian Maha- 
bharata likewise contains the basic notion of the phratry- 
contrast. In his opinion this explains why the balance 
betwee'n the Pandawas and the Kaurawas is so rigorously 
and constantly maintained. To quote his own words: “A 
phrafcry-relationship is characterized by the curious hostile 
friendship of the two parties. As a rule one phratry is 
superior to the other, but this superiority is not openly 
acknowledged by the other without anything more. The poet, 
having extolled one party above the other in one sentence, 
hastens to add in another that this superiority is neither un- 
questioned nor unconditioned for all that .** 9 The dyuta, the 
great strife, the conclusion of the Mahabharata, provide us 
with numerous details in support of Held’s views. 

The data found in the Korawasrama perfectly fit in with 
Held’s presentation. The death of the Kaurawas had 
destroyed the balance in favour of the Pandawas. Conse- 
quently the' Kaurawas had to be resurrected. The victory 
of the Pandawas dealt unfairly by the Kaurawas. Conse- 
quently they will have to rule again and the Pandawas will 
have to be humiliated. But they cannot die; the utmost to 
which their suffering may extend is their becoming candalm . 
Consequently a “sequel** to the Mahabharata of this kind 
fits in just as well into the Sanskrit epos as into the Javanese 
Wayang-stories. 

Moreover, according to Stutterheim , 10 the Javanese and 
Malay tales belonging to the Ramayana-cycle show aberra- 
tions from Walmiki*s epos which are by no means limited 

8 G. J. Held, The Mahabharata , an ethnological study . 

9 . Held, o.c„ p. 300. 

10 W. Stutfcerheim, Rama-legcnden und Rama-reliejs in Indonesian , 
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to Indonesian literatures. In the Puranas, the Sanskrit 
dramas and in vernacular literature he collected a number of 
Interesting parallels to the Indonesian, versions. 

All this ought to convince us that it is impossible to decide 
for the moment whether the subject-matter of the Korawas- 
rama originated in Indonesia or whether it came from India 
like so many other tales. Both views have something to 
recommend them, but no decision can be hoped for unless 
some tale of known Indian or Indonesian origin is found which 
can be accepted as the prototype of the Korawasrama. 

Now as far as I know there are two tales which might 
be regarded as such prototypes. One is the Putradarsana- 
parwan . 11 But this tale cannot help us out of the difficulty. 
The discrepancies between this episode — the vision of one 
night — and the Korawasrama are too great and the points 
of resemblance too insignificant to be of any real use in tracing 
the origin of the latter. The other one is an episode in the 
previous history of the heroes as related in the Malay 
Pandawa- tales . 12 This might be compared with the descrip- 
tion of the resurrection of the Kaurawas in the beginning of 
the Korawasrama. But the persons dealt with are not the 
Kaurawas and the subsequent course of events is entirely 
different. As a consequence it is impossible to trace any 
definite relationship between the Korawasrama and either of 
these two tales. 

This leads me to the query which caused me' to write 
this article. With a view to a commented edition of the 
Korawasrama, which I hope to publish in the near future, 
it would be of the greatest help to me to be made aware of 
any work — in Sanskrit or in vernacular — comparable with the 
Korawasrama. I am not In a position to go into this parti- 
cular matter myself and so I solicit the help of any authority 
happening to read this paper in order to obtain an answer 
to the following questions : 

1 1 Mahabharata, XV, 3K33. 

12 Cf. H.N. o.d. Tuuk, Geschiedenis der Pandawas, in T. B. G. 
XXS (1875), p. 17. 
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1. Does there exist a work which might be reasonably 
taken as the prototype from which the Korawasrama is 
derived, both with regard to- the ‘‘canvas* "-story and to the 
detailed elaboration of the conversations between the various 
individuals therein impersonated? 

2. Do there exist tales dealing with the episodes typical 
of the Korawasrama, viz., resurrection', penance and revenge 
of the Kaurawas? 

3. Is it possible to identify some of the corrupted 
Sanskrit slokas occurring in this work? 

An answer to these questions might amplify our insight 
into' the trends of the cultural life of “Greater India'*. 

In the following summary of the Korawasrama I have 
taken as basis Cod. 5080 (Legatum Wamerianum, Leiden). 13 
There are found in the text a hundred slofyas pretending to 
be Sanskrit, followed by an Old- Javanese' paraphrase. It 
seems to be not improbable that they were made in Indonesia 
by Indonesians. To give an impression of these ilokas I 
have inserted some, specimens just as they are given in 
the MSS. 14 The Sanskrit proper names are given in their 
usual form, 13 with the exception, of a few that are much 
faltered or unknown to me; these are given v in quotation- 
marks. Uncertain words or sentences are indicated by{ ?). 

Wyasa is praised as embodying the cosmos, the gods, 
the days of the weeks, etc. This is done in the, following 
slokvs : 

k§ithi darani sundari gotri mahi, naairtali jana sindutam/ 
prabham salilam suwarnna sunuwobar, 

samiranam marutam naleyitalam// 10 
apurwwa agneyascawa, dak§inni narityang kani/ 
pascima bhayabyam kan<Ja, utararp aisanya madya/ / 
wirupak§am sukam pitamaha wedasatarp/ 

13 Juynboll, Supplement calalogm II, p. 177; cf. Pigeaud, ox. 
pp f 329-38. : ■ . 

14 It must be noticed that Sanskrit d, dh and dh are rendered by 
one and the same character in the MSS. 

15 cf is transcribed by ia, ^ by ng. 

16 This is one of the very few verses in the Koraw, that Is not a 
Mokp; cf. also page 11. 
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buddi mahidewatmajjam, kesawam soritanayarn/ / 
adurggancam pariwijam. satakrtu daksapanam/ 

. petradipam anggarancah, padmayonam yaksadipam/ / 
indrairi wisnu padmanabham, rudrakancam mahadewam/ 
gurukanca hasrikandam, brahma sanescaram paham// 
ganancam sadwarakandah, satakrtu sacapatam/ 
umampatincah sedkandah, sadwaram yama rudrancah// 
macluram wara hewancah, kosikam r§i hewancah / / 
hawaram catur srijayam, lokampalam wari srincam/ / 
Wyasa is called the manggala of the composer of the 
Korawasrama and the ‘ ‘Dwidasaprawa* ’( ?). Then the text 
says : 4 ‘As follows the holy pandita relates the $warasati- 

purana 8 ’ ( = Saraswatipurana ?). Being told by Krpa that his 
sons are de-ad and their army annihilated, king Dhrtarastra 
answers that he wishes to go and live as a hermit, just as has 
done his brother Pandu. Krpa says that he should .take 
advice from Dharmawangsa, for the P'andawas are sons of 
the gods : 

petradipam tanayancah, hasamir anatan ay am / 

. sacipati sutanayam, asno 17 ... kama jayancam/ / 

The king agrees and Krpa goes to Indraprastha. He asks 
Yudhi§thira to revive the Kaurawas by his power and to 
teach the king how to practise tapas and yoga. The .answer 
is that only Wyasa is able to revive the Kaurawas, for his 
power is extraordinarily great. He is worshipped by 
Yudhisthira in this mantra:.' 

om, namaste hyang hyang byaswayam, om, 

surasiira namaskrtam / 
sunyabhoham matititam, om, namaste sri dewayanam/ / 
Upon this invocation Wyasa descends from heaven. Before 
he is told anything he knows already what they wish him 
to do. He explains the origin of both the Pandawas and 
Kaurawas — in the same way as is done in the Sanskrit MBh. 
— in a paraphrase of the following sloka : 

kumbaswara korawamsaiica, gandaricam satanenam/ 
kali kalamkampuwanca , rsim panca pandawenam// 

17 i48no=Str. AsWinau; Nakula and Sahadewa always are called 
here the sons of “Asno” and Asmara (“Kama of the Slo^a). 
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The Kaurawas will be revived for the world’s order would 
be upset without them : Kaurawas and Pandawas are the 
contents of the world; after a time of tapas and yoga the 
revived Kaurawas will humiliate their cousins, by causing 
them to become Candalas, the' Kaurawas in their turn ruling 
in Gajahwaya, so Wyasa prophesies. 

Thereupon Wyasa and his disciples go to the place where 
the corpses of the Kaurawas are lying on the field. There 
they meet Narada, sent by Brhaspati, also with the intention 
to revive the Kaurawas. Each of the corpses is found lying 
under a mountain, whose top is too high to be seen. All 
sorts of things and animals are found on these mountains, 
in accordance with their deeds. So Bhisma ’s corpse is 
lying under rock-crystal, for he was true, to his vows, etc. 
All this is explained by Wyasa to his disciples. 

Now the Kaurawas are called back to life by invoking 
the gods or demons, whose incarnations they are, as said 
by Wyasa : 

prabhati bhisma hetayam, bhyomakesam siwa dronam/ 
kasipam hewanca salya, pratanggam karnna hewanca/ / 
dyaparam kali hewanca, sakuni kulakalamncah / 
polatam dusasanamcah, walkalam bhagadatacam / / 

So Wyasa, having aspersed the corpse of Bhisma with 
iiriha kamandalu, invokes Taya . 18 Immediately Taya 
is seen coming down and bending over Bhisma, who 
is revived thereby, but his shape is still that of 
a man wounded and mutilated in the battle. He is 
.aspersed again, three times, by Wyasa and so regains his 
former beauty, “as the full moon”. There is heard a 
heavenly voice, repeating the prophecy of Wyasa and 
adding that the Kaurawas should take Ramaparasu as their 
guru . Thereupon Drona is revived by Narada, invoking 
Brhaspati, Kama by Waisampayana making use of .the rosary 
and the mudra “aphala-bhedana” and invoking Aditya, 
In a similar way Salya is called back to life by Narada, 

18 To#a== non-existence ; with hyang, itKe article for gods and holy 
persons, it denotes a deity, sometimes Buddha. 
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invoking Daitya Kasipu; Duryodhana by Wyasa. invoking 
Kala 18a and Wudugbasu 19 ; Bhagadatta, Sakuni, Jayadratha 
and Duhsasana by Wyasa's disciples Waisampayana, 
Sumantu, Jaimini, 20 and Polaha 21 invoking Daitya Walkala, 

Dwapara, and Pulastya. Finally the army is restituted 

in its old form by Wyasa. 

In accordance with the heavenly voice Bhisma now says 
that the Kaurawas must go and live as hermits, taking their 
instructions from Ramapaxasu, who knows all the asanas, 
incantations, the dasaniamapariyaya ( — paryaya 2), etc. The 
Kaurawas are glad of this possibility of taking revenge on 
the Pandawas. Wyasa tells them that, just as fer$napak#a 
is the reverse of suklapakscn, so their sorrow and the 
Pandawas* joy will change into the reverse. He gives 
them his good advice as to how they should practise 
asceticism, after which the Kaurawas take leave from 
him. On their journey they meet Wiswakarma, making a 
pahoman (place for the hornan ) for Caturbhuja. He shows 
them the way to- Ramapaxasu, whose dsrama is to the North- 
West from the dsrama of “Potrawahana” and to the West 
from, that of “Krttabrana”. 

Wyasa, having given over the Kaurawas* army to the 
PandaWas, whose reign is described as a prosperous one, 
goes back to his dsrama; Narada returns to heaven. 

In Gajahwaya Yudhisthira answers all the questions of 
king Dhrtara§tra. First he explains the origin of his 
knowledge, that sprang from Taya and was remdttocl in 
succession 'to Dhruwa, ' Parameswara, Wisnu, Brahma, 
Mahadewa, Dharmaraja and Yudhisthira. 

Question about the tripurn^a. Answer : 

spatikam tugu hewancam, sukarancam paramestam/ 
udangsu parasikincam, ksiti bhumi hawarnnawam // 
Parameswara as a shining jewel enveloped by a resplen- 
dent halo formed “the nail of the island of Java.” By a 

18a Descriptions are given of these gods and demons. 

19 A Javanese demon. 

20 Text : Jemili. 21 Text. Pelawa. 
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mantra of Wisnu the halo disappears. Now Wisnu in the 
shape of a boar tries to reach the basis of the’ jewel; he has 
no success but meets a woman. In the meantime Brahma in 
the shape of a bird flies to the top; he cannot reach the' goal, 
but meets Taya. “This means : Parameswara embodies 
all what is high or low; Wisnu embodies women, Brahma em- 
bodies Taya. That is what is called iripurma .* 9 In addition 
to this there are summed up different triads : king, waisya, 
rsi; rice, fish, wine; etc. 

Question, about the demarcation of the world. Answer 
about the points of the compass, their gods and colours, 
classified as follows : 

East: Umapati, white. Jewels, metals, thunder and 

South-East : Parameswara, lightning, jaimikawarnas 22 

pink. etc., apparently are classified 

South : Brahma, red. in a similar way; the text, 

South-West : Rudra, orange. however, does not give a 

West : Mahadewa, yellow. very clear idea of what is 

North-West : Sangkara, meant precisely, 

green. 

North ; Wi?nu, bluish-black. 

North-East, fsambhu, bluish- 
grey. 

Centre : &iwa, all colours. 

Question: What is the reason of the tidal movement? 
Answer : Bhattara Guru 23 tried to bring back the Krtayuga 
(description of the four yugas is given here). For this pur- 
pose he was sitting on the Mahameru, whose' gates are 
guarded by Nandxswara, His yoga , however, was interrupt- 
ed by the man-eating demon “Kalasunya” — personification 
of the pralaya( ?) — , who would have nothing to eat when 
the Krtayuga, in which nobody dies, came back. In his 
anger “Kalasunya” assumed a formidable shape and 
devoured the cosmos. As there remained nothing to eat for 

22 ~Skr. adhyatmi\au>arna ; Jav. for jatmika is txrfc> = life* vita! 
principle. ■ 

23 Very common Indonesian name of Siwa. 
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him now, he vomitied all he had swallowed. This is the 
origin of the tidal movement and of a renewed cosmos. 

Question : What is the reason that the Mahameru is held 
in high esteem by the gods and by men of all castes and all 
sects ? 

Answer : The Mahameru is the embodiment of the four 
castes, which are its head, neck, waist and feet; it was. made 
of gold, jewels, 'etc., and all sorts of costly things as a mjia 
were found on it. So it was in the first two yugats (a new 
description of four yugas is inserted here : 

samp ora hajamurdiparn, hasurasura hakrtam/ 
atirttham dwapara pepam, adustam dwijanam coram// 
In the Krtayuga the urip 24 was. in the body, in the Tretayuga 
it was in the heart, in the Dwaparayuga in trees and leaves*). 
In Dwapara the island of Java was seen trembling. On the 
advice of Mpu Palyat — who after being compelled to 
worship the “Arcacandani” exploded it and therefore got 
the name of Bhagawan Sikhi 25 — the gods placed the Maha~ 
meru on the island of Java. As the inhabitants, however, 
became drunk by the amrta that was found on it and 
quarrelled about the gold and jewels, the gods gave It the 
appearance of an ordinary mountain. 

When the Mahameru had been on Java for eight years, 
Ramaparasu killed Arjuna Sahasrabahu, for having slain his 
father Bhrgu, which deed was followed by a general 
slaughter. 

Question: How to behave as a merits 

Answer : Day and night one has to practise yoga 
choosing one of these dsanasH padmasana, wajrasana, danda- 
sana, paryangkasana, wlrasana, “mastikasana /’ 26 each of 
which is described. 

Question about “asiaga ." 27 Answer : Different duties of 
the yogin , as ahimsd for instance, are summed up in the 
paraphrase' of the following sloka : 

24 = vital principle. 

25 This story about Mpu P. is rather obscure. 

26 In the other MSS. : sphatikasana or hmidimma.., ; 

27 =Skr. asfakfl or hastaga (?) 
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asurasurarn mahabhutam, dan am daranam hatirttham/ 
hapayam ja brahmacayam, hayokam rudra hewanca/ / 
One has to take care of yoga and tapas as of one’s own child, 
so says Yudhisthira. 

Question about the touku litna { ?). Answer: Sandhi, 
tapas, asana, pratyaksa and moksa. 

Question about the different sacrifices. Answer : The 
sacrifices are : dewayajna, bhutayajna, pitryajna, manusa- 
yajna, . aswamedha, wiswajit. 

Question : What is the reason that Brahma sometim'es 
is said to have five heads and at other time’s four? Answer : 
Brahma once asked Gana, the wise, to tell how many 
heads he (Brahma) had. If he answered rightly, Brahma 
would give him everything he asked for; if not, Brahma would 
devour him;. Gana said there were five heads, one of them 
however Brahma held concealed, which was right. After 
this Gana solved many other riddles; amongst others he 
explained the real nature of the nine gods (rather obscure). 
Asking for his reward he obtained gold, jewels, etc., from 
Brahma, tools from Wisnu, sexual success (?) from, fndra, 
batikked silk from Rudra, musical skill from Mahiswara, food 
and wine from Sambhu, perfect things from abroad( ?) from 
6angkara and gold from Mahadewa. Gana however was not 
satisfied with all this; his wish was to : have things without 
age or weight, Brahma therefore gave him flowers and 
scents; India’s gift was that in all sorts of things Gana would 
be worshipped by men. 

Question : If Brahma has five heads, why is he called 
caturmukha} Answer : Bhattara Guru, sitting in meditation on 
Surabhi, was interrupted by Wi§nu, Brahma and “Kala- 
sunya" in the shape of a boar, a yak&ct and a serpent res- 
pectively. The breath of Surabhi took the shape of three 
dogs, a red, a white and a black one. Wi§nu’s head was 
flung away by Surabhi to the West, becoming the Wek 
Damalung — a monstrous swine in hell; — “Kalasunya’s” head 
to the sea, becoming Wasuki(?); one of Brahma’s heads to 
the North, becoming the mountain Tumangan. 

Question, ; What is the source of Gana’s wisdom by 
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which he knows the nature of the nine gods* Answer : 

My knowledge about this/* Y udhisthira says, ■ “springs 
from Orwa and was remitted in succession to ‘Otra- 
wahana\ 28 Yama and myself/* He then proceeds to tell, 
that Anantawisesa gave a book, called “Lingga Pranala", 
to Taya, who gave it to Saraswatl, from whom Gana acquired 
it. This book Contained eight page's of different colours, 
corresponding with the classification given on page 76. In 
each of these pages were visible the good and bad deeds and 
qualities of the gods in the past, present and future. 

Question: That knowledge is lost now. Why? Answer: 
Uma asked Gana to tell her all she had done according 
to the book. After some hesitation Gana made the following 
statement : Uma has had sexual intercourse with a cowherd, 
with the intention to possess herself of the milk of his cow. 
Moreover she has committed incest with her step-son 
Aditya, the son - of Sundari. Uma asked to see the book. 

After some difficulties, Gana gave it to her explaining how 
to use it., -Then Uma in the white page see's the good and 
bad deeds of Siwa; all he has done with Sundari, being in 
an asrama . In the red page she sees the deeds in Brahma, 
and so on. Seeing that Gana is able to- read in the book 
all she has done or will do, she asked to be presented with 
it. Gana refused, but Uma in a fury tore the book to pieces 
and thereby became Durga. Gana, fled but was seized by 
Durga and compelled to release her from her Durga-form. 
This is done* by invoking the tripurusi, Uma, 29 Sri and 
Saraswatl. Thereupon Sawifcri, 20 Sri and Saraswatl take 
their abode in Durga’s spiritual and corporeal being. A 
mantra is pronounced over her by Gana, she is aspersed with 
tirtha, wrapped in holy garments, etc., and so gets back her 
Uma-form. The remains of the book were given to 
“Tambrapefca”. By him they were brought to the 1 earth and 
given to “Citragotra**. 

After this conversation king Dhrtarastra clad in his royal 
garments, having given his instructions to Widura and the 

28 “Otrawahana” = Jamadagni (?) 

29 Here Uma and Sawitrl seem to denote the same goddess. 
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Pandawas departs for the dsrama of Ramaparasu on the 
Mahendragiri, Arrived there he relates how he has lost his 
sons ; 

tanayam surni hewanca, halinalina hecumam/ 
hadihantam wiwolanca, korawampandawam walam / / 
but is consoled by his host, who tells the story of Senajit 
and his purohita ‘‘Sumanarsa’’. 30 

senajit apararthajet, asutamsutam linahca/ 
awinghit sukskananam, wipram dwijam sahakamam/ / 
The purohita , newly arrived from Jambudwlpa, said to his 
master : 

ajanam karakah dukam, awijahwijah pasaram/ 
awrdah pasaram laparp, prasasanca. sadurrnmasam/ / 
there is no reason for sorrow about the loss of a son, because 
death is the reverse of life, as day is the reverse of night. 
The same holds good in Dhrtarastra’s case. 

The king then gives his garments and jewels to the r§is, 
after which he goes to the 3atasrngga, where he lives in 
the hole of a tiger. His vows are : **toyahara, agnihara, 
patrahara.*’ 31 

Now the story goes on, telling how Bhi§ma and the 
Kaurawas arrive at Ramaparasu’s dsrama. They are 
welcomed and entertained by him,. He produces all sorts 
of food out of the' mountain Mainaka by the power of his 
yoga — just as he has done before for Dhrtara^tra. The 
Kaurawas ask him to assign them a place for the practice of 
tapes . Ramaparasu sums up different possibilities and 
assigns to Bhisma, the incarnation of one of the A^favasus, 
the top of the mountain Gandhamadana, Prabhasa 12 for 
having led a life of chastity; the neck of the mountain to 
Drona, incarnation of Brhaspati, for having led a married 
life; and the foot to Salya, for being an incarnation of Daitya 
Kasipu. After their departure Duryodhana asks why the 
appearance of many people is not in accordance with their 

30 Of. MBh. Xll, 174 (Bramana-Senajitscrpwada) 

31 =Skr, toyahara, agnyahara, patrahara (?) 

32 Cf. p. 8. 
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caste : rich Candalas , ugly Ksairiyas, etc. Answering this 
question Ramaparasu first relates how Indra, oppressed by 
the three demons, “Mali’*, “Hemali” and “Sumall”, was 
delivered from them by Wisnu, making use of the cakra 
Wajranabha. As a reward Indra gave him the beautifying 
ajits (incantations) Citrabhuwana and Dewanggacitra. So, 
awignam seta hecarmam, hadatudatu harp. phalarp/ 
hlepitpita hotyacam..., apti rudira kanca ...// 
having the same’ aji Wisnu and Indra resemble each other. 
A third aji, called “suksma jahinang” was given to Sri by 
Bhattarl Saci, by the power of which Sri was able always to 
remain, a virgin. She roused the desires of Bhattara Guru, 
who thereby assumed his Kala-form. Wisnu and $ri, flying 
from heaven, concealed themselves in the houses of all sorts 
of people : tailor, goldsmith, butcher, etc. Seeing Wisnu 
and &ri they became beautiful and got beautiful twins of 
different sex. 

Question : What is the reason that beautiful people 
often are stupid, mutilated people rich, etc. ? Answer : 
They are protected by their favourable qualities; stupid 
people are protected by their wealth, etc. That is what 
is called pancaWrti . 33 When all qualities of a man are bad 
he is an Hip ing k^todh = “crusts of the kettle of hell”, when 
all are good he is a punished god, sent down from heaven. 

Duryodhana announces his wish to go and live as a 
hermit, so preparing his revenge . on. the Pandawas. 

In his turn Kama asks about the different ornkdras. 
Answer : the panca-omkara is the ritual of the Siddhanta- 
paksa; the sapta-omk.dra that of the Brahmanas; the asia- 
omkdra-mantra that of the Bauddhas. Also the mudras and 
pujd of these sects are summed up. Here are mentioned 
Brahmanas born in Java as different from those coming from 
Jambudwipa, who are Sudras, made dewagarv? 4 by king 
“Wimbaya ”, 35 whose residence is in “Cancalawisaya”. 

33 =the five kinds of existence (?) the meaning of the text is rather 
obscure here. 

34 dewagartt often has the sense of “head of a mandat a* = congre- 
gation, monastery. 

35 or: "Wimcaya" } 


It 
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Question : What is the reason that all sorts of animals 
are worshipped by men? Answer : £iwa and Uma, in their 
Kala- and Durga-form asked “sang hyang T unggal- tunggal 3 6 
to release them. Being Kala’s father he consented, on the 
condition that they would worship him in any shape 
he assumed. 

amrgammrgaxii ewanca, atharu latam magulmam/ 
aminamminam paksiham, talangkup matraiangghyatam/ / 
They are released in a similar way as told on, p. 
(Gana and Durga). Wandering on earth different animals 
(cows, dogs, frogs, snakes, etc.) and trees were recognized 
by them as incarnations of “sang hyang Tunggal-tunggal.” 
They worshipped these incarnations and made a vow that 
every human being, doing the same, would be free from all 
sins and would attain all he wishes. 

Question about the islands that surround the island of 
Java. Ramaparasu answers that he does not know that 
Kama should ask his father Aditya. 37 

Kama now proposes that he and Duryodhana, Duhsa- 
sana, Sakuni and Bhagadatta will go and live as hermits doing 
severe penance to win the favour of Brahma, Siwa, Mafia- 
dewa, Wisnu and Aditya, 38 in order to be allowed to kill the 
Pandawas. Kama departs for the East to- meet his father, 
Ramaparasu assigns the mountain Durmukha in the South to 
Duryodhana, as a place for doing penance; there Rawana 
had lived as a yogin to obtain the favours of Brahma. The 
mountain Gandhamadana is assigned to 5akuni, the 
mountain Suranatha to Bhagadatta, the mountain Prakuta to 
Duhlasana. 

Duryodhana does,., penance in the same way as Rawana 
has done “using his body as a sacrifice and his blood as 
tirtha ** sitting in dctn^asana, eating fire. 39 After some time 

36= the holy One, the God of Gods ; Jav. tunggal = one; he is called 
also sang hyang E\a or s.hy.E\a Suksma. 

37 Seems to be called here “Suramani.*’ 

38 The gods of the four regions and the centre ; cf. the classification 
on p. 

39 Text: agnthara; cf. 15, note 2. 



ON THE OLD-jAVANESE KORAWASRAMA 


83 


Brahma comes down to him, Duryodhana asks to be allowed 
to kill the Pandawas. Brahma pronounces this to- be- impos- 
sible, for the Pandawas are indispensable for the existence of 
humanity and of the world in the same way as are the 
Kaurawas. The latter however will humiliate their rivals, 
who' will become Candalas, “when the dwidasa{ ?}' 10 are 
complete 1 /" 

Sakuni, sitting in paryangkflsana , eating leaves / 1 is 
visited by Mahadewa, also called Buddha and “ the holy 
yellow (god) of the West /* 42 Similar request and similar 
answer, as above. 

Bhagadatta,, sitting in cakrasana , drinking water 43 is 
visited by Wisnu, etc., as above. 

Duhsasana, doing penance staying on one foot , 44 is 
visited by Siwa, of whom a description is given. Request 
and answer as above. 

Kama meets his father in the East and asks for the des- 
cription of the islands surrounding the island of Java. Aditya 
answers with a description of the course of sun and moon in 
aka$a and patala 3 fixed by Dhruwa, and of the depth of the 
ocean. 

To see the islands Kama, riding on the horse Uccaihsrawas, 
accompanies his father, on Aruna. They pass through the 
Eastern gate'. Kama asks about the width and the demarca- 
tion of the ocean. 

Aditya points to the three White islands in the East 
(description). The inhabitants are most beautiful and free 
from death; there is a very wise hermit called “brahmana 
kawibhrata/’ In the South are seen the three Red Islands 
(description). The king here is the man-eating Daitya Kala- 
yawana, son of Brahma, who died in the following way : 
Challenged by Krsna, he defeated and shattered the army of 
the latter. Krsna fled to Mucukunda, who assigned to him 
as a refuge a pahoman which was transparent and very sharp 

40 = twelve kinds of tapas (?)) 4? patrahara . 

42 sang hyang apita pa&cima. 43 toyahara . 

44 efyapada. 
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at the outside. Kalayawana, rushing towards Krsna, does not 
see that he is protected by the pahoman and so is crushed 
against it. His corpse was burned by Agni, whom 
Mucufcunda summoned by the magic of the aji Jnanadahana. 

On, these Red Islands live's Wibhawasu, who 1 has a trans- 
parent pahoman and a red basin, filled with the suksmas of 
all sorts of fishes, lotuses, etc. The inhabitants drinking out 
of it “live as long as the mountains/* In the West are seen 
the three Yellow Islands ^description and Slaka). Here is 
living Trikalajna, “the father of bhattara Dharmaraja, the 
father of Yama/’ A similar description of his dsrama , 
pahoman and basin. In the North are seen the Black Islands, 
having a mighty king, beautiful as India, wise as Bhattara 
Guru, etc., called Dharmadhaia. Here is living “Dewabasu, 
uncle of the king of Dwarawati, younger brother of bhagawan 
Gowinda, worshipped by the people. Similar pahoman and 
basin. 

Question of Karna about the saptabhuwana. Aditya’s 
answer is very obscure. Three layers in the swarga and 
three in the patala are mentioned; perhaps these? and the 
earth are thought to form the saptabhuwana (?). Different 
lo^as are summed up here, but there seems to be a great 
discrepancy between the oid-Javanese text and the slokas : 
ajanamlokam maddyate, saswargamlokam medayam/ 
naleyamlokam madriyam, narakamlokam 

hidanarn/ / 

'bhuhlokam sagwarggamlokam, sukalenam 

hahah lokam/ 

brahmalokam wisnulokam, sunyabhyo 

nirwarnnamrtam/ / 

The highest loka is the sunyaloJ^a, “this is the heaven 
of bhagawan Durwa, the son of bhagawan Suta , 45 the younger 
brother of bhagawan Nirbhana /’ 40 In order to see the 
pdidlas they must pass the Western gate, so Adifcya says. 
Karna asks about the two gates. Aditya tells how in the 
Krta- and Treta-yuga sun and moon shone always; only now 

46 = nirwana (!) 


45 =ct/uta (?) 
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in the Dwapara- and Kali-yuga the moon has its different 
phases, the sun is setting every day — which means shining 
in the pdtala — and is eaten by Rahu periodically. Therefore 
in the East and the West were made holes and gates leading 
from the upperworld into the underworld, first by ‘ ‘Bhasun- 
dari" and the carpenter of the gods, Wiswakarma, then, 
after the sun having burned down these gates, by Lohakara, 
the smith of the gods. Having gone down into the pdtala , 
Aditya explained that in the Rasatala lives Waruna, in the 
Mahatala Wasuki and in the Sutala Anantabhoga. 

Question about the origin of earthquakes. These are 
explained by Aditya as movements of Anantabhoga and 
“badawanga Nala /’ 47 who are supporting the Mahameru and 
the island of Java. 

Now Kama addresses a request to his father similar to 
that of the Kaurawas; a similar answer is given him . 48 
After this Aditya and Karna ascend to- the earth out of the 
pdtala, as dawn is at hand. 

Kama having taken leave from his father goes to the 
asrama of Duryodhana. He finds him in meditation in the 
hole of a tiger. Perceiving Karna, Duryodhana is very glad. 
“Kama put a question to maharaja Duryodhana: By your 

leave, my younger brother Gandharisuta (with these 

words the Korawasrama ends abruptly). 


41 =Skr. wadahanda {7); Jav. badawang = turtle. 

48 Cf. the quotation given in the beginning of this paper, pp. 



The Malay 

By Dr. R e C . Majumdar. 

By philological researches Schmidt and other scholars 
have sought to establish a definite connection between the 
languages of some primitive tribes of India such as Munda 
and Khasi with Mon-khmer and allied languages including 
those of the Semang and the Sakai. They have presumed 
the existence of a. linguistic family which is xio-w called 
Austro- Asiatic . 1 

Schmidt believes that ‘the linguistic unity between these 
peoples which is now definitely established, points to an 
ethnic unity among them as well, though positive and satis- 
factory evidence on this point is lacking yet ’. 2 

“Schmidt has extended his studies even further and 
proposed to connect the Austro -Asiatic family with the 
Austro-nesian” to which, as stated above, the Malays 
belonged. Schmidt thus seeks to establish a “larger 
linguistic unity between Austro-Asiatic and Austro-nesian 
and calls the family thus constituted ‘Austria*. “ Here, 
again, Schmidt indicates the possibility of an ethnic unity 
among the peoples whose linguistic affinity is thus definitely 
assured. 

Schmidt thus regards the peoples of Indo-China and 
Indonesia 3 as belonging to the same stock as the Munda and 

1 Die Mon~Khm&r- V olkfir t etc. (1906), pp. 35 ff. I have used the 
French translation in BEFEO Vol. VII { PP . 213-63), VIII (pp. 1-35). 
A good exposition of Schmidt’s view, so far as the linguistic aspect . is '■ con- 
cerned, is given in the introductory chapter in **Pre- Aryan mid Pre- 
Dravidian in India * by D'r. P. C. Bagchi (Calcutta University, 1929) from 
which. I have freely quoted. (The page marks within bracket in the text 
refer to this book)[ 

2 Schmidt, op. cit f cf. specially p. 233. 

3 The Munda group of language includes Kol, the more eastern 
Kh-erwari with Santali Mundan, Bhumijy Birhor, Koda, Ho, Turi, Asuri, 
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allied tribes of Central India and the Khasis of North-Eastern 
India. He regards India as the original home of all these 
peoples from which they gradually spread to the east and 
south-east. The following passage sums up his views in this 
respect : — 

In the same way as I have presented here the results 
of my investigations on movements of peoples who, starting 
from India towards the east, at first spread themselves over 
the whole length of Indo-Chinese Peninsula, and then, over 
all the islands- of the Pacific Ocean up to its eastern extre- 
mity, — my attention has for long been drawn to another 
current which, in my opinion, also started from India, but 
turned more directly towards the south and touching only 
the western fringe of the Pacific Ocean proceeded, perhaps 
by way of New Guinea towards the continent of Australia ’. 4 

Schmidt’s views, must be regarded as only provisional . 5 
But several other scholars have supported this view on 'entirely 
different grounds. Among them may be mentioned the 
names of S. Levi, J. Przyluski and ]. Bloch. The relevant 
articles on this subject by these eminent scholars have been 
published together in English version by Dr. P. C. BagchL 
The following summary is derived almost entirely from his 
book entitled “Pre- Aryan and Pie-Dravidian in India.” 

Prof. Thomsep first maintained that Munda influence 
can' be traced in the formation, of Indian vernaculars. Recent 
studies have tried to establish, that this influence can be 
traced further back. Prof. Przyluski has tried t<? explain a 
certain number of words of the Sanskrit vocabulary as fairly 
ancient loans from the Austro-Asiatic family of languages. 

and Korwa dialects, and the western Kurku ; Kharia, Juang ; and the 
two mixed languages Savara and Gadaba. (Dr. P. C. Bagchi, op. cit, 
p. vi). 

4 Schmidt, op. cit., pp. 248-49. A critical summary of Schmidt’s 
view is given by Blagden “ — From Central India to Polynesia **. J. Sir. 
Br. RAS., No. 53, P . 63. 

5 Recently Schmidt’s view has been challenged by W. F. de 
Hevesy, who denies the existence of the Austro-Asiatic family of languages 
(JBORS., Vol. XX, pp. 251 8.) 
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Prof. Jules Bloch has proved that the question of the Munda 
substratum, in Undo- Aryan cannot be overlooked (pp. xi-xii). 

“But the problem has other aspects too, and it has been 
further proved that not only linguistic but certain cultural and 
political facts also- of the ancient history of India can be 
explained by admitting an Austro-" Asiatic element. In, 1923 
Prof. S. Levi tried to show that some geographical names of 
ancient India like Kosala-Tosaia, Anga-Variga, Kalinga- 
Trilinga, Utkala-Mekala, and Pulinda-Kulinda, ethnic names 
which go by pairs, can be explained by the morphological 
system of the 1 Austro- Asiatic languages. In 1926 Prof. Przyluski 
tried to explain the name of an ancient people of the Punjab, 
the Udumbara, in a similar way and affiliate it to the Austro- 
Asiatic group. In another article, the same scholar discussed 
some names of Indian towns in the geography of Ptolemy 
and tried to explain them by Austro-Asiatic forms 
(pp. xii-xiii). 

“In another series of articles, Prof. Przyluski is trying 
to prove a certain number of Indian myths by the Austro- 
Asiatic influence. He studied the Mahabharata story of 
Matsyagandha and some legends of the nagl, in Indian 
literature, compared them with similar tales in the Austro- 
Asiatic domain and concluded that these stories and legends 
were conceived in societies living near the sea, societies of 
which the civilisation and social organisation were different 
from those of the neighbouring peoples, the Chinese and the 
Indo- Aryans/* (p. xiii). 

The bearing of all these interesting investigations on the 
question under discussion has thus been admirably expressed 
by S. Levi 

“We must know whether the legends, the religion and 
philosophical thought of India do not owe anything to this 
past. India has been too- exclusively examined from the 
Indo-European standpoint. It ought to be remembered that 
India is a great maritime country, open to* a vast sea forming 
so exactly its Mediterranean, a Mediterranean of propor- 
tionate dimensions— which for a long time was believed to 
be closed on the south’. The movement which carried the 
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Indian colonisation towards the Far East, probably about 
the beginning of the Christian Era was far, from inaugurating 
a new route,., as Columbus did in navigating towards the west. 
Adventurers, traffickers and missionaries profited by the 
technical progress of navigation, and followed under the best 
condition of comfort and efficiency the way traced from times 
immemorial by the mariners of another race whom the Aryan 
or Aryanised India despised as savages/ 9 (pp. 125-26). 

In other 'words, the cumulative effect of all these 
researches is to push back the first phase of Indian colonisa- 
tion in the Far East to a time prior to the Aryan or Dravidian 
conquest of India. It will not perhaps be rash to imagine 
that that colonisation was partly, at least, the result of 
Dravidian and Aryan settlements in India which dislodged 
the primitive settlers and forced them to find a new home 
across the seas.® 

It may be noted, however, that conclusion of an. almost 
opposite character has been arrived at by certain scholars. 
Krona, for example, believes that the Indonesians had 
colonised India in primitive times, and the later Aryan 
colonisation of the Far East was merely the reverse of that 
process . 6 7 This is in flagrant contradiction to the views of 
Schmidt and Levi and seems to* be based mainly on the’ theory 
of Mr. J. Hornell. In his ' Memoir on “the origins and 
ethnological significance of the Indian Boat Designs" 
Mr. Hornell “admits a strong Polynesian influence on the 
Pre-Dra vidian population of the southern coast of India. He 
thinks that a wave of Malayan immigration must have arrived 
later, after the entrance of the Dravidians on the scene, and 
it was a Malayan people who brought from the Malay 
Archipelago' the cultivation, of the Coco-palm. * (p. xvii). 

Two other observations by different scholars probably 

6 Kern also held a similar view, cf. VG. t Vol. XV, p. 180. He 
held that they came from India, their ultimate home being Central Asia. 
This is not in conflict with his original view that the home-land of the 
Malayo Polynesians was the eastern coast of Further India. 

7 Krom — Geschiedenis, p. 38. 

12 
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lend colour to this view. In the first place. Prof. Das Gupta 
4 ‘has brought out the striking analogy between some 
sedentary game's of India (specially of the Central Provinces, 
Bengal, Bihar, Orissa and the Punjab) and those of Sumatra / 9 
(p. xvii). 

Secondly, we have the following remarks made by 
Dr. J. H. Hutton with reference to some pre-historic 
monoliths of Dimapur near Manipur. 4 ‘The method of 
erection of these monoliths is very important, as it throws 
some light on the erection, of pre-historic monoliths in other 
parts of the world. Assam and Madagascar are the only 
remaining parts of the world where the practice of erecting 
rough stones still continues....... ..The origin of this cult is 

uncertain, but it appears that it is to be mainly imputed 
to the Mon-Khmer intrusion from the east." In his opinion 
these monoliths take the forms of the lihgam and yam, and 
he thinks that they possibly originated in Indonesia, 
(pp. xvii-xviii). 

In all these cases the similarity that undoubtedly exists 
may be explained by supposing either that India derived 
the practices from Indonesia or that Indonesia derived them 
from India. The recent discoveries at Mohenjo-daro , 8 
however, prove the existence of the cult of Lihga and Yoni 
in the Indus Valley at least in the beginning of the third 
millennium B.C. Thus the migration of the cult towards the 
east seems most probable. Considering the whole course 
of Indian History it seems more probable that the migration 
of the people and ideas was generally from India towards 
the east and no tangible evidence has yet been obtained 
that the process wa® just the reverse. On the whole, 
therefore, the views of Schmidt and Sylvain Levi appear far 
more reasonable than those of Hornell and Hutton. 

In view of a possible pre-historic connection between 
India and Malayasia it is necessary to examine in all , its 
bearings the word Malaya which has given the name to the 
doxninant race and the dominant language in Malayasia. It 

8 Marshall — The Indus Civilisation, pp, 58 flf. 
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is a well-known fact that an Indian tribe called Malava 
(var. Malava) or Malaya {par. Malaya) is known from very 
ancient times. The common form, of course, is Malava, 
but the form 'Malaya* also occurs on their coins. In a dis- 
cussion of these coins Mr. Douglas maintained that Malaya 
is the older form of the tribal name. His conclusion rests 
chiefly on the Greek form of the name. “The Greeks*’ says 
he “called them the Malloi. Had the name Malava been 
in common use at that time, I feel sure that the Greeks 
would have transliterated the word as the Malluoi. This seems 
to me to show that the commoner form of the tribal name 
at the time of the Greek invasions was Malaya /* 9 

Whatever we may think of this view, there, is no doubt 
that both the forms were in common use. The form Malaya 
occurs in Mudra~Rak§a$a 10 and Malaya in an inscription 
found at Nasik . 11 The interchange of y and v is also- attested 
by the alternative names of a Satavahana king as Pulumayi 
and Pulumavi . 12 

The antiquity of the Malava-Malaya tribe is proved by 
Panini’s reference to it as a clan living by the profession of 
arms (dyttdhajivin\). There is no doubt also that the Malavas 
were widely spread in different parts of India, , Alexander 
met them in the Punjab, but their settlement in Rajputana is 
proved by the discovery of thousands of their coins at Nagar 
in Jaipur State 13 and the reference in the Nasik inscription 
mentioned above. 

The Indian literature also makes frequent references to 
the Malavas. The Mahabharata knows of various Malava 
tribes in the west, north and south . 14 The Rarftayana and 
Matsya-purana include the Malavas among the eastern 

9 JASB., N.S. Vol. XIX, (1924), Numismatic supplement 
No. XXXVII, p. 43. 

10 Act I, verse 20. 

11 Rapson — Catalogue of the coins of the Andhras, etc., p. LVII. 

12 Ibid., f.n. !. 

13 V. A SmitH — Catalogue of coins in the Indian Museum , pp. 161 ff., 
170 1?. 

14 Cf. Mahabharata, II-32, III-51, VI-, 87, 106. 
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tribes 15 while various other texts refer to them, as a people 
in one or other parts of India. 

The wide spread of the Maiavas may also- be guess'ed 
from Indian dialects or toponyms connected 'with them. 
Mr. Grierson has referred to a Malavia dialect extending 
from Ferozepur to- Bhatinda in the Punjab and we have also 
the well-known Malayalam language of southern 'India. 
The well-known Indian provinces of Malava in northern 
India and Malayabar or Malabar in southern India still testify 
to the influence of that tribal name. The Malaya mountain, 
the source of Sandalwood, is referred to in the Puranas and 
other ancient literature as one of the seven Knlapatvatas or 
boundary mountains in India. Lastly the famous era, 
beginning in 58 B.C., has been associated with 1 the Maiavas 
from the earliest times. 

The Buddhist literature also refers to Malaya country. 
The famous Lankavatara Sutra is said to- have been delivered 
by the Buddha in the city of Lanka on the summit of the 
Malaya mountain on the border of the sea. The Buddhist 
reference' to Malaya has been regarded by some as purely 
imaginary but the existence of a Malaya mountain in Ceylon 
is proved by Ptolemy and Mahavamsa. That of a Malaya 
country and a Malaya mountain in the south of India also 
rests on definite grounds. The great Buddhist Vajrabodhi 
who came to China in A.D. 719 is described as a native 
of the Malaya country adjoining Mount Potalaka t his father 
being preceptor of the king of Kanci. Hiuen Tsang places 
the country of Malakufa, 3000 li. south of Kanci and 
refers to its mountains Malaya and Potalaka. Alberuni also 
places Malaya 40 farsakhs (about 160 miles) south of Kanci. 
Thus we have both a Malava country and a Malaya mountain 
in the extreme south of the Indian Peninsula. 1 ® There is 
no doubt that this name is preserved in modem Malabar 

15 Ramayana, IV. 40, V. 22. Matsyapura^ CL 114, V. 34. 

16 S, Levi in JA. t CCVI, pp. 65 If. Watters — On Yuan CtiWang, 
Vol. II, pp. 229-31. Ptolemy — (M*cCrim3Ie) p. 249, Geiger — Maha~ 
mmsa t p, 60. Sachau-4 tecruni, VoL I # p. 200, cf. also BEFEO., 
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which the Arab Geographers call either Malaya-bar or simply 
Malay. 17 

While the Malava and Malaya _can thus be traced as 
tribal or geographical names all over India, up to- its north- 
western, eastern and southern extremities, the spread of this 
name across the sea is no less conspicuous. On the east, 
the famous Malays of Malayasia, the place names Malay 
and Malacca in the Peninsula, Malayu in Sumatra., 18 Mala 
or Malava for Laos and perhaps even Molucca islands in 
the eastern extremity of the Archipelago, and on the west 
Maldives (Maladvipa), and Malay the ancient , name of 
Madagascar 19 testify to the spread of the' name in Indo-China 
and along the whole range of the southern ocean. 

Now Ferrand has drawn our attention to the fact that 
the Indonesian language, mixed with Sanskrit vocabulary, 
was current in Madagascar. Combining this fact with other 
traditional evidences he has come to the conclusion that 
Madagascar was colonised in ancient times by Hinduised 
Indonesians. 20 It is not necessary for the present to discuss 
the further implications of this theory as enunciated by 
Ferrand, and 1 must rest content by pointing out the bearing 
of the account of Malava-Malaya, as given above, on this 
as well as several other theories. 

Now the theories of Schmidt, Levi, Hornell and Hutton 
(as modified by the discoveries at Mohenjo-daro) referred to 
above all presuppose or are at least satisfactorily explained 
by a stream of migration of Indian peoples towards the east 
and south-east, to Assam, Burma, Indo-China and Malay- 


17 Ferrand — Textes, p. 38, f.h. 5, pp. 204, 340. 

18 “The name Malayu is very common in Sumatra. There are a 
mountain and a river of that name; there are five villages called Malayu 
and a tribe of that name. T*oung Pao f series II, Vol. II, p. 115. 

19 Ferrand — Textes, pp. 389, 396. 

20 JA., II-/XII, (1918), pp. 121 ff. I A., II-XIV; (1919), pp. 62 ff. 
pp. 201 ff. Krotn, however, thinks that the Indonesian people colonised 
Madagascar before they came into contact with the Hindus. He attri- 
butes the Indian element in the language of Madagascar to liter inter- 
course ( Geschiedenis , pp. 38-9). 
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Archipelago 1 , both by land and sea. The migrations of the 
Malava tribe, so far as we can judge from the occurrence 
of geographical names, follow, as we have seen above, 
exactly this course, as we can trace them from the Punjab 
to Assam on the one side and to Malabar on the other. 

From Malabar we can trace the name, in the east 
through Ceylon (Malabo mountain in Lanka) and Sumatra 
(Malyu) to Malaya Peninsula, perhaps even to Moluccos. 
On. the west we can trace it from Malabar to Maldives and 
Madagascar. It is no doubt more reasonable to explain the 
linguistic facts observed by Ferrand in Madagascar by 
supposing a common centre in India from which the streams 
of colonisation proceeded both towards the east as well as 
towards the west, than, by supposing that Hindu colonists 
first settled in Malay asia and then turned back to colonise 
Madagascar. The people of Madagascar have a tradition 
that their ancestors came from; Mangalore . 21 This place is 
located by Ferrand in the south of Malay Peninsula, but it 
should not be forgotten that Mangalore is the name of a 
in M alabar Coast, and is referred to by 
Arab writers as one elebrate d towns of 

Malabar . 22 

I do not wish to be dogmatic and do not altogether reject 
the views of Ferrand. But the known facts about the 
Malava-Malaya tribe in India seem to me to offer quite a 
satisfactory explanation not only of the problem' of colonisa- 
tion of Madagascar but also 1 of the racial, linguistic and 
cultural phenomena observed by Schmidt, Hutton and 
Hornell. It is interesting to note in this connection that 
various words inscribed on the coins of the Malavas which 
have been provisionally explained as names of tribal leaders, 
are non-Sanskrilic. Thus we have Bhapamyana, Majupa, 
Mapojaya, Mapaya, Magajasa, Magaja, Magojava, Gojara, 
Masapa, Mapaka, Paccha, Magacche, Gajava, Jamaka, 
Jaroapaya, Paya. Whatever the language may be, it shows 
one peculiar Austronesian characteristic, which has been 
traced by Sylvain Levi in certain geographical nomenclatures 


2? ]A. a XIV. (1919), p. 64. 


22 Ferrand — Textes, p. 204. 
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of ancient India, viz., the existence' of a certain number of 
words constituting almost identical pairs, differentiated 
between themselves only by the nature of their initial 
consonants. Among the terms on the Malava coins noted 
above we may easily select two series of this type : — 

1. Paya, Ma-paya, Ja-marpaya, 

2. Gajava, Magojava. 

The tribe Malava-Malaya has played a .great part in the 
history of India. Its name is associated with an old language, 
the most ancient era and two important provinces of India. 
The Malaya tribe has played an 'equally dominant part in 
the Indian seas. It has been the dominant race in the Indian 
Archipelago and its name and language are spread over a 
wide region extending almost from Australia to African 
coast. I have shown enough grounds above for the pre- 
sumption — and it must not be regarded as anything more 
than, a mere presumption — that the Malava of India may 
be looked upon as the parent stock of the Malayas who 
played such a leading part in the Malayasia. It may be 
interesting to note here that Przyluski has shown from linguis- 
tic data that Udumbara or Odumbara was the name of an 
Austro- Asiatic people of the Punjab and also designated their 
country. 23 The Odumbaras were neighbours of the Malavas 
and the coins of the two peoples belong approximately to 
the same period. 24 Thus, prima facie there is nothing 
inherently objectionable in the assumption that the Malava- 
Malaya may also be the name of an Austro-Asiatic people. 

If the presumption be held a reasonable one, we may 
refer to Ptolemy's account as an evidence that the Malayas 
had spread to the Far East before his time. Ptolemy refers 
to mountain Malaya in Ceylon and cape Maieou Kolon in 
the Golden Khersonesus. Regarding the latter, McGrindle 
remarks as follows : “Mr. Crawford has noticed the 
singular circumstance that this name is pure Javanese 
signifying “Western Malays**. Whether the name Malay 
can be so old is a question; but I observe that in Bastian*s 

23 P. C. Bagchi — Pre-Aryan and Pre-Dravidian in India, pp. 149-60. 

24 V. A. Smith — op. cit., pp. 160 ff., p. 166. 
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Siamese extracts the foundation of Takkhala is ascribed to 
the Malays." Thus indications are not wanting that various 
branches of the Malay tribe had settled in Malayasia before 
the second century A.D. There is a general tradition 
among the Malays of Minankaban that their parent-stock 
came from India and settled in the western coast of 
Sumatra . 25 V !i - ' . 

Thus while it is impossible to arrive at any definite con- 
clusion in this matter, pre-historic migrations of Austronesian 
tribes from India to Malayasia appear very probable, and if 
this view be correct, we may regard the Indian Malaya- 
Malava people as one of these tribes . 26 

25 Cf. Ferrand in I A., XII, p. 77. 

26 Although I have arrived at the itheory of the Indian origin of the 
Malays quite independently, it is only fair to note that Gerini made the 
same suggestion in his “Researches on Ptolemy* a Geography of Eastern 
Asia , (p. 101 ff.)’\ I have not referred to his views as they are mixed up 
with a great deal of extraneous matter and some amount of fanciful etymo- 
logical derivations. So far as S can see his view rests primarily on the 
resemblances of geographical names. 

Gerini explains Maleou-Kolon as referring to two prominent Indian 
tribal names — Malay and Kola (Cola) of south India, and he traces many 
other south Indian tribal names to the Malay Peninsula ( cf . pp. 162-03). 
He holds thait Malacca was either a modification of Malaykolam or 
Malayaka (meaning the country of the Malays) or identical with Malaka, 
the name of a southern Indian tribe mentioned in the Mahabharata (p. 105). 
I have tentatively adopted this view in respect of both Malacca and 
Moluccos. With the exception of this and the statement that Laos is 
referred to as Malava (p, 117) I have not borrowed from Gerini any 
views or statements recorded in this chapter. 

1 must also state that it is usually held, though without sufficient 
reason, that the term Malaya as designating the Malay Peninsula came 
into us® only in the seventeenth century A.D. (L Mai . Br. HAS „ 1930, p. 
85), presumably in consequence of the migration of a large number of 
Malays from Sumatra, in the fifteenth century A.D. ((Bull, com. Arch . 
$ndo~CMne t 1909, p, 184). Blagden refers to I-tseing*s Malayu and infers 
that Malaya country, par excellence was in Central Sumatra, a fact agree- 
ing very well with native Malay tradition on the subject which derives 
the origin of many of the Malays of the Peninsula from the old Central 
Sumatran State of Menangkaban (/. Sir , Br. RAS No. 32, pp. 211-13). 
This view admits the possibility of the name Malaya being applied to the 
Peninsula at an earlier date. Cf. pp. 250-52, 
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On Some Hindu Relics in Borneo 


By O. C Gangoly 

In an insignificant Note published in “Ruparn * (1926, 
Nos. 27-28, p. 114), which the Editor of Annual Bibliography 
of Indian Archaeology (Vol. I, p. 82) did the writer courtesy 
to quote in extenso, I had ventured to suggest, as a random 
guess, that the island of Borneo may possibly be identi- 
fied with the Bairhina dvipa mentioned in the Puxanas. 1 The 
discovery of various Hindu images 2 in Borneo brought to 
light by the Middeni-Oost-Borneo Expeditie (the Central and 
East Borneo Expedition) in 1925, appeared to lend colour to 
the writer’s theory that Borneo was possibly known to the 
writers of the Brahmanical purdnic sagas. This would 
imply that Borneo might have received its Hindu culture direct 

1 In the Vayu-purana. we find a reference to a cluster, group or 
system of islands having for its centre the Barhina dvipa, and the 
whole group appears to he designated as Barhina-dvzpa-varsa. This 
seems to point to an early period when the Java-dvipa had not yet 
emerged into a relative position of eminence. In the 48th section of the 
Vayu-purana the following verses occur : 

**V istirnascayatascaiva nana-saitva-samahulah 
Barhina-dvipa-parvvani \sudra-dvipah sahasrasahf / 12/ / 
Jamhu-dvtpa-pradesastu sadanye vividhasrayah 
Aim dvipah samakhyata nana-ratnakarah \sitau f / 13 / / 
Ahga-dvipam Jama(? Java)dvipam Malaya-dvipameva caf 
Sankha-dvipam Kusa-dvipam Vardha-dvipameva ca//14/ / 
Anga-dvipam nibodha tvam nana~sahgha~sama\ulam j 
Nana-mleccha-ganakirnam iaddvipam hahu-vistaram / / 15 J / 

In the passages quoted as well as in the previous verses, non-Hindu 
(; mhccha ) aboriginal populations living on fruits and vegetables are 
referred to. As I propose to devote a separate article on the topic, 
I do not discuss here the significance of the various data. 

2 Various Buddhist images have also been brought to light, but 
we are not concerned with them in our present article. 

13 
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from India. For the benefit of scholars, Dr. Bosch had been 
good enough to publish these Hindu relics from. Borneo 
along with some related images in the Batavia Museum, in 
the same year { Oudheid\undig Verslag , 1925, pp. 132-146) 
anticipating the official report of the Expedition, which was 
not published before 1927. 3 Some, of these images of 
stone were found in a cave of Mount Kombeng in the in- 
terior of the island, , and it has been suggested that they might 
have been removed from their original site and concealed 
for safety when their worshippers were pressed by the spread 
of Islam in the lowlands. 

These stone images, characteristically ^aivaite, consist 
of (1) a standing Mahakaia, (2) a seated Karttikeya, (3) a 
seated Ganesa, (4) a broken head of Brahma, (5) a headless 
standing image of Agastya (Siva-guru), (6) a seated Nandi 
(bull) and some fragments. In studying these images. Dr. 
Bosch has also taken into consideration a standing image of 
Mahadeva (No. 103-f, Museum of' Batavia) and a standing 
image of Nandisvara (No. 103-g, Museum of Batavia). Dr. 
Bosch, on a consideration of the style of these images, parti- 
cularly of the peculiarity of the Karttikeya image, which is 
typically Hindu- Javanese, has come to- the conclusion, that 
these images must have come from Java, and belong to the 
Hindu-Javanese School. From this relationship to the 
Brahmanical images of Java, Dr. Bosch argues against the 
probability of Hindu Colonists having migrated direct to 
Borneo. The Editor of the Annual Bibliography of Indian 
Archaeology for 1926 (p. 25) offers some very inter- 

esting remarks on Dr. Bosch’s conclusions: ‘The images 
certainly show an influence derived from a Hindu-Javanese 
source. Yet on the evidence of certain peculiar features, 
they, can hardly be considered to be the work of artists from 
Java. We shall have to imagine either a colony of Hindu- 
Javanese origin, which for a considerable time had lost touch 

3 Middm~Oo$t-Borneo Expedite, 1925, Utig&ve van het Indfsch 
Comitc voor Wetenschapp eli jke Onderzoekingen, G. Kolf Be Co., 
Wekervreden, 1927, pp. 391-423. 
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Fig. C. Nandi, Panca»nathi»kulam, Tanjore. 
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with the motherland, or a Hinduized Indigenous (viz., Dayak) 
population. The Buddhist images show grave errors and 
misconceptions. The stone-masons who fashioned these 
icons must, therefore, have been separated from their co- 
religionists for a long space of time. The Salva figures lead 
to the same conclusion.** 

There is. some force in this argument, but unless more 
data are available it is somewhat hazardous to come to a 
definite conclusion as to the state and extent of Brahmanical 
culture that prevailed in Borneo, and its exact relation to 
India proper. 

Having strayed into other regions of Indological studies, 
the writer has been out of touch with Indonesian topics for 
several years, and has been, induced by the learned editor 
of this Journal to contribute on some Indonesian topic as a 
tribute, however humble, to the memory of that eminent 
savant the late lamented Prof. Sylvain Levi, to whom 
students of the Borobudur stupa are heavily indebted for his 
valuable identification of the reliefs on the lower stratum of 
that famous monument. 

By a lucky chance the present, writer came into posses- 
sion of a very interesting photograph of a group of Saiva 
relics in Borneo which is here reproduced for the first time 
[Fig. A] . They were found in the estuary of the river Rata 
{? Rautau) in Central Mahahan. The group, probably be- 
longing tp some old Saivaite shrine, now destroyed, consists 
of five stone pieces' — which are described in the order in, 
which they occur in. the photograph: (1) A circular seat in 
the shape of an upturned lotus, evidently a vali-pitha, a 
“seat” for the offerings, very frequently met with in 
Southern Indian shrines. (2) A circular shaft with octagonal 
faces at the base, placed on a lotus cushion, which is placed 
on a rectangular base. It looks very like a lingarn which is 
rather doubtful having regard to the fiat truncated appear- 
ance of the head and the absence of the gattrt-patta . (3) 

Another circular “seat,” in the shape of the “knob” of a 
closed lotus, the petals of which appear in three closely set 
jro>ys. At the corners axe four decorations derived from the 
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crumpled leaves of a lotus. (4) A rectangular seat with the 
four corners truncated at four ends, and mounted by a 
pleated “lid* 9 which carries at the centre a small closed lotus 
with the top dressed like a circular disc. The protruding 
figure is evidently a serpent-head — an appropriate motif for 
Saiva ritual pieces. The ‘seat* is evidently a dipa-pitha, 
a place where the devotee places the lighted lamp ( dtpa } in 
honour of the deity. (5) The last item in, the group is a 
seated Nandi , the bull, the odhana of Siva, which is an 
indispensable effigy in all shrines of Siva, being placed 
beyond the mli~pitha 3 facing the lihgam inside the shrine. 
Beginning from the Pallava periods, we have numerous re-, 
presentations of the seated Nandi in, various old mediseval 
and later 3aiva shrines of South India. The most gigantic 
in proportion are those occurring at Tanjore (11th century ?) 
at Ramesvaram (16th century }) and on Camunda Hill, 
Mysore (18th century ?). The most typical iconographic 
plastic formula for representing the Nandi — is that represent- 
ed in a series of Cola Sculptures of which a typical example 
is furnished by a treasure-trove bronze from Pancanathi- 
kulam, Tanjore District (Gangoly, South Indian Bronzes, 1915, 
Plate LXXXVI). The distinctiveness of the pose consists 
in the left fore-leg being doubled up, the hoof thereof reaches 
the hoof of the left hind-leg, while the right fore-leg is spread 
out in front. The other characteristic feature is the stately 
poising of the head — on a raised neck, — suggesting an 
attitude of devout attention to the image inside the shrine. 
The hump, somewhat overshadowed by the raised head and 
neck, is clearly indicated sometimes in very significant deco- 
rative curves as in the Tanjore example. In the earlier 
examples, the upraised head is a very distinctive feature, 
Another iconographic feature is the series of necklaces, and 
rows of bells, which, are elaborately curved in profusion 
across the spacious necks and across the buttocks passing 
below the tail. The third peculiarity is the saddle ( pitha - 
vasira — covering on the back 9 = saddle) which is sometimes 
fastened with elaborately ornamented buckle. If we now 
twn to a fine example of an Indo-Javanese Nandi, of the 
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Fig. F. Nandi, Mr. Kombeng, Borneo, 
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classical period (from a private collection in the Hague, 
Fig. B), we find that it follows most of the peculiarities of. 
Nandis of the Mid-Cola period of which we may take the 
Pancanathikulam bronze (Fig. C) as a typical piece. The 
Hague example follows very closely in the foot-steps of the 
Cola-bronze,— not only in the characteristic upturned head 
and the poses of the legs, but also in many details of the 
accessories and ornaments, e.g., the trapping of the piiha- 
vastra fastened with a ‘lion-head" (? Kiriirrmkha) clasp. This 
little detail links up the colonial type with the continental 
models. In later degenerate times, the image-makers lost 
touch not only with the iconographic canonical texts, but 
also with classic examples of earlier models. The writer has 
come across several examples of Nandis in Southern India 
(of the 17th, 18th and 19th centuries) in which the head 
ceases to sit erect on the shoulders with the gaze affixed on 
the deity, but droops in a straight line running in a hori- 
zontal fashion in continuation of the line of the back, with 
the hump slightly indicated as in the example occurring in 
the group from Borneo (Fig. A). In the latter example, the 
only prominent feature is the row of bells, one round the 
neck and another hung across the body in a line parallel 
with the line of the back. If we now compare this example 
with the Hague specimen (Fig. B), we find it rather hard to 
deduce the same from the Javanese model. If the Borneo 
specimen was carved locally it must have had for its model 
examples different from the typically Javanese types. If we 
compare the Mahahan example (Fig. A) with one from 
Mount Kombeng (Fig. F), we find they follow a common 
model with the head drooping in a line continued from the 
back, and not set up high as in the other examples cited 
here. It would be quite possible to argue that these ritual 
stones found at Mahahan have come from. India, as they 
cannot be said to be decadent forms of the Javanese models* 
If they have come from Java, they must be taken to be 
related to late and decadent Indian models of the 1 8th and 
19th centuries and may have come to Borneo from India via 
Java, as they cannot be related to the . Javanese type, as 
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illustrated in the example cited in Fig. B. If they came; from 
India, they seem, to suggest the continuation of Indian, contact 
with Borneo, up to a very late time. Java was over-run, by 
Islamic culture from the sixteenth century (c. 1515-1526). 
And as the stone relics in Borneo, we have cited here (Fig. A), 
cannot be dated earlier than the 17th century, it i§ unlikely 
that they could have come from Java — as a living source 
of Hindu cults, images, or symbols, in the seventeenth 
century. On the other hand, it is hazardous to accept the 
form of the Nandi cited in Fig. B as the only typical and 
prevailing type of Nandls current in java, for we have several 
examples of the second type with drooping head occurring 
in connection with Brahmanical monuments in, Java. We can 
cite, at least, two examples which do not follow the type 
illustrated in the Hague specimen (Fig. B). One is an effigy 
of the Bull represented at the back of the standing Siva from 
Gandi Banon (datable about the first half of the 9th 
century, vide Plate 83 , Rapporten van de Commissie in 
Nederlandsch-Indie vo or Ottdh eid-J^ud ung onderzoek, 1 905 - 06 , 
p. 16 ) from which we have borrowed Fig. E. The second 
example (Fig. D) is borrowed from the well-known Siva 
shrine in the group of Brahmanical sanctuaries at Prambanam 
(late ninth century) where Nandi has been assigned a 
special shrine (vide Plate 124 , Rapporten , 1909 ). Both these 
examples, differing from the Plague specimen, have their 
heads drooping and not sitting erect on the shoulders. And 
it is easy to* argue that the two Borneo nandls may have for 
their ancestors the type represented by the two 9th century 
examples from Banon and Prambanam, and that the 
Brahmanical images might have come from Java or might have 
been made on the models provided by Javanese specimens, 
and a direct contact with India is not an inevitable inference. 
It may also be argued that the examples of Nandi with head 
erect (Figs. B & Q represent a different monographic type, to 
be distinguished from the types with drooping head illustrated 
in Figs. D, E and F. The former type represents a typical 
devotee perennially worshipping the Lord Siva, by fixing his 
gaze on the image and this type is frequently represented 






Fig. G, Nandi, Polonnarwva, Ceylon.^ 
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in the courtyard of a Siva temple, with its face turned 
straight towards the image in the sanctum. The second type 
(Figs. D, E and F) represents vdhana the mount of Siva, and 
is generally placed behind the image as part of the mono- 
graphic image of 3iva conceived as Vrsa~vdhana — ‘He 
whose mount is the bull*. In the latter representation the 
Bull in its aspect of a typical devotee is not emphasized as 
in the other representation. The two types— -one with, head 
erect and the other with a drooping head, therefore, represent 
two different inconographic conceptions, and may not repre- 
sent stylistic differences — on which any chronological argu- 
ment could be validly founded. The two other examples 
here cited for comparison, (Figs. G & H) also represent the type 
of the devotee. So that before more reliable data are 
available, it is not possible to state whether Borneo received 
its Hindu culture direct from India or indirectly from java. 
The data of the purdnas. appear to- suggest that India’s contact 
with Borneo was earlier than the date of her contact with 
Java. 



A South Indian Portrait Bronze 
from Sumatra 

By Prof, K. A, Nilakanta Sastri. 

The bronze that forms the subject of this paper was 
discovered in 1930 by Dr. F. D. K. Bosch 1 in a Biaro (c/. 
Vihdra) in Padang Lawas, Tapanoeli, near the wall en- 
closing the temple on the western side. It is the image of 
a woman; it is 19*5 c.m. in height and is now in the Batavian 
Museum. It deserves to be better known than it is, and I 
believe that no apology is needed for discussing the image 
here, as the only notice of it known to me is in the archaeo- 
logical report of Dr. Bosch (written in Dutch) for the year 
1930. I may state once for all that I am indebted to that 
report for very much of what follows as well as for the 
photographs of the image that accompany this paper. 

Dr. Bosch describes the image in the following words : 
“The figure stands on a plain circular plate; the clothing of 
the lower half of the body shows transverse stripes, with an 
irregular pattern between them formed by small circlets and 
nailhead pits impressed on the metal; the upper half of the 
body is naked; smooth rings round ankles, wrists, elbows 
and arms; a garland of beads encircling the neck twice and 
hanging in a loop between the breasts; the left hand 
(exaggerated in the photograph 2 and not larger than normal) 
in a sort of V itarkamudra; the right hand open, with the 
palm, turned upside, wherein is a small round object (lotus 
bud},); ears with long lobes bored through; the hair drawn 
smooth over the head, and gathered behind and tied into 
a bun; long nose,; small mouth; a small mtjd on the forehead. 
Beautiful deep-green patina.” 

1 Otxdheidktindig Verslag 1930, Bijlage C. 

2 This I suppose is due to this part of the image being covered by 
a thicker layer of patina. 
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The style of the Image bespeaks Its South Indian, origin; 
the features, the bust and the formation of the limbs, the 
coiffure, the low forehead and almond eyes, the long nose and 
small mouth — all conform to the ideals of feminine beauty 
familiar to the South Indian plastic art. When the image was 
referred to Mr. A. H. Longhurst for his opinion as to its age 
and provenance , he wrote: “I should imagine the female 
figure represents a portrait statuette of a lady wW made a 
gift to the vihatra. The style of the image suggests the 15th 
century as its probable age. in pose and dress, the figure Is 
not unlike the Sat! images of the 16th century and earlier, so 
common, in this presidency, but of course, the style of dress 
and coiffure were common long before that period, and both 
may still be seen in Malabar at the present day.” 3 

Dr. Bosch draws pointed attention to the absence of a 
lotus pedestal and other tokens of divinity or even of high 
birth; and he argues that the simplicity of the clothing may 
be due to the fact that • a, person of rather low birth is portray- 
ed here and that this bronze might have originally been one 
of two attendants on either side of a central figure, a divinity 
or a princely donor of the vihara. He also remarks that the 
treatment of the dress in this bronze Is unique among Indian 
images. He therefore refrains from making any attempt to 
determine the particular school to which the image may be 
assigned, or to determine its age more closely, though he 
observes that we can hardly believe that so late as the fifteenth 
century Buddhism was still so flourishing In Padang Lawas, 
and that we shall have to assign the image to an earlier 
period than does Mr. Longhurst, with the tenth century as 

the highest limit , for it was then that the heyday of the 
art of casting bronzes began. 

At a later stage in his report, 4 Dr. Bosch develops the 
hypothesis that a Buddhist art developed in Padang 
Lawas which differed considerably from Hindu-Javanese art, 
and that it did so under the stimulus of a fresh stream of 
cultural influences flowing in directly from South India and 
exemplified by the well-known Lokanatha bronze of A.D. 

3 OV. 1930, p. 137. 

14 


4 Pp. 145-48. 
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1024, the Cola invasion of the Archipelago under Rajendra 
I, the fragmentary Tamil inscription of Loboe Toea, the 
inscription of Porlak Dolok and so on. 

Everyone knows how little definite knowledge we have 
of the history of sculpture in South India and how difficult 
and risky it is to assign definite dates to bronzes. Still I 
venture to think that this bronze, while it may belong to 
the period so ably advocated for it by Dr. Bosch, might well 
be even earlier. If we just ignore the little problem raised 
by the treatment of the clothing, we shall find that the 
statuette is a very attractive and simple piece of work, which, 
like all good works of art, impresses more by the perfection 
of its modelling than by attention to detail or ornament, 

I would invite comparison with a large stone figure of a 
woman — also clearly a portrait — from Kumbakpnam. The 
statue, nearly life-size, belongs almost certainly to the tenth 
century A.D.; in the disposition of dress and coiffure (though 
not in their patterns) and in the absence of a lotus pedestal 
or other marks of divinity or royalty, it resembles our 
statuette. But there are seen many more bangles, collars 
and necklaces in the stone figure than in our bronze. Another 
large statue, this is of metal and 4 feet 9 Yz inches, with 
which our bronze may be usefully compared, is that of 
Pattini, figured by A. K. Coomaraswamy as No, 48 in his 
Viimkarmd, first series. The pose of the hands, the plain 
pedestal, and the disposition of the dhoti have clear and 
striking resemblances to our bronze, while the total lack of 
ornaments is perhaps in keeping with the early age, to which 
Coomaraswamy is inclined to ascribe it, seventh century 
A.D.; but it may also be that no ornaments are shown on 
this Pattini image as it depicts the chaste wife apotheosized 
in her widowhood. In any event, the possibility that bronze 
casting had a long history in South India before the 10th 
century A.D. should not be left out of account in discus- 
sions on the chronology of bronzes. 

The very peculiar pattern shown on the cloth in the 
Sumatran bronze may be intended to represent some kind 
of flowered cloth or silk. 
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After what has been said so far, 1 think it will be seen 
that there is no definite reason to assume that this bronze 
must have been detached from a group of three. The image 
may be the portrait of a benefactress or merely of a devotee. 
Hindu iconography, as is well known, 5 permits of metallic 
images of devotees being set up and worshipped in temples. 
Lastly, the image may not have been cast in Sumatra, but 
carried from South India, 6 in which case it will be no evidence 
of the growth of a more or less independent school of 
Buddhist art in Padang Lawas . 


5 Gopinatha Rao, Elements 11, ii. pp. 474 and Appendix 236. 

6 €/. 0V. 1930, p. 133. 



NOTES 

Literary and Epigraphic Notes 

By Himansu Bhusan Sarkar 

I. A Sanscrit Grammar of Bengal in Java 

Prof. Krom published the text of the copper-plate no. 3 
of Sekar, Bajanegara, in the TBG., 53, pp. 433-434. In 
lines 5-6 of this record (second face) we come across the 
following interesting statement : 

“ dharmmadhyaksa ring fasogatan, dang dcaryya 
nadendra, sang dryyadhiraja, boddhapafaa i, tarfaacandra - 

uydfararxapathamdpia, ..** he., the superintendent of 

the Buddhist institutions (viz.) dang acaryya Nadendra 
(called) aryyadhiraja who belonged to the sect of the 
Buddhists and had finished the (lore of the) sceptical science 

(tarkka) and the grammar of Candra (C andravy afar and) 

The record under review was composed after 1365 A.D. 
Now this Buddhist Nadendra or Nadajna was identified by 
Prof. Krom with Prapanca, the writer of the N agarafad- 
gama. 1 Controverting the opinion of Prof. Krom, Dr. 
Poerbatjaraka 2 held that Nadajna was no other than the 
father of Prapanca and the son of Kankamuni. Whoever 
he was, he is mentioned in several inscriptions 3 and he 
undoubtedly flourished during the reign of king Hayam 
Wuruk in the second half of the fourteenth century A.D. 
In the present paper we are concerned with his accomplish- 
ments in the science of grammar which has been explicitly 
specified here as Candravy afar ana. Now this grammar was 
written by the celebrated Buddhist scholar Candragc-min and 

1 TBG , 57 (1916), p. 30. 2 BKl, 78, pp. 442459. 

3 See the inscription on the Mahaksobhya image of Simpang 

(Surabaya) in Kern, VG:., VII, p. 187ff (this has been re-edited by 
Poerbatjaraka in BKI, 78, 1922), the Trawulan inscription I in OF, 1918, 
Bijalge etc, 
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it enjoyed an unparalleled reputation in. and outside India. 
It is closely connected with the work of Panim though it 
breathes an independent spirit here and there. The earliest 
reference to this Candra school of grammarians occurs in 
Bhartrhari/s Vakyapadlya. Hemacandra also in the compila- 
tion of his own grammar not only utilised the Astadhyayi and 
its commentaries but also the grammars of Candra, Safea- 
tayana, Bhoja, Vamana, Jinendra, Indragomin, the Katantra, 
etc. Dr. Liebich, who edited the Candrauyakarana (Die 
grammatik, des Candragotnin : Sutra, Unadi, Dhdtupdtha, 
Leipzig, 1902) pointed out the interesting fact that the 
Dhdtupdtha of the Katantra (or Kaldpafca, Kaldpasutra , 
Kaumdravyakarana) was in reality that of the Candra-system 
as modified by Durgasimha, the illustrious commentator on 
the Katantra ; 

In Nepal have been found many important treatises con- 
nected with the grammar of Candra. Several texts and 
commentaries of this work dated between 700 and 900 A.D. 
are preserved in the Tangyttr. Just as we find references 
to the study of this grammar in Nepal and Tibet, so also 
was this work extant in Ceylon, though no original manus- 
cript of this book has been discovered there so far. This 
is probably due to the fact that about 1200 A.D, a Ceylonese 
Buddhist monk, Kasyapa by name, wrote a popular recast 
of the Candra grammar called Bdlavabodha which superseded 
the original Candra text. It was published from Colombo 
in 1895. The reference to the study of this grammar in 
Java in the fourteenth cen.tury A.D. brings therefore an addi- 
tional testimony to the influence exerted by this great 
grammar in a far-flung colony of ancient India. But what 
invests the reference in the Javanese inscription with special 
importance is the fact that this Candragomin belonged to the 
school of Asanga and is known from Tibetan sources to 
have been born in Varendri or North Bengal. 4 It has been 
further stated that Candradvipa in Bengal was named after 
that Buddhist savant. It is difficult to say however when 
this grammar was carried to Java. The Kelurak and the 

4 Schiefner, Taranath, pp. 148ff and 1590. 
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Nalanda inscriptions, the quotation from Vetfisamhara in 
the old Javanese' Mahabhdrata , the N dgarakrtagama of 1365 
A.D., etc., no doubt suggest the contact between Java and 
Bengal, but to assign the penetration of this grammar in 
Java to-' any particular epoch is still premature. As Candra- 
gomin probably lived in the sixth century A.D., 5 all that we 
can say at the present moment is that the itinerary of the 
grammar began from this time onwards, very probably in 
the Pala period. As Taranath says, 6 “From that time till 
now Candragomin’s work has spread widely inasmuch as 
orthodox as well as heterodox people study it; but the 
Samcmtabhadra i 7 disappeared soon, and it is not known- if 
any copy of it still exists. The old Javanese inscription 
referred to above throws therefore a welcome light on the 
cultural contact between Java and Bengal during the epoch 
of Hay am Wuruk. 

11. King Dharmmasetu and the homeland 
of the Sailendras 

In 1929, Dr. Stutterheim made some novel and bold 
assertions in his A Javanese period in Sumatran history and 
these were severely criticised, particularly by Bosch 8 .and 
Mus. 9 For want of more data which could be utilised on 
that occasion, the critics left undecided the problems relating 
to Dharmmasetu, and these form the subject of the 
present review. It was stated by Stutterheim 10 that Dharmma,- 
setu of the Nalanda inscription 11 is no* other than the 
celebrated Pala king Dharmmapala and that he has been 
mentioned in the Kalasan and Kelurak inscriptions under 
■ the name of Dharmmasetu. Even if we admit that the 

5 On his date see Vienna Oriental Journal , 1899, pp. 308-315: 
!A., 18%, pp. 103-105; Ibid.. 1890, p. 319; Belvalkar, Systems of Sanskrit 
Grammar , pp. 58-59. 

6 Schiefner, Op. cit. f pp. 152, 155. 

7 The grammar written by Candraklrtti. 

8 TBG., 69, pp. 138 - 151 . 9 BEFEO , 28, pp. 515-528. 

10 A Javanese period, etc., pp. 10-12 with foot-notes. 

11 EI‘. XVII, pp. 310-327. It was also published as a Memoir of the 
Varendra Research Society by N. G, Majumda*. 
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reading of that name in the Nalanda charter Hirananda 
Sastri is correct, 12 it has still to be considered that the sloka 
in which the name appears in the Kalasan inscription is 
extremely stereotyped 13 and occurs in the self-same language 
in at least a dozen inscriptions of India. For this reference 
may be made to : the Kadamba inscription of Niralgi, dated 
996-97 £>aka (EL, XVI, p. 71), the records of the Somavamsi 
kings of Katak (El., ill, pp. 343, 353, 358), the Vanapalli 
plates of Anna Verna, 1300 Saka-samvat (El., Ill, p. 63), 
the plate of Govindacandra of Kanauj, dated 1182 Vikrama- 
samvat (EL, IV, pp. 99-101). [See also EL, V, p. 19; EL, 
XVI, p. 228; EL, XVIII, p. 232; EL, XX, p. 69]. It is 
certain, therefore, that Dharmmasetu of Kalasan and Kelurak 
inscriptions has nothing to do with its namesake in the 
Nalanda charter and the identification has to be dropped. 
While this stereotyped passage perhaps removes the base of 
Stutterheim’s thesis, it also throws some side-light on the 
origin of the Sailendra kings of Indonesia. The original dis- 
tribution of the plates mentioned above appears to be* 
Eastern and Southern India, including the Orissan tracts. 
The occurrence of the above-mentioned stereotyped passage 
in an inscription of the 5ailendra dynasty thus becomes 
interesting in connexion with the view of Dr. Majumdar 14 that 
the Sailendras originated from Kalinga, which indeed forms 
an enclave between Eastern and Southern India. 

1IL The date of a copper-plate (Mas. Solo, 

No. 193) 

Dr. Poerbatjaraka published the transcription of a record 
in OF., 1922, BijL L. and stated that it was promulgated in .. 
849 Saka. Dr. Goris, 15 however, proposed to read the year 

12 N. G. Majumdar reads : Varmasetu. 

13 The sloka runs as follows : 

“sarvan evagaminah parthivendran 
bhuyo bhuyo yacate rajasixnhah / 
samanyo* ■■ yaip dharmmasetur naranam 
kale kale palamyo bhavadbhih/ / 

14 BEFEO , XXXIII, pp. 140-141. 15 OF, 1928, pp. 64, 65. 
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as 829* but this has recently been contested by Stutterheim 16 
who- subscribes to the reading of Poerbatjaraka. An exami- 
nation of the contents of the inscription, shows* however, 
that the reading of Dr. Goris is probably the correct one. 
Because, among the officials mentioned in the' record under 
review, we find Dapit, Rayung and Dhanada who are only 
noticed in inscriptions of 829 Saka or within a few years of 
this date. In some inscriptions prior to 849 Saka, their posts 
are held by other persons. Their appearance after 20 years 
in a single charter is extremely doubtful and furnishes a new 
argument for the reading of Goris. The attention of the 
Dutch and Indonesian scholars is invited to this point. 



On the Source of the Old- Javanese 
Ramayama Kakawin 

By Manomohan Ghosh 

While going through the Indian Influences an the Litera- 
ture of Java and Bdli 1 I found the author drawing attention 
to a passage 2 3 in, canto II of the Ka\avoin % of Yogisvara which 
resembled very much a stanza in canto* II of the Bhaffikdvya. 
The passage of the Kakawin, as we learn from an English 
translation of the Dutch version of the same by Kern, runs as 
follows : 

‘"There was no watery place which was without lotuses. 
There were no lotuses which were not full of bees, and the 
bees were buzzing. There were no bees which would allow 
their songs go unheard.” 

The passage in the Bhatiikdvya Is as follows : 

Na taj-jalam yan-na sucarupankajam 
Na, pankajam tad-yad-alinasatpadam/ 

Na satpado* sau na jugunja yah kalara 
Na gunjitam tan-na jahara yan manah//. 

The striking similarity between the two passages even 
after one of them had to pass through the media of two 
different languages convinced me that the similarity might not 
be quite accidental and Yogisvara, the author of the’ Kakawin, 
was most probably acquainted with the Bhaffikavya itself. 
Mr. Saxkar however did not view the similarity between the 
two passages in this light probably because of Kern’s remark 
that the author of the Old Javanese Kakawin did not know 

1 Published by the Greater India Society, 1934. 

2 Indian Influences, p. 180, 

3 Placed by scholars sometime between 950 and 1300 A.C. Mr. 

Sarkar suggests (Ibid., p. 175) 1094 A.C. as the likely date of composition 
of this work, • ■: V ; : ; ■ 
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Sanskrit. 4 But as I found from the excellent summary of 
the first nmeteen cantos of the Kakawin given in Mr. Sarkar’s 
work, that the passages occurred as the 19th strophe in canto 
11 of both the works I could no longer consider Kern’s 
opinion about Yoglsvara’s ignorance of Sanskrit as conclu- 
sive. 1 strongly suspected that Yogisvara was not only 
acquainted with Sanskrit and the BhatfikaVya in the original 
but that his Kakawin might have been a translation of this 
Kun&i-epos into the old Javanese language. This hypothesis 
led me to examine thoroughly the Bhattikaoya In the light 
of the excellent digest of the Kakawin (up to its 19th canto) 
given, by Mr. Sarkar. 5 This examination ha,s yielded the 
following results : 

1 . The plot of the subject matter of the first five, cantos 
is, even in detail, in wonderful agreement with that of the 
first five cantos of the Kakawin. But for the fact that the 
number of stanzas or strophes in the corresponding cantos 
of the two works is not equal we might consider one work 
(up to its 4th canto) to be a sort of replica, of the other. 
The number in the first four cantos of the two works is as 
follows : 



Bhatti 

Kc tfyxwi 

I 

27 

59 

I! 

... 55 

77 

Ill 

... 56 

46 

IV 

45 

above 58 


2. The' strophes in canto V of the Kakawin which 
describe the appearance of Ravana in the Pancavati in the 
guise of an ascetic contain expressions marvellously similar to 
those, in the corresponding passages of the Bhattikaaya. Thus 
we have in the Kakawin : — 

“He resembled a pure and upright £aiva monk, virtuous 
and holy; his head was smoothly shaved except for a little 
tuft of hair on the crown. 


4 Indian Influences, p. 174. 


5 Ibid pp. 179-94. 
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M His teeth were as white as crystal, ‘ He expected to- get 
a garland of roses( and a bowl of pumpkin to attach to 
his shoulder belt. His monkish robe was beautifully red 
and dyed with lac. He proceeded to ask for alms, by which 
pretext he could conceal his (base) design. 

“While moving on, he mumbled his prayers and had 
pious words in his lips. His glance was gentle and loving 
— it was outwardly very friendly and captivating, as if nothing 
remained of his demoniac character. Without any interrup- 
tion, he wended through the beautiful and solitary wood- 
land/* 

The corresponding passages in the Bhaffi are as- follows : 

Gate tasmin jalasucih suddhadan Rdvanah Si^hi / / 

Janjapuko * ksamdlaoan dharayo mrdalabunafof / (61) 
Kama'ndaluJ^apalena sirasd mrjdvata/ 

Sarnvastfya laksike vastre m a trail sambhandya 

daiidavan/ / (62) 

Adlhuyann-atmavid vidyam dharayan masJzarwraiam / 

Vadan bahvangulisphotam bhrukshepam vilokayan/ / (63) 
Sandidarsayisuh sdrna nijuhnusuh k.§ apatatdm / 

Camkramavan samagalya Sitam-uce sukha bhava// (64) 

One can easily notice that expressions italicised in the 
Bhaffi passages have been almost literally translated in the 
Kafyawin, the author of which appears to have taken as much 
from the Bhatfi as he could easily assimilate' in his work. 
A literal versified translation is surely an almost impossible 
task. Thus it may be assumed that Y ogisvara while writing 
the Kakawin had the Bhaffikaoya before him and adopted 
the theme of the latter in its details and, as often as possible, 
number of expressions as well. 

There is yet another passage in canto V of the Kakawin 
which betrays a connection with the Bhaffikdoya. It deals 
with the conversation between Sfta and Ravana and is as 
follows : 

6 Either the Dutch translation or the English version seems to be 
wrong here,' ' ; ; ^ v/: ////i \ ■ ■■■ ' : 
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"Moon's beauty cannot be compared with yours* because 
her charms pass off by the time of the day,' 

"If the lotus-flowers of the pond ...they cannot 

yet stand comparison with you r beauty; because they close 
down and decline on the approach of the night. 

"The place where you live is really dangerous, im- 
possible for men, a wilderness! Do you not fear the mali- 
cious snakes and wild elephants?. ' 

"You are so exceedingly soft and tender and really so 
charming; the wood has been, §s it were, delighted by your 
presence,. How fortunate is the man, who had been 
acknowledged by you as your husband ! He must deserve 
some 1 praises for possessing you at the present moment. 

"I have travelled through other lands of this world, but 
I have never come across any one like you; so beautiful you 
are indeed! You appear to me at least the most perfect 
type of beauty, and my present life is not going to be useless 
now that I have known you." 

With this should be compared the following stanzas from 
the Bhaffi : 

Sayantanim tithipranyah pankajanam divatanim/ 

Kantim kantya sadatanya hrepayantl sucismita/ / (65) 
Ka tvam-ekakinJ bhiru niranvayajane vane/ 
Ksudhyanto’pyaghasan vyalas-tvam-apalam 

katham na va// (66) 

Hfdayangama-murtlis-tvam subhagambhavukam 

van am/ 

Kurvana bhimam-apyetad vada’bhyaih 

kena hetuna/ / (67) 

Sukrtam priyakari tvam kam rahasy-upatisthase / 
Punyakrc-catukaras-te kimkarah suratesu kah / / (68) 
Pari-paryudadhe rupam adyulokac-ca durlabham / 
Bhavatkam drstavatsvetad-asmasvadhi sujivifcam / / (69) 

Now the Bhatti strophes, quoted above, show beyond 
doubt that the author of the Kahawin has deliberately copied 
the contents of the Bhatti and at times made literal transla- 
tion of some expressions. Due to the fact that San§Jp*it 
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strophes of Bhafti had sometimes to be expanded and 
sometimes original strophes were composed, the number of 
strophes in the Kakawin and the Bhatfi is not identical. The 
former work contains 2771 strophes 7 and the latter only 1624. 

3. An examination of cantos VI-XIX of the Kakawin 
reveals that unlike the first five ones their subject-matter 
does no| correspond canto by canto to that of the Bhafti and 
moreover the Kakawin has 26 cantos while the Bhatfi has 
only 22. 

Thus we can conclude finally that the old Javanese 
Ramayarxa is partially a translation and partially an adapta- 
tion of the Bhaffikavya and has nothing to do with the 
Rdmdyana of Valmiki or its conjectured extinct translation 
in the old Javanese. 8 


7 Dr. Poerbatjaraka thinks that some interpolates occur in the 
Kakawin. This may be one of the reasons for its greater bulk. See 
Indian Influences, p, 173. 

8 For conjectures about the origin of ■ the Kakawin see Indian 
Influences, p. 174. 
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Indian Influences in OicS-laSinese Art By Dr. W. F. 
Stutterheim — 42 pp., 23 plates. -—The India Society, London, 
1935. 

In this latest publication of the India Society, Dr. 
Stutterheim has put within a short compass of 42 pages the 
leading facts connected with the history and culture of Bali — 
one of the most beautiful and interesting islands in Indonesia, 
recently very much exploited by tourists. To Indians that 
mysterious little island, still a replica of Hindu India of early 
times, with its simple faith, primitive rites and native social 
customs and) life, is of peculiar interest — as it visualises in a 
living form a typical image of Ancient India. — which has 
passed away on the continent. Dr. Suniti Kumar Chatter] ee 
wrote a series of letters to the Bengali monthly Pravdst , in 
which he gave a graphic description of Balinese life with very 
intimate and picturesque details, and in which he showed how 
many old Hindu customs and ritual-practices still survived in 
Bali mostly in pristine forms and sometimes adapted to the 
old animistic beliefs of the old Balinese races. Dr. Chatter jee 
has shown by an analysis of numerous phases of Balinese life 
how Hinduism almost completely imbued the pre-Hinduistic 
culture of Bali. Dr. Stutterheim’s book, apparently a rechauffe 
of his Dutch work Oudheden van Bali published by Bali 
Society for the scientific study of Balinese history and culture 
(Kirtya Ltefrinck — Van der Tttufy, Singaradja } Bcdi) 9 is an ex- 
cellent introduction to the history of the art and culture of the 
island and will undoubtedly provoke further studies. And 
all lovers of Indian culture are grateful to the author for offer- 
ing in this book in a readable and accessible form the main 
outlines of Balinese culture — the material for which is buried in 
numerous archaeological reports and learned articles in anti- 
quarian Journals. The records of the antiquities of Bali afe 
not a$ numerous as those of Java, and the available inscrip- 
tions and copper plates have not yet been fully studied. The 
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author Is therefore compelled to leave many spaces blank and 
to fill in some of them on the basis of analogy and probabilities. 
Before the advent of Hinduism, Bali, peopled by a branch of 
the Austronesian family (to which the Mundas of India belong), 
had not much by way of a political organization. Its simple 
life was divided into groups of village communities— -governed 
by elders who performed the double function of priests and 
administrative heads, in a peculiar form of ancestor worship. 
“ Daily life was directed by the souls of the departed ancestors 
who were supposed to be dwelling in the mountains. It was 
they who lived on at the hidden sources of the’ rivers, without 
whose waters no rice would grow. They were the founders 
of the village communities; they had established its customs 
and cared for its growth {Ibid., p. 2).“ The living elders of 
the community were charged with the duty of ‘‘getting Into 
contact with the souls of the dead, to receive them, temporarily 
into themselves in order to replenish the waning store of the 
community’s life-power ox to furnish it with extra strength” 
(Ibid., p. 2). When the souls of the dead ancestors were in- 
voked, they were believed “to provide the community with 
the absolutely necessary magic life-power; to further the 
growth of rice; to calm the devastating overflowing streams; 
to subdue epidemics afflicting the population,” (Ibid., p. 3). 
The sacred acts ( Sraddhas ) of invoking the spirits of the 
ancestors by offering oblations { halts , rmivedyas) were per- 
formed in temples — which were enclosed spaces* (not shrines 
in the sense of the Hindu mandiras of the cult-images) and 
were moare or less like Yajna-salas of Vedic tiroes and con- 
tained stones as seats for the souls of the ancestors — “upright 
stones for the male, and horizontal stones for the female souls” 
(Ibid., p. 3), The outer wall was designated mefybdla, the 
closed gate with the roof was called gapura , and the structure 
for offerings bctle-nyam (Ibid., p. 20). The author interprets 
the word bale as the native word for small moodopas. More 
probably hale-rtyasa is the incorrect Sanskrit for bali (offering) 
nydsa (deposit) — the place where the offering has to be placed 
(. nyassta ). This evidently corresponds to the V aii-piiha of 
Southern Indian temples — a small pedestal on a Lotus cushion 
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with a horizontal piece of stone — to hold the offerings to the 
deity. Dr. Stutterheim does not cite sufficient details, or any 
extracts from Balinese ritual texts to enable one to judge in 
what respect the Balinese form of ancestor- worship differs 
from the Hindu forms. In the surviving Hindu forms in India, 
the rituals of Sraddha , ancestor worship, consist in offering 
various' forms of oblations (pi'ndadj and gifts preceded by man- 
tras to keep out evil spirits ( hhuta-suddhi ) by the preliminary 
offering of incense (dhupa), lamp {dtpa) f holy water (ftrtha) and 
flowers. Dr, Stutterheim, not giving due weight to- the details 
of Hindu ancestor- worship, is led to remark that “the part 
played by Hinduistic priests was not always the most im- 
portant/* “True, fully adorned, they had to receive Siva into 
themselves in order to transform the flower-speckled water into 
holy water (toya-tirtha); also, through recitation of their 
mantras accompanied by the steady ringing of theft bell 
( ghantd ), burning incense ( dhupa ) and strewing flowers, they 
had to consecrate different ritual objects and cleanse the ten? 
pie court from, evil influences. But the actual celebration, the 
most important part of the feast — the offering of the hundreds 
of colourful sacrificial gifts to the gods — was not performed 
by the Brahmanas, but by the folk-priest, the successor of 
the highest of the magic village-heads of olden times/* {Ibid., 
p. 21). Our author does not state whether this has been the 
custom from time immemorial, or if this has been the current 
state of things. Dr. Suniti Kumar Chatter jee during his in- 
vestigation into the current religious rites of the Balinese 
found out that the old families of Brahmin priests in Bali 
have become extinct for sometime, and as no Brahmins have 
been imported from India, the duties of the priests are being 
performed by a class of priests who are not Brahmins by 
birth. The description that Dr. Chatterjee gives of the rites 
with ‘six kinds of accessories* — dhupa, dipa, gandha , puspa, 
phala and toga, corresponds exactly to the pancopacdm pujd 
still current in Hindu India. It is quite possible that owing 
to want of trained Brahmin priests, many of the rites have 
degenerated and become corrupt, and have in consequence 
deviated from the original standards. It is quite possible, 
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on the other hand, that in unimportant parts of the rites, 
some of the old local Polynesian rites may have been adopted 
and amalgamated and used as part of the religious cere- 
monies and practices. Dr. Chatterjee has noted in the 
Balinese rites, as now observed, many differences from the 
current Indian rites. He has remarked: “All their (Bali- 
nese) rites are not identical in all respects to the Hindu rites 
of our country (India). There are numerous variations in 
details which are unknown to us and also- to our ritual texts 
in Sanskrit. But they are part of the Hinduisfcic rites of Bali, 
and they have very skilfully adopted these rites with the 
Sanskrit ritual mantras and the due performance of the 
Hinduistic rites current here. They are ignorant of the ‘ten 
kinds of accessories’ current in our puranic forms of worship; 
on the other hand, it is difficult for us to follow the ‘ten 
kinds of accessories* used by them. At the same time, their 
form of worship and rites entirely corresponds to the same 
class of worship or pujd with the help of accessories (upa- 
cdra) current in India, The rites that were current in India 
in primitive times, had evolved, outside the pale of the 
Vedic forms of Yajnas , in certain Brahmanical rites, using 
numerous accessory objects and appear to have evolved in 
differing details in Island-India (Indonesia), perhaps due to 
contact with ancient Malayan rites and rituals.” ( ( ‘Dvipa~ 
may a Bharat : BaU'dvipe -Ban gall, VI, 9 ’ “ Pravdst /* ]yai§tha , 
1337, pp. 271-272, one of a series of articles recording Dr. 
Chatterjee's impressions of Bali). Dr. Chatterjee’s impres- 
sion has been that the rites and rituals of Bali, fundamentally 
and in their main outline, are essentially Hinduistic in a 
strictly Brahmanical sense, and although in unimportant 
details Malayan or Polynesian rites may have crept in — the 
present points of difference from the standard Indian 
practices are due more to degeneration due to want of 
contact with Indian standards and original Sanskrit texts than 
anything else. Dr. Stutterheim has remarked, “In former 
times, however, where there was constant contact with visit- 
ing Brahmaiias from India, the mantras must have been pure 
in wording and identical with those used by corresponding 
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sects in India/ 5 {Ibid., p. 21). Dr. Chatterjee was very much 
impressed by the survival of the practice of invoking the 
spirit of the divinity through the skilful use of rnudras — the 
intricate details of which the Balinese Padandas have retained 
in a manner and with a skill which is becoming rare, in 
India itself. Unless the details of the current Hinduistic rites 
are examined by an expert ritualist from, India, and compared 
with the Indian prototypes, it is impossible to say to what 
extent the native Polynesian rites have overgrown the ancient 
Indian practices. For this branch of research, the co-opera- 
tion of Indian scholars is essential in order to* interpret and 
re-construct the nature of the religious history of the Balinese 
and to ascertain to what extent, if any, the current Hinduistic 
practices in Bali have retained the pre-Hinduistic beliefs and 
rituals. It was at one time believed that the existing state 
of Balinese culture represents a true picture of Javanese 
culture — as it existed before the fall of Hindu culture in java 
owing to the invasion of Islam, and that the section, of the 
Javanese who did not accept Islamic culture, migrated to 
Bali, and is preserving the same state of things as existed 
in Java' on the eve of the advent of Islam. But this supposi- 
tion does not square with the data now furnished regarding 
the history of Hindu culture in Java. It is quite true that 
after the defeat of Bra Vijaya, the last king of Majapahit, 
in the hands of the Mahomedans in 1478, the members of the 
royal family fled to Bali. But the Hindu culture of Bali dates 
from very early times. Dr. Stutterheim seems to assume on 
rather meagre grounds that Bali received its Hindu culture 
not direct from India but from Java in the eight and 
ninth centuries — “Thus we may accept that the eighth 
and ninth centuries were a period of strong Javanization for 
Bali, which also meant secondhand Hinduization/* (Ibid., 
p. 13). Of course, no tangible monumental or epigraphic 
evidence of early Hindu culture in Bali (such as that of the 
Mulavarman Inscription of Borneo) has yet come to light. 
The charters and foundations of the Balinese .royal dynasty 
— that of the Varmadevas, do not date before the I Oth 
century — and our inference as to the state of Hindu culture 
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previous to that date must be somewhat conjectural. The 
author while he suggests (p. 21) ’“constant contact with 
visiting Brahmanas from. India “ has some doubts as to the 
possibility of Bali having received its Hindu culture direct 
from India. “Should we nevertheless believe that at some 
time there were as well at work In Bali direct influences from 
India?’* (Ibid., p. 13), The scriptural texts (yet to be studied) 
and the religious rites and ceremonies (very imperfectly in- 
vestigated up till now) are our only data on this interesting' 
problem. Two very significant evidences appear, to this 
writer, to throw some light on the subject. Over ten years 
ago— this writer was the first to suggest that the Men z style 
of temple architecture and ritual ‘poles’ — so common in Bali 
came from India, and that they were the structural agnates 
to similar structures of “a pyramidal system of super-posed 
storeys’* met with in Nepal. It was at one time believed 
that this form of Meru temples came to Nepal from China. 
But the testimony of a Chinese pilgrim has given, the quietus 
to this theory. Somewhat similar slope-roofed temples have 
survived in Kerala, — In the sanctuaries of Cochin and 
Travancore, which, by the way, preserve many early relics 
of ancient Indian culture which have disappeared from other 
parts of India. Moojen*s excellent Introduction to Balinese 
Architecture (Kunst op Bali , Adi poestdka, 1926} has not 
unfortunately led to further searches in the field. The pre- 
valence of the Meru style of temples in Bali, easily leads 
one to believe that it is either a characteristic Balinese form, 
or the evidence of an early contact with India where the 
form prevailed In pre-lithic periods of Continental Indian 
Architecture. But the replicas on some Javanese stone 
reliefs — of Meru temples seem to prove that the style was 
once current in Java also, and it must have been a gift from 
India common to Java and Bali. In Java the development of 
stone architecture appears to have supplanted the earlier 
forms of wooden architecture, possibly of the Meru type, — 
which has survived in Bali. Another significant item con- 
nected with the funeral rites current in Java appears to have 
a link with India proper: Our author refers (p. 23) to a 
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Balinese custom of erecting an effigy of a dead king over the 
ashes collected from the remains. “Sometime after this 
ceremony, which corresponded to the Indian sraddha, it was 
customary to consecrate a special piece of ground, to dig a pit 
and bury therein the conserved part of the king’s ashes .... 
when the pit was closed, they placed over it a stone image. 
This image represented the deity whose incarnation the 
dead king was supposed to have been during his life time. 
But certain deviations from the traditional representations of 
that god indicated that the figure was not intended to be an 
image of the god himself, but only one of his incarnations.' ° 
(Ibid., p. 23). In Bengal, we have a curious custom of erecting 
a wooden effigy (painted in different colours) in connection 
with the departed soul. This is carried in procession, with 
great eclat , to the accompaniment of music, and then im- 
planted at a consecrated place where other like effigies of 
departed ancestors (?) have been set up. This effigy is 
known as the Vrsa~Kastha the “Bull-shaft.” It is a crudely 
carved effigy with human faces and other decorations in the 
different parts of the “shaft.” Its shape and primitive deco- 
rative patterns seem to correspond to the curved staffs with 
Malay o -Polynesian decorations of human effigies from, the 
island of Sumatra (see Figs. 6 and 7, Plate XXV, CM. Pleyte : 
Indonesian Art). Comparison may also' be made with an 
effigy from Bali, reproduced in Dr. Juynboirs Katalog des 
Ethnographischen Reichs Museums, Band VII, Bali und 
Lombok (Plate XII, Fig. I, 1912.) Dr. Stutterheim, does not 
give us sufficient details of the rituals connected with Its 
installation as current in Bali and it is impossible to say to 
what extent this significant funeral ritual in Bali has pre- 
served the details of the original Indian model. Dr. G. 
Krause in his Bali (Insel Bali, Band II, 1920) published some 
photographs of funeral processions (plates 138 and 139) which 
remind one of similar funeral processions in Bengal. The 
effigy of the bull (vr$a) is evidently used in Balinese funerals 
(see Krause, Bali, Band II, plates 154, 155). These painted 
effigies of Bulls are made of stucco on a bamboo, or wooden 
framework, and have very significant relation to the Indian 
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prototypes. In a srnddha ceremony, connected with the 
death of an important personage. It Is usual to- purchase and 
liberate a family of Bull with cows as its spouses — as a 
symbol of liberation; the liberation of the animals (vr$a~ 
mocana) is intended to secure the liberation ( mocana , mol^a) 
of the soul of the deceased from the cycle of re-birth. It is 
usual to* mark the body of the bull and its spouses with the 
symbol of the trisftla, in order to distinguish the liberated 
group from other domesticated cattle that may stray into the 
streets. Before they are marked, or rather branded with the 
symbol it is usual to tie up the Bull and the cows to several 
wooden posts (Yupa-Kastha, also called the Vfso^Kastho) one 
of which is the principal one, used for the Bull, the other 
being minor or subsidiary ones ( Upa-yupa ). In some of the 
smrti texts (manuals for rituals), it is stated that where it is 
not possible to secure the liberation of a family of Bulls, the 
rite may be performed through the use of stucco or straw 
effigies. In the Garuda-purana, in Its chapter on. Preta-Kalpa, 
the expiration of the period of impurification (caused by the 
advent of Death) the Bull and four calves after being branded 
with the mark of the “trident** and the “circle** should be 
let off. In the absence of the Bull, its substitute may be used. 
Thus it is enjoined : “If on the eleventh day the bull cannot 
be secured, the wise should liberate effigies made of straw 
(Kusa-grass) or of stucco/* “If at the time prescribed for 
liberating the bull, the same is not available, the same can 
be liberated in effigies made of earth or grass.** It appears, 
that owing to dearth of sufficient cattle for such funerary 
rites, it has been the custom in Bali to offer stucco effigies 
of bulls — instead of in flesh and blood. 

But we are straying into topics which form one only of 
the many ritual and ceremonial phases of Indo-Balinese 
culture. Reserving fuller treatment of this topic for another 
occasion. We are happy to turn to the images, statuary, and 
temples of Bali. Our author does not deal very much with 
the Balinese temples, but cites and discusses some very in- 
teresting specimens of sculpture. Indeed, temples and images 
Stand on a somewhat peculiar footing in Indo-Baline^e 
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culture. Temples with images installed in the garbkagrha , 
such as we find in numerous examples in India, do not 
appear to have survived in, Bali. It is quite possible 
that temples made of wood or other impermanent 
materials were constructed in the earlier periods and 
have not survived the ravages of time. One is inclined 
to postulate the existence of such temples with images 
in earlier times, . otherwise it is impossible to explain 
the surviving specimens of images in stone, of which some 
very peculiar forms are illustrated in the volume. In the 
existing stone temples there is no garbkagrha or any arrange- 
ment for installing an. image, or an icon. The characteristic 
forms of worship in Bali, as we have noted, are the presen- 
tation of kalis or offerings in an empty shrine — the inner 
part of the typical Balinese temples. The outer gates of 
these temples are imposing gopurams derived from, but not 
actually following, the Indian or the Javanese models. 
Except for the decorative motifs on the outer faces of the 
gopurams, there is no room for iconic sculpture for the current 
Balinese form of worship. Yet the specimens cited in 
the volume are icons in stone, which must have been 
worshipped inside some temples which have now ceased to 
exist. The examples cited by the author fall into three 
groups : (1) images proper, (2) deified images of saints, or 
kings, (3) decorative motifs for water-spouts. A seated 
image of Siva (8th- 10th century) illustrated on Plate I re- 
calls related Images in Java. It may have been imported 
from Java rather than executed locally by Balinese * sculptors . 
For a distinctive local style is apparent in the series of 
deified images of seated and standing kings and queens of 
which six examples are cited. Based on finer Javanese 
models, they are crude in conception as well as in execution 
and lacking in a general sense of proportion and finish. 
The remarkable head (Plate IV) with a tall fata, or 
Kardind^mithpi® bearing an effigy of Kirtimukha, with a 
so-called “Khmer* * smile, may represent either Siva, or a 
Saivaite Prince. The technique and conception closely 
follow the models of Southern Indian bronze image's. Our 
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author writes : ‘The open eyes distinctly point to a re- 
presentation of a king’ (PI. IV). There are numerous images 
of Siva with “open eyes.” The so-called lion’s head on the 
Jaia-mufyuta is unquestionably an effigy of a Kirtimukha — 
the protruding tongue is mixed up with the strings of pearls 
schematised to represent “entrails” (vide similar treatment 
of Kirtimukha on a stone pillar, Subramanya temple, Tan- 
jore, and numerous temples in Mysore). But the most 
important examples of icons cited by the author are the 
types of a peculiar catus~kaya rnurti of the Hindu Trinity 
never met within India. In most of the Indian, images of 
the irimdrti the portion below the breast is never represent- 
ed. In the Balinese examples, of which the finest example 
is reproduced on Plate XI, the whole body with elaborate 
garments with decorated scarves is represented. The 
treatment of the crown in graded stages, stimulating the 
form of an expanded lotus — reminds one of similar treat- 
ment in Cambodian and Chinese sculptures. We have, four- 
faced images in Caumukha temples of the Jain as, but ex- 
cepting the Karachi Museum Brahma in metal — we have 
nothing to offer in India to resemble this manner of treat- 
ment. It reminds one of the famous wooden composite 
image of Kwannon in. the Metropolitan Museum of Art, 
New York. Of the spout-heads (Jala-tanda), the most re- 
markable example is one representing the death of Hiranya- 
kasipu (Plate XVIII) which the author ascribes to the 13th 
or 14th century. It challenges comparison with the Javanese 
Visnu on Garuda (Erlanga as Vi§nu) (Museum of 
Modjokerta), and in spite of its florid decorations leaning to 
the baroque, is a tour de force of remarkable quality. If it 
was made in Bali, Balinese stone-sculpture must have 
attained a fine level of excellence. Similar remarks apply 
to the beautiful asta~muhha~lifiga (Plate XIX) a conception 
familiar in the texts but rare in plastic examples. But to us 
the finest example of Balinese sculpture cited in the volume 
is tHe moving conception of the amrta-manihana depicted 
on the face of a Holy water vessel in stone (PL XVI!) from 
Pedjeng. It has all the mystery, all the skill, all the entranc- 
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mg beauty, all the epic quality of Classic Indian Art at its 
best. Another sculpture,, a spout-head deserves special 
mention. It is the figure of a “Rsi" (Plate XVI} with 
matted locks carrying the effigy of another figure. Most 
probably It represents Bhaglratha carrying the Ganges 
(Ganga-devi), The treatment of the matted locks in flattened 
shape Is peculiar but recalls similar treatment in Indian 
prototypes. The author ignores another type of Balinese 
sculpture, the indigenous polychrome wooden figures of the 
Malayo-Polynesian School. The famous Hanuman and 
numerous effigies of Visnu riding on Garuda — lend to the 
primitive Balinese School a peculiar flavour which deserved 
a place in the volume. We are grateful to the author for 
all he has been able to give us, and we have no doubt his 
excellent presentation of the general features of Balinese 
culture will provoke further interest and study. 

O. C. Gangoly 


Tile Colas: By Prof. K. A. Nilakanta Sastri, M.A., Pro- 
fessor of Indian History and Archaeology, Madras University, 
Vo!. I, Madras, 1935. 

The period of the Colas occupies a unique place in the 
history of Ancient India. As the author of the scholarly 
volume under notice eloquently observes, it was 4 ‘the most 
creative period of South Indian history,'* when “the whole of 
South India was for the first time brought under the sway of 
a single government" and “the Tamil country reached heights 

of excellence never again reached in the succeeding ages" 

( Preface , p. v). While the oldest notices of the Colas go back 
to the grammarian Katyayana, their history comes down almost 
to the great period of Muslim invasions in the early part of 
the 14th century. It is, however, not only in time, but also 
in space, that the history of the Colas fills a large part of 
the canvas of South Indian history. Especially, in the great 
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age of Cola expansion, which commenced in the 10th century, 
the tiger-crested banner of these kings was carried far beyond 
the limits of India into Ceylon and the Laccadives on the one 
side, and Indo-China and Insulindia on the other. 

To trace the history of such a dynasty from the earliest 
times, requires, it is evident, very high qualifications on the 
part of the writer, in the present work the author shows 
abundant evidence of his possession of such qualities. We 
find here complete mastery qjf fact and high linguistic equip- 
ment in the author’s native Tamil combined with sound Judg- 
ment. Frequently the author quotes long extracts from 
original authorities and adds his own textual and other com- 
ments which enhance the value of his contributions. 

The present work brings down the history of the Colas 
from the earliest times to 1070 A.C., which marked the advent 
of the so-called Calukya-Coia dynasty. The first chapter is 
aptly devoted to the examination of the sources of history. 
For the, early Colas, as. Mr. S. justly observes, the main source 
consists of the Tamil literature of the age of the third Sangam, 
which, unfortunately, cannot be made to yield at present an 
ordered sequence of events. The authorities for the Colas of 
thei Imperial line, beginning with Vijayalaya, have been pro- 
perly investigated by the author under the heads — ‘inscrip- 
tions*, ‘ monuments *, ‘coins* and ‘general literature*, We 
cannot, however, help thinking that his estimate of the Cola 
monuments and coins might have been fuller, nor are we 
convinced that he has done full justice to Professor jouveau- 
Dubreuil’s scholarly monograph Archeologie da sud de Vlnde . 
The second chapter, called ‘Early Notices * 3 after giving a 
preliminary account of the country and the, etymology of the 
name brings together the references in Katyayana’s grammar 
and the Asokan edicts along with the Maury's passage in 
Mamulanar and references in the Periplus, the Geography of 
Ptolemy and the Pali literature. These .scattered references 
might well have been incorporated in the two succeeding 
chapters called * The Colas and Early Tamil Literature and 
* Government and Social Life in the Sartgam Age \ For, as 
the author rightly points out, the two sets of date agree with 
17 
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each other to a surprising extent. However that may be, the 
author's incisive analysis helps to correct, at many points, the 
well-known work of Kanakasabhai Pillai, whose conclusions, 
as he properly observes, are based on' materials that had not 
been subjected to any proper criticism. We thus learn that 
the Cola Karikala’s conquests were practically confined to the 
Kaveri valley, while the story of his constructing embankments 
along that river turns out to be a late legend. What is more 
important, the famous group of Five Great Tamilian Assem- 
blies controlling the king appears to be a figment of Kanaka- 
sabhai *s imagination, on which later writers have built elabo- 
rate conclusions with little relation to reality. Well might the 
author exclaim (p. 83 n.) : “Aho nirafikp-satvam xitpreksayah" 

With the accession of Vijayalaya, the first of the line of 
the Imperial Colas, the wealth of material enables the historian 
to trace a connected narrative of events. Chapter VI. deals 
adequately with Vijayalaya and his son Aditya I, whose con- 
quests are illustrated by a useful sketch-map. Chapter VII 
deals similarly with the reign of Parantaka I, the varying extent 
of his kingdom being illustrated with the help of another 
sketch-map. 

The reigns of Rajaraja the Great (Ch. IX) and his son 
Rajendra S (Ch. X) are treated by the author with patriotic 
but not unbecoming enthusiasm. These two Grand Monarchs, 
according to Mr. S. (p. 220), stood in much the same relation 
as Philip II of Macedon and his son Alexander. Rajaraja I 
was “the greatest among the empire-builders of South India” 
(p. 223). Of Rajaraja’s greatest monument, the Rajarajesvara 
temple at Tanjore, wei are told (p. 221) that “it is the most 
beautiful specimen of Tamil architecture at its best.” The 
narrative of the wars and conquests of Rajaraja has been well 
done, but the author’s attempt to minimise the atrocities of 
the Crown Prince Rajendra’s campaign against the Western 
Calukyas hardly carries conviction. The reign of Rajendra I 
is treated by the author with his usual thoroughness and skill. 
As regards the Ceylon campaign of this king, the somewhat 
meagre references in the Cola inscriptions are supplemented by 
the full and lurid description in the Mahavarnsa and even 
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archaeological remains are requisitioned to testify to it- In 
dealing with the expedition to the Ganges, the author takes 
the opportunity not only to correct at various places Hultzsch’s 
reading and translation of the original inscriptions, but also 
to criticise the views of Prof. S. K. Aiyangar and the late 
Messrs, R, D. Banerji and V- Venkayya on various matters of 
identification and interpretation. We notice In particular that 
Mr. S., agreeing with Mr. Banerji, rejects (Note A to Ch. X) 
Dr. Aiyangar’s identification of Dandabhukti with Bihar and 
postulation of a Mahipala of Ofta different from the Pala king 
of Bengal. On the other hand, following Aiyangar, he agrees, 
as against Mr. Banerji, that Mahipala of Carjdakcmsika drama 
is not the Pala king but the Gurjara Pratihara sovereign of 
that name, so that there Is no case for Banerji *s supposition 
that Mahipala inflicted a check upon Rajendra’s forces, Mr. 
S.’s account of the most spectacular and the least enduring of 
Rajendra’s campaigns— the campaign against Kadaram (or, 
rather, against the. ^ailendra Empire) is necessarily based on 
the learned paper of Dr. Qoedes {BEFEO, XVIII, No. 6), but 
he has also utilised the researches of other scholars, specially 
of Roulfaer, whose illustrated map along with that of Qoedes 
is reproduced in the present work. Mr. S.’s own remarks on 
the nature and results of the campaign are expressed with his 
usual caution and good sense. 

The same thoroughness and critical acumen are noticeable 
in the last two chapters (Chs. XI and XII) bearing the titles — 
"The successors of Rajendra and * The accession of Kulotiunga 
/\ In the first-named chapter he assesses the nature and 
results of the two outstanding campaigns of the period, viz,, 
the sanguinary campaigns against Ceylon and the Western 
Calukyas. In the last chapter, he sifts with his usual care 
the varying and often contradictory evidences of the Tamil 
inscriptions and the Sanskrit and Tamil literary authorities 
regarding the circumstances under which the first sovereign 
of the Calukya-Cola dynasty ascended the throne. The 
appendix consists of a valuable list of inscriptions, chronologi- 
cally arranged, of the Cola and connected dynasties down to 
the time of Adhirajendra, along with a synopsis of their con- 
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tents but not of the Tamil historical introductions* An 
Index — extending nearly over hundred pages — brings this 
useful volume to a close* 

We have noticed a few blemishes : 4 Taranath * (this mis- 

transliteration occurs throughout) is made responsible for the 
story of Bindusara’s conquests in the Deccan, and South India. 
Such forms as ‘Satiyaputa (p. 28), ‘Varendrd (p. 252), 
4 MacdonneV (p. 283), * Oxyrhynchm f (p. 620) should be recti- 
fied in a future edition. The location of Takkanalada (map 
opposite to p. 248) should be correctly given. The absence of 
a sufficient number of diacritical marks, which accounts for 
the form ‘Coedes*, should be made good. These and other 
blemishes, however, do not detract from the high merit of 
* The Colas*, which is bound to remain for a long time to come 
the standard work on the subject. We await the publication 
of the second volume with great interest. 

U. N. Ghoshal 


Teachings from the Bhagavad*Cfta» By Hari Prasad 
Shastri, D.LITT. 

This is a brochure on the fundamental teachings of the 
Bhagavad-Gita. The author has accepted the portion of these 
teachings capable of universal and eternal application. He has 
omitted the teachings which are peculiar to the then religious 
and social conditions of India. Everybody would agree with 
the author that Gita is a divine gospel for the whole of 
humanity, for it breathes in every sentence high spirituality 
and speaks of the high spiritual vision to which Reality stands 
unmasked. “It emphasises the Universal Truth which is not 
touched by time.“ The message that was given by the Gita 
could have this enduring effectiveness, because it comes from 
the Supra-mental consciousness. The message of the Gita is 
not peculiar to itself. It cannot be so. It originates from a 
height which, if anybody can open it in himself, will enable 
him to realise its universality. The teachings of the Gita have 
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directly or indirectly influenced the spirituality of the whole 
East. It is now inspiring the spirituality of the West. We 
find in it the full gospel of life. The author has truly said, 
“Though given in India by a great Hindu Teacher, the Gita 
is not exclusively a Hindu book/ 8 Its teachings are the same 
as those ' of the higher Christianity, of Islam, of Mahayana 
Buddhism, of Taoism.- The Gita has this universal character, 
because it is given by the Divine in Man which rises above 
human limitations and can see the face of truth in silence be- 
yond all limitations of race and creed. 

The author thinks that the Gita teaches Monism and 
accepts Reality to be the Supreme Absolute, itself attribute- 
less, but allowing a part of itself to go into manifesta- 
tion. It draws back again the manifestation into it. There 
is a cyclic manifestation in space and time of the Absolute. 
The author thinks that this is the personal God of the 
Christians, Muslims and the Amitabha Buddha of the Maha- 
yanists. The personal God is the substance of the world. It 
has two natures: — (1) Para , the finite spiritual selves, and 
(2) A para, the creative order of the evolutes. In India, 
philosophy is not only the luxury of thinking; it has also a 
spiritually pragmatic significance. It has its application to 
life to make it free from all contraries of existence. 

The contraries are inevitable in the order of change or 
evolution, and a certain resistance is sure to be felt there. 
This resistance serves a spiritual purpose in enabling us to 
wake up the silent spirit in Man and in enabling him to rightly 
appraise things. Nature gives the indication of the true law 
of life, namely, that in natural divided course of life Peace 
cannot be found. Main is Supra-natura! In essence. His 
experience in earthly existence should foster this lost sense. 
Paradise Is lost in our ignorance, but the play of ignorance in 
creation is not the final Truth, there is the final urge in life to 
regain the Paradise, by removing the sense of division and 
partialities and by the divine vision and the divine elasticity of 
life which resistance should wake up. 

The book has analysed all the 18 chapters of the Gita and 
gives good translations of the verses with notes to help the 
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continuity of thought. In the notes the author has sometimes 
indulged in comparative studies of the meanings of forms 
used in the Gita and in the writings of the western thinkers. 

The' book provides happy reading and one who has a 
philosophical discipline will find in it a helpful guide to the 
understanding of the Divine message. We are glad to find 
another edition of the Gita. The more its catholic teachings 
are widely spread* the better it is for humanity. 


M. S. 
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Contributions from the Mahavamsa to our 
knowledge of the Mediaeval Culture 
of Ceylon 

By Dr. Wilhelm Geiger. 

[Continued from JGIS Vol, II, no . 2.] 

II 

L THE KING AND THE ROYAL COURT, 

2, Court-life . 

19. The town or village where the king had his residence 
is called rajadharii (royal city). It is the capital of the king- 
dom. The oldest capital was Anuradhapura, situated near 
the Malvatu-oya, in a plain which could be cultivated by 
artificial Irrigation. It was a village founded, according to 
tradition, by one of Vijaya’s companions in the time of the 
first Aryan immigration (Mhos. 7 A3). Pandukabhaya, the 
fourth Sinhalese king, is said to have founded a city near 
Anuradhapura and to have made it his residence. The city 
was fortified and the ancient wall and ditch are still traceable, 
but the area it covers is comparatively small, hardly more 
than fifty acres. Nearly all the ruins of the splendid monas- 
tic monuments lie outside the fortification. But from that 
tirne^ onwards Anuradhapura has been a sacred place for the 
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Sinhalese people; so it was even in later times when it ceased 
to be the seat of the royal court; it bore the name of 
mula-rajadham (the original capital). It suffered much from 
the invasions of the Damilas, the population decreased more 
and more, and the sacred buildings went to decay. In our 
chronicle the situation is thus described as it was in the 12th 
century (Mhos. 78.98.) The great Dagobas, the Lofaapasada, 
the palaces and monasteries aforetime destroyed by the 
Colas, were ruined and the ruins overgrown with trees. Bears 
and panthers were dwelling there and the ground of the jungle 
scarce offered a foothold by reason of the heaps of bricks 
and earth. Parakkamabahu I bestowed care upon the restora- 
tion of Anuradhapura. In two different passages (74.1 sq. 
and 78.96 sq.) an account is given of his enterprise. He sent 
to Anuradhapura a high dignitary who restored within a short 
time the walls and the streets, the palaces and: the gardens, 
the ruined Dagobas and the Lohapasada and many other 
buildings. It seems, however, that the work was not com- 
pletely executed, for about a century later prince Vijayabahu 
(IV,) betook himself to Anuradhapura, had the mighty forest 
round about the Thuparama and all the other sacred places 
felled and these places embellished with new buildings 
(88.80 sq.}. But apparently he did not complete the restora- 
tion of the most sacred Ruvanvali Dagoba, for he appointed 
a prominent priest to look after his work. 

The second capital was Pulatthinagara, now Polonnaruva. 
The town is first mentioned in the 7th century (Mhos. 44.122) 
and was a temporary residence of Aggabodhi IV (658-74 A.D.) 
and later on of some other kings of the 8th, 9th and 10th 
centuries (46.34, 48. 74, 50.9, 54.68), chiefly as a refuge when 1 
the invasions of the Damilas were threatening. In the reign 
of Vijayabahu I (1070-1114 A.D.) Pulatthinagara definitely 
became the capital of the kingdom. Before that time the 
Colas had taken possession of the northern half of Ceylon 
and the power of the Sinhalese rulers was restricted to the 
southernmost provinces. But Kitti, the later Vijayabahu, 
after some vain efforts, finally succeeded in defeating and ex- 
pelling the Co}as and in restoring the Sinhalese kingdom (G. C. 
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Mendis, Early History of Ceylon , pp. 55, 74). However lie 
did not make Anuradhapura his residence, but Pulatthinagara. 
It offered more security against the Damilas and was of greater 
strategic importance, being farther off from the western coast 
of the island and nearer to the frontier of Rohana. 

The last king who resided in Pulatthinagara was the cruel 
Kalinga usurper Magha. In, these disturbed times some of 
those isolated rocks, which are so frequent in the Ceylonese 
lowland, had been fortified by prominent Sinhalese who wish- 
ed to keep their independence, as the Subha mountain in the 
Maya-rattha and the Govindasela in Rohana. King Vijaya- 
bahu III (1232-36 A.D.), who succeeded in restoring the royai 
power at least in the Maya . country had his residence in 
Jambuddoni, i,c, 3 Dambadeniya near Kurunegala. Later 
capitals were Platthigiripura, he., Kurunegala, Gangasiripura, 
he., Gampol, in the 14th century and Koffce near Colombo up 
to the 16th century. The last royal residence of the Sinhalese 
kings in the Portuguese and Dutch periods and when the 
Englishmen arrived in Ceylon, was Sirivaddhana, the 
modern. Kandy. 

1 hp city of Pulatthinagara was considerably larger than 
that of Anuradhapura. It had the length of about one mile 
from North to South and a breadth of half a mile from East 
to West. On the Western side it dominates the Tdpa-veva, 
on the three other sides walls and ditches can still be easily 
traced. As in Anuradhapura, a good deal of the ruins lie 
outside the city. They have been excavated to a large 
extent and they make the splendour and wealth of the 
mediaeval Sinhalese royalty manifest to the modern visitor. 

20. The Royal Palace ( pasada , rdjageka , raja - 
mandira , rartho ghara , antepura) with the surrounding court- 
yard (rajah gana) was a citadel within the city and had its own 
ramparts. The remainder of the palace in Anuradhapura may 
perhaps, be the building which is now traditionally called 
Gedi-ge and which is situated nepr the centre of the city. 
Much larger was the citadel in Pulatthinagara with the splen- 
did palace, built by Parakkamabahu 1. It measures about 350 
yards in length and 250 yards in breadth. 
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The description of Parakkamabahu’s palace in the 
chronicle (Mho$>. 73.61 sq.) is quite in accordance with a 
common model and we cannot make out from it a true idea 
of the building. The technical expressions occurring in, the 
passage are met with in literature wherever a ■ palace is 
spoken, of (A. K, Coomaraswamy* Early Indian Architec- 
ture, III Palaces in Eastern Art III, 1931, p. 181 sq.). 

The palace is ( i ) sattabhuma , seven-storeyed. It had, no 
doubt, upper storeys, but the number is merely schematic, as 
the numbers thousand or hundred in 2, 3, and 4. It had (it) 
•thousand chambers (gabbha) and (hi) many hundreds of pillars 
(thambha) which were variously adorned (viciira) either in 
form or in colour. It had (to) hundreds of kutagaras, sepa- 
rately roofed pavillions which projected on any of the storeys. 
It had (o) doors ( dadra ), large and small, (vt) windows (\avata), 
(vii) stairs (sapana) and (viify well adorned walls (bhitti). It 
was radiant with manifold ornaments of creepers and flowers 
and offered conveniences for every season. 

It is a lucky chance that the ruins, as far as they are 
excavated, render a better description of the palace possible 
than the verses of the Mahavamsa, 

The main and central part of the palace is a building of 
about 23 yards in length from North to South and 15 yards in 
breadth. It is divided into two equal parts by a broad passage 
running through it from East to West. The walls of this 
building are made of brick and very strong, nearly 10 feet 
thick, so that the interior space has not more than 8 yards in 
breadth. It is obvious that these walls had to support a 
superstructure, most probably the upper storeys. 

The main door of the palace was on the eastern side. 
Through a vestibule one entered a large hall of about 38 yards 
in length from North to South and of 14 yards in breadth. Its 
roof was supported by three rows of altogether 36 pillars. 
We may suppose that in this splendid room the Court-festivals 
took place. The king in great state, sitting on his throne and 
surrounded by his attendants, showed here his sacred person 
to his subjects and received their homage. 

Behind the hall is the central building and having passed 
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through it one entered a smaller hall on its Western side with, 
one row of 8 pillars only, and quitted the palace through a 
gateway similar to the Eastern entrance, but much 
smaller. 

The whole building is encircled on four sides by a great 
number of chambers, the largest of which have hardly more 
than four yards in length and even less in breadth. There 
are also* remains of stone stairs leading to an upper storey',"" 
Here were, I think, the private chambers of the royal family 
and also open floors or terraces (pasada-taia, makaficrla) where 
the king and the queen and their attendants could enjoy the 
sun on chilly days and the shade in the hot season. But the 
upper storeys of the palace in Pulatthinagara have entirely 
disappeared, probably owing to the fact that they were of 
slighter construction and partly made of wood. Doubtless 
the royal bedroom (sinsayanagabbha) which is described in 
Mhvs . 73.65 sq. was in this part of the building. 

21. Besides the royal palace, there were, often or regu- 
larly, other buildings within the citadel (rajangana). In 
Pulatthinagara, ruins of several structures are still visible ! near 
the pasada. It is, however, impossible to ascertain their 
appropriation. . But in Mhvs. 90.66, we are told that in the 
14th century King Parakkamabahu IV, who was residing in 
Kurunegala, erected a temple for the sacred Tooth Relic 
(dathadhatu) within the royal courtyard. The Tooth Relic 
that was brought to Ceylon in the v 4th century ,(37-92) was the 
palladium of the Sinhalese kingdom, and the rulers kept it 
in their immediate neighbourhood. In Anuradhapura, the 
ruins which by tradition are assumed to be those of the temple 
of the Tooth Relic ( dathadhatughara ), are situated in the 
city not far from the Gedi-ge. It is of interest to know where 
in Pulatthinagara the sacred relic was kept during the bright- 
est period of the kingdom. ■ 

Within the citadel no trace has been found of a datha- 
dhatughara . But outside it, near its Northern Gate, there is 
an artificial terrace, measuring a little more than 100 yards 
square, on which a very important group of monuments i® 
situated. . Hitherto*, it was the prevalent opinion that these,. 
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monuments represent the Jetavanarama which is mentioned 
as a foundation of Parakkamabahu I and described in Mhvs. 
78.32 sq. I accepted myself this identification which was first 
suggested by H. W. Codringtoni. But it hasl been contested 
with weighty arguments by S. Paranavitana (Polonnaruva 
Topography 9 in the Ceylon Journal of Science , Section — 
Geography , Vol. IS, p. 161 sq.). 

Paranavitana points out that it was- against the practice 
of the Buddhist monks to have their monasteries inside the 
city, as we also see in Anuradhapura. Moreover, he states, 
chiefly from inscriptions found on the monuments, that the 
Quadrangle was the Temple of the Tooth Relic in the 
Polonnaruva period. It had the name Dalada-maluva, 
Terrace of the Tooth Relic, both in books and inscriptions, 
One of the Quadrangle buildings was the Tooth Relic Temple 
of Vijayabahu 1 (1059-1116 A.D.), another that of Nissanka- 
malla (1187-1196). We might expect that Parakkamabahu I, 
who was reigning in the time between the two aforesaid 
kings, had also built a temple on the Quadrangle for that 
sacred palladium of the kingdom. The chronicle, however, 
merely says (74.198) that the King had erected in the middle 
of the town (nagafa-majjhamhi) for the Tooth Relic a splen- 
did temple of five proportions. On the Quadrangle there is 
one building, the so-called Thuparama, which perhaps can 
be regarded as Parakkamabahu’ s temple of the Tooth. But 
I do not know if it can be attributed to that period on, grounds 
of style. 

I fully agree with Paranavitana so far that the Quadrangle 
is not identical with Parakkamabahu’s Jetavana monastery, 
and that its buildings were dedicated to the worship of the 
Tooth Relic. But I hesitate to accept the identification of 
the Jetavana with the northernmost group of ruins round the 
image-house, popularly called the Demalamahasay a . It 
seems indeed to be beyond all doubts , that the 'enumeration 
in Mhvs. 78.40 sq. of the monasteries founded by Parakkama- 
bahu proceeds, from South to North. The Jetavana is men- 
tioned first. Since it is not the Quadrangle, we must identify 
it with the group immediately outside the Northern Gate 
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between the city wall and the Rankos-Dagoba. . We return, 
therefore, to the former traditional nomenclature. The next 
monastery is the Alahana-parivena (78.48 sq.) with the 
Pacchimarama, the Western monastery, adjoining it in the 
west, and the third is the Uttararama, the Northern Monas- 
tery (78.74-5) which is now appropriately called 'Gal-vehera, 
he., Rock Monastery. Finally, the Damilathupa is men- 
tioned in the chronicle (78.76). This is, no doubt, the huge 
heap of bricks, north of the Gal-vehera, now overgrown with 
jungle, looking like a natural hill over which run the paths 
of the wild elephants. The traditional name Demalamaha*- 
saya has been erroneously transferred to a building which 
is situated a good deal farther to the North and resembles 
the monuments of the Quadrangle, the Thuparama and the 
Hata-da-ge 

Regarding the Jetavana, f refer to Mhos. 78.41, where 
we are told that the King built in this monastery a beautiful 
round temple wholly of stone to the Tooth Relic. If this 
notice, which does not seem to be in keeping with the afore- 
cited passage concerning the erection of a Tooth temple in 
the middle of the city, is reliable at all, it would certainly 
better suit the Jetavana than the. buildings to the North of the 
Damilathupa, where Parana vitana supposes that temple to 
have been, situated. It is hardly probable that the King would 
have kept the palladium of the royalty at so great a distance 
from his palace. 

22. The Royal treas ure ( rajamdhana , raja* 
bhanda) is frequently mentioned in the chronicle. The royal 
dignity is closely connected with its possession. It contained 
the insignia or ornaments ( rajahharana y rajabhusana) which 
the king was wont to wear on festival occasions. ' Whenever 
the kingdom was in danger, the ruler did his utmost to secure 
the regalia. When Kassapa, the heroic son of Upatissa II 
(522-24 A.D.) realized the uselessness of resistance against 
the mighty usurper Silakala, he took his father and with his 
life and the royal treasure tried to escape to the hill-country 
of Malaya. But he was surrounded on the way by his foes 
and committed suicide (Mhos. 41.10 sq.). It was considered 
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as a great disaster that the Colas, when they seized King 
Mahinda V in the year 1017 A.D. also took possession of the 
royal insignia {sab ham dbharanam , 55.16) and sent them to 
Southern India. 

A new Sinhalese king was always anxious to seize first 
of all the regalia without which his dignity would have been 
imperfect. When in the year 496 A.D. Moggallana after 
the suicide in battle of his brother Kassapa I had occupied 
the kingdom he took the whole of the royal treasure (sahbam 
sddhanam adaya, 39.28) and entered the capital to* ascend 
the throne. After the death of Aggabodhi IV (647 A.D.) in 
Pulatthinagara the royal subjects secured the regalia {raja- 
bhandam , 46.38) and brought them to Anuradhapura. When 
Aggabodhi VII died in the year 772 A.D. the heir apparent 
Mahinda II came from Mahatittha and having crushed the 
rebels he had the intriguing queen put into fetters and seized 
the royal power together with the royal treasure (rajjam ganhi 
sasadhanam, 48.89). 

The usurper Mitta who had killed the legitimate king 
Vijayabahu IV about the year 1273 A.D. forced his way 
into the city of Tambuddonl, entered the royal palace, seated 
himself on the throne and showed himself to the whole army, 
his person adorned with royal ornaments ( rdjahhu&anabhu - 
Sfitam , 90.13). After the Tooth Relic and the Bowl Relic 
were retaken in Rohana by the generals of Parakkamabahu 
and carried to Pulatthinagara with great solemnity, the king 
himself arrayed with all his ornaments ( sabbdbharanabhu ~ 
sito, 74.224) mounted his favourite elephant and surrounded 
by many dignitaries he went forth to reverence the sacred 
relics. 

Such was the appearance of the Sinhalese kings on festive 
occasions. 

23. The royal insignia were 64 in number ( Mhvs . 82.50), 
but though they were often mentioned in literature, a list of 
them is not readily available (E. W. Perera, Ceylon Notes and 
Queries , III, 1914, p. xxxvi). Some of them are enumerat- 
ed in the Thupavamsa, a work composed in the 13th century, 
but the terms are hardly reconcilable with those occurring 
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in the Pali chronicle. There the following regalia are 
mentioned ; — 

(a) The throne (asana, sihasana, pcdlaftka). The ex- 
pression ‘lion-seat’, is frequently used, for the lion is the 
symbol of royal power (25.98; 90.13,23). Sometimes the 
king’s seat was erected on the stone figure of a crouching 
Hon. ' A specimen of such a figure with an inscription of king 
Nissankamalla is preserved in the Colombo Museum. 

(b) When sitting on the throne the king wore a crown on 
his head which was adorned with gold and precious stones. 
The most superb of the stones was the crest-jewel [cidamani). 
In the Mahdoamsa three terms occur for the crown : makM a > 
molt, 1 translate these words tentatively with crown, 
diadem, tiara. In the Thupavarasa five kinds of crown (Sink. 
oiunna) are distinguished : siddha-, mini simha -, vydghra-, 
and rvtoan crown, i.e., the celestial crown, the jewel-, lion-, 
tiger crown, and the golden crown (E. W. Perera, he, 
p. xxxvii. 19). It is, however, impossible to trace such a dis- 
tinction in the Pali chronicle, nor do we know whether the 
three words used here are merely synonymous or denote 
different kinds of crown. King Kassapa II having defeated 
the usurper Dathopafcissa (641 A.D.) united the island again 
under one dominion, but it is expressly said that he did not 
wear the crown (makuiam eu na dhatayi — 44.145), for the roy%l 
insignia were in Dathopatissa’s possession (44T26-8). Among 
the treasures captured by the Colas in the year 1017 A.D., 
there was also the royal crown (mafottfam — 55.16). In a 
similar connection the diadem is mentioned (hdntam — 
56. 10) which is also classed among the sixty-four royal 
ornaments in Mhvs , 82.50. In the description of Parakkama- 
bahu’s first coronation the term mafr, the tiara, is used 
(71.28), and when after Manabharana’s death, his second 
coronation took place he entered the capital in a 
solemn procession, sitting on the back of his state-elephant 
and wearing on his head the tiara ( sirasa dharayam rnolirn 
— 72.326), which sparkled with the brilliance of its jewels. 

(c) The particular symbol of the royal dignity was the 
white umbrella (seta~chatta). The phrase ‘to raise the (white) 
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umbrella* means the same as to ascend the throne (Mhos. 
55. 1) and the phrase ‘to unite Lanka under one umbrella*, the 
same as to govern the whole island (64.32; 69.4). In. the 
inscriptions the date is generally given by the words “in 
such and such a year after the elevation of the umbrella*’ 
(see above in para 4). In festive assemblies the umbrella was 
held over the king’s head by. an official of high rank whose 
title was chaitagdhaka (59.16). Even, in battles the king riding 
on his elephant was made recognisable by the white umbrella, 
as in modern times the position of the commander-in-chief 
by his standard. By a mishap king Samghatissa lost his 
umbrella in the battle against the rebel Moggallana (after- 
wards M. Ill, 61 1-7). It fell to the ground, because it knocked 
against the branch of a tree. The hostile soldiers took it and 
handed it over to their commander. Moggallana raised it 
standing on the summit of a hill. Thereupon the troops of 
Samghatissa abandoned their ruler and surrounded Mogga- 
llana thinking he was now their king (44.18 sq.). The um- 
brella as a symbol of royalty is known to the whole of India 
since ancient times. A chaita was according to the tradition 
among the presents sent by king Asoka to Devanampiyatissa 
(11.28). The latter himself dedicated a white umbrella to 
the eight shoots of the sacred Bcdhi-tree to honour them like 
kings, and he bestowed the royal consecration (abhiselia) 
upon them (19.59). 

(d) The camara was a costly fly-flapper, the chowry 
or the bushy tail of the Tibetan Yak, Bop gr unions. It was 
often set in a costly decorated handle' in which form, it was 
one of the insignia of ancient Asiatic royalty. , The chowry 
is therefore mentioned side by side with the umbrella (76.123; 
99.47, 15; 100.193). Its handle Is made of gold and silver 
(85.26; 89.19). The term valavljam , literally fan made, of 
hair, seems to be synonymic with camara . When the Hair 
Relic had been brought to Ceylon, king Moggallana I (496- 
513 A.D.) constructed a casket for it which he placed under a 
pillar-supported canopy, and; he dedicated a valavljam to 
it, in order to make its royal dignity manifest (39.53). Besides 
the camara and the chaita a jewel-fan (mani-talaoantaty, he.. 
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a fan decorated with jewels is mentioned among the royal 
insignia in a purely mythical passage (31.73). 

(e) Ornaments worn by the king on solemn occasions also 
occur among the regalia, such as bracelets (k@t @k a — Mhvs. 
82.50, vajiravalaya — 55.16), etc. The most precious ornament 
was apparently a chain of one string of pearls {ckavali). It 
is noticeable that the same is mentioned in the Kautaliya 
Arthasastra II, 11,29 (transl. by Shamosastry , p. 87) in an 
enumeration of royal treasures. When Aggabcdhi III was 
defeated by Dathopatissa about the year 626 A.D. and forced 
to flee to Jambudvipa, he left everything behind and took 
with him only the ekdvali by which to make himself known. 
King Aggabcdhi IV, who was a devoted friend of the 
Buddhist community used that chain as rosary (akk^amdla — 
46.17). 

(/) A royal weapon was the unbreakable dagger 
(acchijja-cchurika) mentioned in 55.18 immediately after the 
vajiravalaya. It was no doubt the dagger with which Kassapa I 
committed suicide by cutting his throat (39.27). This was 
also done by Jetfchatissa III (44.112) who was wont to keep 
the, dagger in his betel-bag. In the description, of a similar 
scene the word asiputtaka Is used insted of churikd (41.24). 

(g) Together with the unbreakable dagger In 55.17 also 
chinnapatiikadhdtu is mentioned as belonging to the royal 
treasure. The word requires a few remarks. Wijemnha in 
his ' translation of the Mahavamsa (II, p. 90) renders it as 
“sacred forehead band“ and adds the note: “The tern is 
of doubtful meaning, but it evidently refers to the fillet worn 
round the forehead. “ , But this is impossible. The final word 
dhdtu clearly points to some sacred relic and the first word 
of the compound chinna is incompatible with ihe idea of a 
fillet, for it means “cut off.” Perhaps even the suffix in 
paftikd should not be neglected : paftikd Is a small piece of 
cloth. I believe, therefore, that chmnapaffikddhdtu was a 
relic consisting in a torn piece of stuff from the Buddha *$ 
robe which was probably kept in a small costly case and 
worn by the king as a talisman. 
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24. In Ceylon as in the whole of India the king's vehicle 
was the elephant . The best elephant in the royal stables was 
the state-elephant (mafigala-hatthi or -doipo). It was mounted 
by the ruler not only during festive processions (see above 
22, 23b) but also in war (23c.) When Kassapa I and Jetthatissa 
III committed suicide in battle (22, 23/), they were riding on 
their elephants. A most heroic scene from, ancient times is 
the single combat between Dutthagamani and Elara near the 
south gate of Anur adh apur a , as it is described in Mhvs. 
25.69-70. Both kings had mounted their elephants; that of 
Dutthagamani was called Kandula, that of his adversary 
Mahapavvata. Elara hurled his dart first, but Gamani 
avoided it. He made his own elephant pierce his enemy’s 
elephant with his tusks and hurled at the same time his dart 
at Elara and Elara fell with his elephant. The state-elephant 
was no doubt always a tusker of extra-ordinary size. As 
tuskers are very rare in Ceylon such animals were imported 
either from Burma or from India. Import of elephants from 
Burma, as we shall see below (29), is confirmed by the 
chronicle itself (Mhvs. 76.17). 

There were also' horses in the royal stables (70.265), and 
a state-horse (mangalaodjin, assa mahgala) is mentioned in the 
chronicle (22.52, 34.86). Prince Kassapa, the brother of king 
Sena I, was on horseback in a battle against the Damilas, 
and the swiftness of the noble steed was so great that the 
one horse looked as if it were a line of many steeds (50.26-28). 
The royal elephants were under the care of the elephant- 
keepers (hatthipaka) and the horses under that of the riding- 
masters (turafigamdin — 88.34). 

25. In mediaeval Ceylon, as everywhere in India the 
harem was an essential part of the royal court. There are 
several terms for harem in the Mahavamsa : aniepuritthiyo , 
Le., palace women (14.46), orodha and orodhajand (60.85), 
itihcLgara or in the plural Hthagdrd (70.266; 72.302; 59.33). 
The last term may be compared with German frauenzimmer . 
The women of the harem were not only the king’s retinue 
but also his concubines. It is expressly stated in 59.33 that 
none of king Vijayabahu. Fs itihdgard conceived a fruit of the 
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womb by the monarch. Only ora the wives of equal birth, the 
queens, he begot children. Sons begotten on the itthagara 
had no right of succession. 

The women of the royal seraglio were in constant attend- 
ance upon the king and they did their utmost to please him 
and to grow in his favour. Those of Vijayabahu were em- 
ulating his attendants in amassing many merits in many ways 
(60,85). Without orodha the splendour of the royal court 
was defective. When Manabharana had overcome king 
Gajabahu and taken possession of Pulatthinagara he fetched 
from Rohana the sacred relics, tooth and bowl, his mother 
Sugala and the whole of the harem, (sahalam itihdgdram 
— 70.266), for he wished to show the people that he was now 
the legitimate ruler. 

Chiefly on festive occasions the palace women were in 
the king's retinue. Ten years ago I was present in 
Djokjakarta, Isle of Java, at the celebration of one of the 
three anniversaries (garabek) in the Sultan's palace. When 
the. Sultan entered the festival hall, he was followed! by 
officials who carried the insignia, the umbrella, the fan made 
of peacock's feathers, the lance, etc,, and immediately after 
them, came the women of the seraglio who, , during the whole 
solemnity, were squatting on the side of and behind the 
Sultan's throne. A group of women had strong yellow paint 
oh their necks and shoulders. On beholding the whole cere- 
mony I could form a notion of a mediaeval Indian court-feast* 

The Javaka king Candabhanu was accompanied by his 
harem even in war, for in the booty got by Vijayabahu and 
Vlrabahu after his defeat the loveliest women of his court 
(orodhavard- — Mhvs. 88.74) are mentioned besides the 
elephants and horses, many weapons and the entire treasure. 

26. In order to be able to fulfil his duties in the most 
perfect manner the king must know the precepts of political 
wisdom {niti, nay a). If he masters them he is worthy of the 
name of a clever statesman (nayannv — Mhvs . 48,50; 58.1). 
The king is to reign according to the rules of statecraft ( yathd- 
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nayam — 48.96) without transgressing the precepts laid down for 
monarchs (rajamUm avoWamma — 90.56). We have noticed 
above (para. 1 1) that the study of various works of riiti 
literature was included in the princely education. In the later 
part of the chronicle, which was composed by Dhammakifcti’s 
successor, Manu is recognised as the highest authority. 
Vijayabahu II (J186-7A.D.) was an, eminent ruler who did 
not depart from, any precept of the political teaching of Manu 
{ManunMflfaamam l^irnci avo ^amma — 80.9) and Parakkama- 
bahu II (1236-71 A.D.) is praised as versed in the ordinances 
of Manu (Marmnitwisdrado — 84.2). 

Ten virtues ( dasa rdjadhammd — 37.107; 52.43) are essen- 
tial for a good ruler. They are not enumerated in the chronicle. 
It is supposed that they are well known to everybody. But 
they are specified; in a Jataka verse : giving of alms (dana), 
leading a moral life (slid), liberality ( pariccdga ), fair dealing 
( ajjava ), gentleness (maddava), self-discipline (tapo), free- 
dom from wrath (akk°dha), mercy ( avihimsd ), patience 
(khanti), peaceableness (avirodho).— Jataka, ed. by Fausboll* 
III. 274. The ten meritorious works (dasa purmafyriyd, 37.180) 
are a similar list of royal virtues, or they are identical with 
dasa rdjadhammd. 

As a king is always menaced with ambuscades of foes 
and rebels (core, damaril^d), he must try to gain the goodwill 
of his subjects by liberality ( ddna ), friendly speech (peyyavajja) 
beneficence (atihacariya) and sociability (samdnaitatd). These 
are the four heartwinning qualities (cattdri samgahavatthuni — 
37.108; 52.43; 92.8) by which good rulers are distinguished. 

27. Upon his officials the king used to confer distinc- 
tions in order to acquire ready and obedient followers or to 
show them his gratitude if they had successfully executed the 
royal orders. We meet in the chronicle with several terms, 
which are manifestly nothing but honorary titles, bestowed 
on the bearers by the king for public services. The system 
became more and more complex reaching a climax about 
the time of Parakkamabahu the Great. One of these titles is 
\esadhdtu or 'kesadhatu-nayaka* It may have originated 
in the members of the order entrusted with the care of the 
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Hair Relic (kesa-dhatve). Later on this became a mere 
formality Parakkamabahu conferred the title on his general 
Rakkha (k^adhatu-padam datva — 70.19} when he had, sub- 
jugated some districts of the Malaya province,, and to another 
of his generals ( add kesadhatu-ndyakaitam — 70.279) ere he be- 
gan the war with his most powerful rival, Manabharana , 
The title of a kesadhfdtt(~nayQk.d) first occurs in the 1 Ith 
century (57.68). In the reign of Parakkamabahu. several 
officers or generals are mentioned who bore it (70.23, 66, 98; 
72.2, 5, 7, 107; 76.253, 255, 269, 324). Later on it seems to 
have fallen, into disuse. 

It is sometimes impossible to say with certainty whether 
such a term is a mere title or the designation of an official 
pest with peculiar duties. But this much seems to be very 
probable that all the compounds with ~ghi % - gala as second 
part and with lank d- as first part are honorary titles only. I 
refer to nagaragalla and nagaragiri. The former title was 
bestowed by Parakkamabahu on his general Sankhadhatu 
(nagaralla-padam datva- — 70.280). As nagaragiris are men- 
tioned Mahinda, Natha, Kitti (70.89, 146, 199; 70.318; 72.107; 
76.60); the nagaragiri Gokanna was in the service of king 
Gajabahu (66.35, 62; 70.68). Similar titles are lokagalla 
(75.138), nilagiri (70.137, 140, 142), jitagiri (72.25), mdmgiri 
(72.11; 72.164, 174) and lankdgiri (7227; 72.124-5; 76.250). 
Other compounds with lank ® - are lafikadhinayaka or lank a* 
dhinatha (70.24, 98) and lahkdpura (72.39; 75.70; 76.250) in 
addition to lahkdgiri . The title lankadhikdrin was conferred 
on Kittti (add, , dahkddhik^dttam — 70.278) who up to that time 
was a sah kka kanayak® . 

A translation of these terms would hardly be appropriate. 
Generally the title is immediately joined to the personal name 
of its bearer, as for instance, Mahinda-nagaragiri or Rakkha- 
lankapuro. If the person is mentioned before in the narra- 
tion and therefore known to the reader, often the title alone 
is used. Frequently the phrases like “the lankapura which 
is known as Kadakkuda” (Kadakk u da~iti~s$uto lankdpuro) or 
4 The kesadhatu named Tamba” (Tamhaohayo kesadhatu) are 
met with in the chronicle. , . 
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28. One of the principal duties of the king was the dip- 
lomatic intercourse with other people. He received the 
messengers sent to his court by foreign kings and he himself 
sent messengers to other courts. When in the 12th century 
the island of Ceylon was divided into three or four provinces 
and each of the provinces had its own, ruler, there was a 
polite diplomatic intercourse between the courts, as long as 
the rulers were living in peace. Manabharana sent messen- 
gers to Pulatthinagara to bring king Vikkamabahu the news 
of the birth of his son, Parakkamabahu (Mhos. 62.54). 
Later on Parakkamabahu himself announced, In the same 
manner the death of his uncle Kittisirimegha to king Gaja- 
bahu in Pulatthinagara and to his cousin, the younger Mana- 
bharana, who was the ruler in Rohana (67.95). 

29. Of greater importance were the diplomatic relations 
with Ramanna and with the Dravidian kingdoms in Southern 
India. 

Ramanna was the name of the province of Pegu in 
Southern Burma. Its inhabitants were, like those of Ceylon, 
Buddhists of the Theravada school. Between the two 
countries there had never been a dissension up to the 12th 
century, and their mcnarchs were wont to send each other 
many costly gifts and in this way to maintain, a friendly inter- 
course {Mhos. 76.10 sq.). Vijayabahu I (1059-1 1 14 A.D.) sent 
envoys with various presents to the king of Ramanna and 
received in return valuable gifts from him (58.60.) When, in 
Ceylon the number of the bhikfchus had decreased so much 
that it became impossible to make the chapter full for the hold- 
ing of the ecclesiastical ceremonies, the same king fetched 
from Ramanna bhifafahtis who were thoroughly Versed In the 
Buddhist precepts and able to restore the Order which had 
declined in Lanka (60*4 sq.). It Is well known that for the 
same purpose in the 18th century an embassy was sent to 
Siam by king Kittisirirajasiha A chapter of bhikkhws arrived 
In Ceylon and established there the Siamese sect (Sir D. B. 
Jayatilaka, Saranahkpra , the last Sangha-Raja of Ceylon — 
p. 14 sq.). The Burmese sect in the Island is of a somewhat 
later origin. 
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The friendship between the two countries was severely 
disturbed in the 12th century when new regulations concern-' 
ing the trade in elephants were Introduced by the ruler of 
Ramanna. These regulations were disadvantageous to the 
Ceylonese merchants. Moreover envoys sent by king 
Parakkamabahu I were ill-treated and a princess who passed 
through Burma' on her way to Kamboja was seized by force. 
Parakkamabahu resolved to make war on the Ramanna king. 
His troops having crossed the sea landed in two different 
ports- and overthrew the hostile armies. 

Such Is the report of the chronicle (Mhos. 76.10-68), but 
we do not know how far it is reliable. It is certainly much 
exaggerated. In the negotiations of peace which followed 
the campaign the community of bhikkfc us is said to have 
acted as intermediaries. The former friendly relations were 
restored by king Vijayabahu II (1 186-7 A.D.). The king him- 
self composed a letter in the Magadha language which he sent 
to the ruler of Ramanna and concluded a treaty with him, as 
Vijayabahu I had done before (80.6-7). 

30. Much more troubles were caused by the relations 
with the Dravidian kingdoms in Southern India. Those with 
the P'andus had generally a more friendly character than those 
with the Colas. According to a half legendary tradition the 
leader of the first Aryan immigrants, Vijaya, married a 
daughter of the Pa^qlu king in Madhura and his companions 
married maidens of the same race ( Mhvs . 7.48 sq.), In the 
mediaeval period Mifcta, the sister of Vijayabahu I (see above 
para. 9), was given away in marriage to a Pandu prince, while 
the wooing of the Cola king was refused, because the Cola 
was not considered to be of equal birth. Later intermarriages 
between the royal families of the two countries are mentioned 
above (para. 9). On the other hand already in the 9th century 
the chronicle (50.12 sq.) gives an account of the incursion 
into the island of a Pandu army by which palaces and temples 
were plundered and destroyed and many treasures carried 
away .to India. The war was brought to an end by a treaty 
concluded with the Sihala ruler by the envoys of the Pandu 
king. ; 
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Sometimes the Pandns when they were in. conflict with 
the Colas sent messengers to the Sinhalese king or took refuge 
with him and requested his assistance, as it happened in the 
reign of Kassapa V (913-23 A.D.) and Dappula, IV (Mhos. 
52.70 sq*; 53.5 sq.). In the 12th century the Pandu king 
Parafyrama entreated the help of king P'arakkamabahu 
against Kulasekhara. As it was always in keeping with the 
policy of the Sinhalese kings to support the Pandus in such 
conflicts Parakkarnabahu sent an army into Southern India. 
The campaign is amply described in the Mahavamsa (76.86 
sq.; 77.1-105), but the failure which overtook the expedition 
after the initial success is concealed by the chronicler. (Cj. 
Codrington, Short History oj Ceylon , p. 62). At- the end of 
the 13t'h century a Pandu army invaded Ceylon, during a 
famine, took the stronghold Subhaglri and carried the Tooth 
Relic, which was kept there, away to India. The Sacred 
Relic was brought back to Ceylon by king Parakkarnabahu III 
(90.43 sq.; 51 sq.). 

But the most dangerous enemies of the Sinhalese were 
the Colas. The history of Ceylon in ancient and mediaeval 
times is filled with accounts of bloody struggles between the 
Sihalas and the Colas, who invaded the island and devastated 
it. Already in, the 2nd century B.C. RJara came from the 
Cola country and occupied; Anuradhapura. Similar events 
frequently occurred in later times. Often the northern pro- 
vinces of the island were posssessed by the Damilas whilst 
the Sihala kingdom was confined to Rohana. Such was the 
state of things in the 1 0th and 1 1 th centuries in the reigns of 
king Udaya IV (Mhvs. 53.42 sq.), of king Sena V (54.64 sq.) 
and of king Mahinda V (56.1 sq.). The last was even taken 
prisoner by the Colas and brought to India. About 
1070 A.D. Vijayabahu 1 succeeded in restoring the Sinhalese 
kingdom (58.59). But we know that it was the fear of the 
Cola invasions by which the Sinhalese kings were compelled 
to transfer their residence from Anuradhapura to Pulatthi- 
nagara and later on to such places as Jambuddoni in the south- 
western province. The chronicle tells us that the Kannata 
and the Cola kings sent envoys with rich presents to king 
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Vijayabahu’s court. It is difficult to understand what the 
purpose of that embassy was and how it ended. But the 
messengers sent in return by the Sinhalese king to the court 
of the Cola king were ill-treated and mutilated, Vijayabahu 
declared war, but was prevented from carrying out his 
plan, by the mutiny of the Velakkara mercenaries in Pulatthi- 
nagara (60.24 sq.). 

In the 13th century the Pandus and Cejas, had again, the 
opportunity of meddling with the Sinhalese affairs (80.43 sq,).' 
But later on the relations had a different character. Buddhism 
was- apparently flourishing in the Coja country, and bhikfchus 
betook themselves there from Ceylon or were summoned 
by Sinhalese rulers to return therefrom to the island (81.20 
sq.; 84.9-10; 89.67). 



The Terminal Stupa of the Barabudur 
By Dr. ]. Przylus&i 

Mr. Stutterheim’s researches, continued by M. Mus, 
have brought to light the analogies which exist be- 
tween the Barabudur, the mountain, -temple of the Indian 
Cakravartin, and the Assyro-babylonian ziqqurrat . I have 
endeavoured recently to lend more precision to these analo- 
gies, and showed that all those monuments consist of three 
parts : the tower of Babylon had a subterranean base, seven 
stones, and a shrine on its top. Likewise, mount Meru, the 
prototype of the mountain-temple, has an invisible base sur- 
mounted by the mountain, which, in its turn, is crowned by 
the palace of the gods. Again, the Barabudur has a base 
concealed by a facing of masonry, seven terraces and a ter- 
minal stupa . 1 The question which I would now like to- ex* 
amine is the following : which was the deity worshipped in 
the terminal stupa of the Barabudur } 

Theoretically, there is scarcely any doubt about the 
answer. On the summit of the cosmic mountain sits the king 
of the gods. The Caferavartin's palace is the image of the 
god’s palace. The Barabudur, being both the cosmic and the 
royal mountain, the personage who sits on its top must be 
the summit of the religious and of the political hierarchy. 
Thus he must be at the same time the Cakravartin -Buddha, 
and the king-Cakravartin . We shall see that these politico- 
religious ideas, having spread to the distant boundaries of 
the Buddhist world, were given in the empire of the 
Sailendras, a special character. 

Several Buddhist sutras, translated into Chinese, bear a 
title which corresponds to Brahmajala- sutra. Here is the 

1 Les sept terrasses du Barabudur, article in the press in HJAS 
(Harvard Journal of Asiatic Studies). 
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full title of one of them : . “Part ten of the Brahmajala-s tl ira 
where the Buddha Vairocana declares the citiabhumi and the 
sila of a Bodhisattva.” This text belongs to the Vinaya cate- 
gory and has been partly edited and translated by De Groot 
in 1893/ We will call it by its Japanese title: 
"Bommofe/o.” It was profoundly venerated: in Japan. In 
A.D. 753, the Bomm&kyo was read in all the more important 
temples, 

“Bommokyo doctrines,’* writes Prof. S. Eiisseeff, “as 
well as Buddhist concepts in general profoundly influenced 
the political ideas of the Emperor Shorn, u. This Japanese 
sovereign felt that the government should be organized in 
conformity with this Buddhist text, where it is said that Locana 
produces one thousand great Sakya, who are in their nirmana- 
kaya; from each of these Sakyas come forth millions of small 
Sakyas, who simultaneously are preaching in all the millions of 
worlds. In this same way the Emperor occupies in Japan 
the supreme rank, corresponding to Locana Buddha; the 
Imperial will is transmitted to the thousand officials, who in 
the government organization can be considered representa- 
tives of the Emperor, as the thousand great Sakyas are of 
Locana. The subjects are compared to the millions of small 
Sakyas. That the Emperor Shomu identified himself with 
the central deity is revealed by the fact that after the Sila- 
samadana ceremony he took the Buddhist name joman which 
is nothing other than the Chinese translation of the Sanskrit 
name Locana, It was this sovereign who erected the Great 
Buddha and thus represented in sculpture a passage from the 
Bomm-bkyo*: 

“The casting of such a huge statue presented many 
technical difficulties and the statuaries succeeded in their 

2 De Groot, Le Code du Mahayana en Chine , in the Verhand. 
der Konink . Ak<*d. van Wetemch Amsterdam, 1893; James R. Ware, 
Notes on ike Fan Wang Ching , H]AS, I, 1, pp. 156-161 ; 
lor a bibliography of the Japanese studies about this text, c/. S. 
Elisseeff, The Bommokyo and the Great Buddha of Todaiji, H]AS, 
I, 1, p. 84, n, 3. : v : ::t:TTT 



160 


j. PRZYLUSKI 


work only after eight attempts. It was finished in 749, but 
was not yet gilded. The Japanese authorities were anxious 
to find the precious metal in Japan itself in order to ' gild 
this great statue with national gold. At the beginning of the 
year 749 gold had been, discovered in northern Japans. The 
Emperor Slid mu was extremely glad of this event and in the 
fourth month went to Todaiji accompanied by his family and 
many officials. This same year the Emperor Shomu ab- 
dicated in order to devote himself to Buddhism. 

'% 

......“The Great Buddha is the Great Enlightened; he is 

the essence of Buddha in the Dharmadhatu (world). 

“The text of the Bommokyd says: ‘You, all 

Buddha’s children, hear me attentively; think well (about 
my words) and make your conduct conform to it. I have prac- 
tised already for hundreds of incomputable hpl pas the qua- 
lities (of Bodhisattvas) and the stages (of perfection*), and taken 
them as my guide. At the beginning I abandoned the 
worldly (life) and attained samyalz-sam ho d hi . I am called 
Locana. I dwell on the_ lotus throne which contains the 
worlds and oceans. [The grammar of this passage is obscure, 
but the Japanese engraver has understood it thus] . This 
throne is surrounded by one thousand petals. Each petal 
being a world, it makes one thousand worlds. I metamor- 
phose myself producing one thousand Sakyas, conforming to 
the one thousand worlds. Further, on each petal which is a 
world there are a hundred million Sumer us, a hundred million 
suns and moons, a hundred million worlds each in four parts, 
a hundred million Jambudvlpas, a hundred million Bodhi- 
sattva-Sakyas, who are sitting under a hundred million bodhi 
trees, each of them preaching the qualities and stages of a 
Bodhisattva about which you have just inquired. Each 
Sakya of the remaining nine hundred and ninety-nine £>akyas 
produces thousands and hundreds of millions of 3akyas, who 
do the same. The Buddhas on the thousand petals are 
transformations of myself, and thousands and hundreds of 
millions of Sakyas are the transformations of these thousand 
Sakyas. I am their origin and my name is Locana Buddha.’ 
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This great Buddha In the Todaiji is represented sitting 
on a lotus throne. On each petal of the lotus flower is repre- 
sented one of the thousand great Sakyas who are the emana- 
tions of Locana.” 

On the upper part of the petal is engraved the picture of 
the Great £akya, who is sitting on a throne and preaching. 
Under his throne is represented the Grand Chiiiocosm. The 
engraver has depicted the ampyadhaiu , the rupadhatu and 
the kamadhatu. In the lowest part of the petal is engraved 
the Sumeru world with mount Sumeru in the middle. This 
mountain has four terraces. On the bottom of the petal is 
engraved a sea. The statue of the Great Buddha was ins- 
pired by the passage translated above from the BommoJ^yo; 
the details on the petals, inspired by other Sutras and sasiras, 
are there to show the relation of the whole world from here 
below up to the Great Enlightened Deity. 3 

The whole monument proves that an exact symmetry 
reigned between the state organization and the religious cos- 
mology in the Japanese Buddhism of the 8th century. The 
two organizations are correlative and this is why the emperor 
identifies himself with the central deity, taking the name of 
Locana. 

In Weltbild und Bauform Sudo&tapiem, M. von Heine- 
geldern has noted the application of similar principles in the 
Indo-Chinese and Indonesian kingdoms. The Burmese look 
upon the prdsada which roofs the throne-room at Mandalay as 
the centre of the world* It is £o imitate Indr a that the 
Indonesian and Indo-Chinese kings had thirty-two vassals, 
and it is probably in view of an assimilation with Sudarsana, 
the city of the gods, that the capital of the kingdom was 
sometimes provided, with 32 doors which corresponded to 
the 32 divisions of the kingdom. As a matter of fact, the 
Glass Palace-Chronicle of the kings of Burma says that the 
city of Sriksetra has been drawn by Indra after the model of 

3 S. Elisseeff, The Bammokyo and the Great Buddha of Todaiji , 
HJAS , 1, I, pp. 88-95. 



162 


j. PRZYLUSKI 


Sudarsana. 4 In Burma, the king and his 32 vassals identify 
themselves with India, chief of the group of the Thirty-three 
gods, just as in Japan the emperor, surrounded by his digni- 
taries, identifies himself with Locana in the middle of the 
! ,000 Great fekyas. 

The Chinese messenger Tcheou Fa-kouan, speaking of 
the Bayou which is in the centre of Angkor, the capital of the 
old Cambodia, said : “To mark the centre of the kingdom 
there is a gold tower, surrounded by more than twenty stone 
towers/* 5 The Bay on, then, must have been, to use Heine- 
geldern’s own expression, the magical centre of the 
kingdom/’ Erected in the centre of Angkor, this temple 
is made of some fifty towers, linked together by galleries. 
Each tower bears, looking towards each point of the com- 
pass, four big stone faces crowned by diadems. In the 
ground of the big tower, the idol which was worshipped in 
the centre of the Bay on, has been found : a Buddha three 
meters high, in which M. Qoedes recognizes the image of 
the Devaraja, that is to say, of the God-King. In the Civile 
sanctuaries, the Devaraja was the great linga of the kingdom; 
worshipped in the central temple of the capital, he personi- 
fied both the king of the gods and the king of men. In the 
Bayon, the central temple of Angkor, the Devaraja is per- 
sonified by the great statue of the Buddha, venerated in the 
great central tower. In this image, both the Great En- 
lightened and the sovereign of Cambodia are represented . 
As to the stone faces which adorn the fifty towers, epigraphy 
tells us that they stand for a whole pantheon, of deities* Brah- 
manical as well as Buddhist : Visnu, Siva, Parvati, the 
Medicine Buddha, the Lion of the Sakyas. 6 

4 Fe Maung Tin and Luce, Glass Palace Chronicle, Oxford, 1932, pp. 
14-13; Heine-Geldern, Welthild und Bauform, pp. 45 ff. P. Mus, 
Barabudur, BEFEO, 33, pp. 701 ff. 

5 P. Pelliot, Memoir e stir les coutumes dtt Cambodge, BEFEO , 
2, p. 142. 

6 G, Qoedes, Notice archeologique da Bayon , in D^four-Carpeaux, 
Le Bayon d’ Angkpr-Thom, Paris, 1914, t. II, p. 30. 
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In a recent communication to the Academy of Inscrip- 
tions, M. P. Mus, having exposed those facts, proposed a 
clever explanation for them,. “Four faces,*’ says M. Mus, 
“resume space entirely because they mark the four principal 

directions ”, “Brahma does not possess four heads, his 

face is just one and it can be seen from everywhere. Four 
orients are the whole of space. Four faces are the symbol 
of a power which reigns over space.” And M. Mus adds 
that the Great Buddhist Miracle proceeds in a large way 
from similar ideas. He quotes a part of the Avmtamsako- 
suira where the Buddha of the Great Miracle is compared to 
Brahma. “He is like, the Great King Brahma, who- rests in 
his palace of the Brahma world, whilst everywhere, in the 
numberless thousands, of worlds, bodies of Brahma can, yet be 

* »7 

seen. L 

M. Mus concludes that when the architect represented a 
four-faced personage on the Bayon towers, he wanted to 
figure “the royal power blessing the four orient’s of the 
country.” But why, then, this multiplicity of gods who- are 
worshipped in the Bayon towers) We know that Jayavar- 
man VII, who built the temple, “bore a special reverence 
to the Bodhisattva Lokesvara, alias Avalokitesvara . Now, 
the. Lotus of the Good Law, a fundamental text, endows this 
personage with a faculty to assume all kinds of shapes, so 
that he may gather knowledge and save the creatures. He 
shall borrow, whenever it is useful, the features of a Buddha. 
But there is a particle of Truth, a primitive impulse towards 
Good in every' cult, and Avalokitesvara shall be, according 
to his will, either a great or a middle or a small Brahmanic 
god...... Appearing to each man under the 'exact shape of 

the god whom he worships and One, however, under this 
diversity, does not Lokesvara deserve fully the name of 
Samartiamukha, ‘face everywhere*, given to him by the book, 
and which is inspired by the power formerly ascribed to 

Brahma? ...It is because he has a part in the dharmakoya 

that Lokesvara enjoys his transcendental powers. Jayavar- 


7 Taissho hsaihyo, no. 278, Vol. IX, p. 618b. 
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man wants to associate with him. Together with Lokesvara, 
in Lokesvara, in every place where his subjects adore a god, 
at Vajrapura, at Chok Gargyar, the king is this god. In the 
whole universe, Lokesvara,— over entire Cambodia, Jayavar- 
man, — the Bodhisattva and the king are equally ‘face every- 
where*. And if the monument, by the disposition of its 
shrines, is like a positive map of the country, it is only to 
the scope of illustrating, and perhaps of contributing to 
assure magically, the p'enetration of the king’s subtle essence 
all over the kingdom/* 8 

These conclusions are illuminating. One point only is 
open to a slight criticism:. If Lokesvara assumes the shape 
of a Brahmanic&l god as well as that of a Buddha, it is not 
because “there is a particle of truth” in the Brahmanic reli- 
gion as in the Buddhist, but rather because Indian gods are 
Brahmanic and Buddhist at the same time. In all periods, 
and more particularly in? that of the Mahayana, Buddhism, is 
a syncretism where the Brahmanic mythology 1 comes in, for 
an important part. This is why Lokesvara, who has so 
many points in common; with Siva, is the king of the gods like 
him, or rather 'each god is just another shape of Siva- 
Lokesvara. 

We are, now, in a much better position to understand 
the Buddhalogy of the Barabudur, because the religion which 
finds its expression in this monument, is also a syncretism 
where Sivaism, and Mahay an istic Buddhism are mingled to- 
gether. The three upper terraces of the Barabudur bear, as 
we have said, 72 small stupas , with a 73rd and bigger stupa 
in the middle. The identities of the personages carved in 
these stupas have been much discussed. According to 
Dr. Krom, above the five Dhyam-buddhas which are seen 
on the square terraces, it is their chief, V ajrasattva = Vajra- 
dhara, who was worshipped in the stupa of the circular ter- 
races. This opinion has been criticized by M. Mus. The 

8 P, Mus, Le symbolism a Ang\or-Thom : le “Grand Miracle* 
du Bayon, in Compte rendu de 1* Academic des Inscriptions et Belles 
hettres, sitting of the 21st February, 1936. 
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latter objects that Vajrasattva, the chief of the five Dhyani- 
buddhas, does not appear in the older layer of the redaction of 
the Sang hyang Kamahaydnikan . He comes in the more 
recent layer of this treatise only, and not, even then, as a 
sixth Dhyani-buddha, but as a substitute for Alqsobhya.® 
Besides, M. Toganoo believes that the Buddha of the ter- 
minal stupa of the, Barabudur is Aksobhya, and for him the 
Buddhas of the 72 small stupas are Vairocana, and the sym- 
bols of the 72 tantric gttnas, 9 10 

Does it seem possible to offer a solution which would 
comply with the suggestions and the criticisms of the three 
archaeologists ? We must not forget that there is a close link 
between. Aksobhya and Vajrasattva : on the crown worn- by 
the latter, there is a face of Aksobhya. Vajrasattva is one of 
the shapes of Aksobhya ; he is Aksobhya in his sambhoga* 
kdya. 11 It will no doubt be admitted that the Buddha of the 
terminal stupa, like the Great Buddha of Todaiji, is the Great 
Enlightened, the essence of the Dharmadhatu, prefiguration 
of the Adibuddha of Nepal. Under what name was he vene- 
rated at the Barabudur? He may have been known as 
Aksobhya by some of the faithful. If the terminal stupa 
contained Aksobhya in his dharmakdya, the Buddha of the 
72 smaller stupas would be Aksobhya in his sarn bhogdkjdya. 

The names of the personages, however, are here of 
minor consequence. The main point is to admit that, the 
Buddhas of the 72 small stupas are the manifestations of the 
same essence which has its symbol in the Buddha of the ter- 
minal stupa. And this brings us back to the symbolism of 
the T odaiji and of the Bayon, but at the Barabudur, the sym- 
bolism is more complex and announces already the 
Adibuddha system of Nepal, for at Barabudur the essence of 
the dharmadhatu is shown under three hypostasis ; the 
Buddha . of the terminal stupa , the Buddha of the 72 small 

9 P. Mus, ibid., pp. 350-351. 

10 .See Report by M. Demieville in Bibliographic bouddhiqne V, 
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stupas and those of the square terraces. These three hypos- 
tasis remind us not only of the three feat/as of the Buddha, 
but not the system of Nepal also: Adibuddha, Dhyan£- 

buddha, Manusi-buddha. 

Before we proceed any further in, our study of the simili- 
tudes between the- several systems, it is necessary to examine 
an evident difference. At the Todaiji, the Great Sakyas 
which surround the central Buddha are 1000 in number In 
Burma, the number which defines the royal and divine 
court is 33 (1+32). At the Sayan, there are- some fifty 
towers. At Barabudur, the symbolical number is 73 (1 +72). 

For Mr. Toganoo, this last number is explained by 
the fact that there are 72 tdntric gurnets. But this number may 
also have been suggested by iconography, or in regard to 
architectural symmetry. Two explanations offer themselves, 
not at all irreconcilable. 

The three circular terraces of the Barabudur may be 
seen from four sides, as the basis of the monument is a 
pyramid. The terraces becoming smaller and smaller, the 
little stupa that could be placed upon them had to get fewer 
in number : eight on the lower terrace, six on the middle one, 
four on the upper terrace, that is 6 + 6 + 4 — 18 for each side, 
and a total of 18x4 = 72. The reason of an architectural 
symmetry might then account for the number 72. 

Besides, at the beginning of the Saddharmapixndafik,®, a 
ray of light issues from the circle of hair which grew between 
the Bhagabat’s eyebrows. This ray is directed towards the 

18.000 countries of the Buddha situated on the east. 12 18,000 
countries for one of the four orients make a total of 72,000 
countries of the Buddha. The disposition, at the Barabudur, 
of the 72 small stupas around' 1 the terminal stupa is identical 
with that of the 72,000 countries of the universe around the 
centre of the world. It seem® likely that the architect, not 
being able to represent the 72,000 Buddhas who reside in the 

72.000 countries, has satisfied himself by putting in 72 only, 

12 Saddharmapundarlka, £. 4b., cf. transl. hy Bumouf, p. 4. 
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in order to suit both convenience and symmetry. 72 and 
72,000 are just conventional numbers, chosen to give an idea 
of the numberless manifestations of the Great Enlightened. 
Likewise, when, the sculptures show Avalokitesvara with 
forty arms, when the texts call him Avalokitesvara of the 
thousand arms, 40 and 1000 are conventional numbers again, 
designed to mark the numerous activities of the god. 13 

Whether he has 33 shapes as in Burma, 50 shapes as at 
the Bayon, 73 as we see at the Barabudur or 1001 as at the 
Tddaiji, the essence of the dharmadhatu is always the Great 
One and Only which fills up the universe. At Java, as in 
Indo-China, as in Japan, the sovereign identifies himself with 
him. That is why in the empire of the Saiiendras, the name 
Sailendra belongs to both the king and the king of the gods. 
Sailendra then,', could mean not only the dynasty, but Siva- 
Buddha also, who was the highest entity in the Javanese reli- 
gion. We know enough now to engage upon the study of 
an obscure question. Which was the statue contained in the 
terminal stupa of the Barabudur } 

The point is a strongly contested one. The first 
European visitors have not seen anything below the terminal 
stupa , all blocked up by scattered fragments. In 1842, Resi- 
dent Hartmann ordered excavations to be made, no authen- 
tical report of which has reached us, and an unfinished statue 
of Buddha would have been discovered then in the ruins. 
M. Foucher has proposed to- recognize in this statue a 
reproduction of the famous one seen by Hiuan-tsang on the 
actual place of the Bodhi. 14 This statue, which showed 
Sakyamun/i in the moment of the Maravijaya, was also an 
unfinished statue. On the contrary. Dr. Krona thinks that 
originally the stupa contained no image whatever, and that 
some relics had only been put there. Dr. Stutterheim 
believes that the stupa contained the unfinished statue of a 
supreme and bodiless Buddha. M. Mus does not see that 

13 About the statues of Avalokitesvara, the thousand arms of which 
are customarily represented by forty, cf. Waley, A Catalogue of paint- 
ings recovered from Tun huang by Sir A. Stein, p. 31. 

14 The unfinished Buddha of the Boro-Budur, BEFEO, t. 3, pp. 78-80. 
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the identification proposed by M. Foucher should be 
damaged radically by Dr. Krom’s objection. 15 

In short,- the authors hesitate between two hypotheses : 
(1) there was no statue at all in the terminal stupa , (2) there 
was an unfinished statue, the same which Dr. Krom des- 
cribes as a * hough lump, thicker at one side than the other/* 
Both hypotheses seem hardly likely. I wish to be allowed 
the suggestion of a third one. 

According to Indian, tradition, mount Mem is a mountain 
of gold. In the inscriptions of Cambodia the royal mount is 
of gold! also. The central tower of the Bayou is called by 
Tcheou ta kouan, the gold tower. The ideas of gold and the 
cosmic mountain are closely bound together. As it was im- 
possible to make a real gold mountains, would not the idea 
have arisen of replacing it by a lump of gold, placed at the 
centre of the world? Let us recall to mind the importance 
of the gold coating on the great statue of the. Todaiji. The 
Japanese authorities were anxious to* find the precious metal 
in Japan. National gold was necessary in order to realize 
the mystical union of the empire with the Great Enlightened. 
It was desirable, then, that there should be in : the centre of 
the empire a statue of gold, or at least of gilded bronze, 
because it was the point wherefrom the power radiates 
which creates the cosmic and the social order. 

This theory finds its confirmation in a Chinese text rela- 
tive to the empire of San-fo-ts’i. It is extracted from the 
Chu fctn Chi of Chau Ju-kua written in 1226. “There is an 
idol (literally “a Buddha’*) which is called the idol of the 
Mountain of Gold and Silver. Its statue is cast in gold. 
Each king just before mounting the throne, causes his own 
image to be cast in gold to replace that statue. Vases and 
plates of gold are' made and solemn homage is paid to that 
image. The golden statue, the vases and plates, all of them 
bear inscriptions so that the future generations may not 
destroy them/* 16 The Mountain of Gold and Silver could 

15 Statement of the controversy in P. Mus, Barabudttr, t. 32, pp. 344 ff. 

16 Bibliography and discussion relative to this quotation in JGIS ., 
II, 1, pp. 35-36. 
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only be the cosmic mountain, or its replica. The emperor 
being identified with the king of the gods must be enthroned 
on the cosmic mountain : that is why his golden statue is 
placed on the top of It and he is worshipped there. What 
Chau Ju-kua writes in 1226 about the king of San~fo-ts*i, 
alludes to politico-religious concepts which lie at the origin 
of the Barabudur. Then it is likely that the statue placed in 
the terminal stupa was a gold statue, and this might suffice 
to account for its disappearance. 

Besides, some narrations, the origins of which are not 
certain, accuse Resident Hartmann of having found a little 
gold statue in the stupa , and of having stolen it : he would 
have put the big unfinished statue at the same place in order 
to divert suspicion. 17 This is not the place to judge Resi- 
dent Hartmann for such an accusation. But it not infre- 
quently happens that some such legend hundreds of years old 
is ascribed much later to a recent date. This explains how 
some old traditions relative to the theft of the statue may 
have been put down finally to the credit of the 1842 
excavations. 

In short the Barabudur is a reduction of the cosmic 
mountain surmounted by 73 stupas . Consequently, it is diffi- 
cult to look upon it. as only a stupa . At any rate it is widely 
different from the old Indian stupa. It is an imperial cons- 
truction designed, like the Great Buddha of Todaiji, to seal 
the mystical union of the empire and of the universe. The 
emperor, king of the mounts (^ailendra), identifies himself 
with the supreme deity in the central stupa. This Devaraja 
is at the same time Aksobhya, Bhattara Buddha and Siva- 
Buddha. Under which one of those names was he more 
generally adored? It is impossible to tell. But we must 
refrain from' simplifying the Barabudur. The central deity 
must have been conceived in a different way by the initiated 
and by the humble subjects of the kingdom, it is per- 
missible to suppose that different names corresponded to the 
different concepts. ■ f 

17 Cf. F. Mus, Barabudur , t. 32, p. 346. ' l'/-' 1 



Kunjarakunjadesa of the Changal Inscription 

By Dr. B. CL. Chhabra 

It is now over half a century since; the stone inscription of 
king Sanjaya was discovered at Changal, Central Java, and 
first published by the famous Dutch Indologist, Prof. H. 
Kern. 1 It ha© since been further commented upon on 
various occasions. The- epigraph is fairly well preserved, 
except that the slab has chipped off at a few places, causing 
short gaps in some lines of the writing. While the main 
purport of the record, namely the establishment of a Sivalihga 
by king Sanjaya, is clear, the lacunae in the text have given 
rise to some controversy over certain points of historic import. 

I have elsewhere 2 had occasion to point out a few 
changes in, Prof. Kern’s reading, which might necessitate a 
modification in the generally accepted interpretation of this 
document. In the present paper, I draw attention to one 
such alteration. 

Verse 7 of the inscription describes the island of Java 
(yavadvipa) 3 In the second pada, two or three syllables 
have been lost. Consequently the sense of that portion is 
not clear. In the third quarter, while some three aksarm are 
likewise missing, some others have been blurred. Still Prof. 
Kern has deciphered that part. His reading is: Srimci^ 

1 Bijdragen, dieel 10, 1885, with a facsimile; Verspr. Geschr. deel 
7, pp. 115-128. 

2 JASB (Letter3) t Vol. 1, 1935, pp, 34-37, with a photographic re- 
production of the inscription. 

3 The following is the text given by Prof. Kern t 

[ i# ] 
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kunjarakunjade$a-nihi[tava] nsaditivddhftam. It is this line 

that we are to discuss here. 

It may be shown that the latter half of the above reading 
is hardly tenable. First the word nihita does not very well 
suit the supposed sense. Besides, the metre requires a long 
syllable where a simple [to] has been suggested. The next 
conjecture [ va] rtsdd is equally unconvincing. Even, if we 
accept It as right, the following Hi Is inexplicable. The suc- 
ceeding iva likewise does not strike us as quite appropriate. 
Finally the word ddhftam has little sense. It is not met' with 
in any Sanskrit work, though it can be conceived to possess 
a derivative sense of the word adhara. It will, however, be 
seen that Prof. Kern has taken this ddhrtam to be an equi- 
valent of dhrtam . 

Nevertheless, the above reading has passed as final, and 
on its interpretation various inferences have been based, 
which must necessarily be wrong, if the very text is incorrect. 

In accordance with his reading. Prof. Kern translates the 
passage as follows: “and brought over from the 
,«race», as one calls it, established in the blessed land 
KunjamkunjadeSa.' 

This phrase has thus been understood to qualify the Siva 
sanctuary (sambhoh sthdnam) mentioned in; the last quarter 
of the verse. Prof. Krom, while commenting upon this, 
points out that it is impossible to have transported an entire 
temple from a distant land, as the above translation would 
suggest. He passes over this difficulty by taking into account 
the word too which Prof. Kern seems to have left untrans- 
lated. 4 5 His explanation is thus : “as if it were brought over*’ 
as against Prof. Kern’s “brought over.’* In this way, Prof. 
Krora -concludes that the 3iva temple of Java was not literal- 


4 The original jDufcch being “(en) overgebracLfc van den in’t 
gezegende land Kunjarakunjadeia gevestigden <stam>, gelijk men bet 
noemt.” _ ' 

5 Or perhaps Prof, Kern’s “as one calls it” (gelijk men bet noemt) 
answers to it tea rather than to iti only. 


5 
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1 y imported from Kuhjarakuhjadesa , but was modelled upon 
one then existing in that land. 6 

This question of a Siva sanctuary being “brought over** 
has, on the other hand, suggested to Dr. Bosch 7 another idea. 
He sees an analogy between the Devaraja cult of Kambodia, 
a similar tradition in Campa and the present instance in 
Java. He thinks that there is a close connexion between 
Siva, his lingo. , the ruling dynasty and a priest. The king 
represents Siva and his majesty the lihga > while the priest 
plays the part of a mediator who receives the primeval lihga 
and hands it over to the founder of the dynasty as a palla- 
dium. Dr. Bosch supposes Agastya to be the priest in the 
case of king Sanjaya. 

While in Holland during the years 1931-34, 1 had 
occasion to examine a photograph and a few estampages of 
the Changal inscription at the Kerrsj Institute* Leyden. I 
read the passage in question as follows : Srimaikunjara - 

kanjadesani- hgaditirthavrtam . This sounds, no doubt, 

absolutely different from what Prof. Kern has read. Still I 
venture to offer what I read from the impressions, and I 
remember Prof. Vogel agreed with my reading. I do not 
hazard filling the blank for three syllables. Seeing hgadi - 
iiriha 0 , however, one feels tempted to supply a ga before it 
and read Gahgadiixrthavrtam. And this is not impossible, 
considering that the word gang a has been used to indicate 
any holy river as well as the Ganges, the well-known Bhagi- 
raihi. The aksara after ni has been read as hU whereas to me 
it looks more like si or pi. The next syllable has totally 
disappeared. 

The altered reading would yield quite a different sense, 
namely: “surrounded by the holy places, Ganga and so 
forth/* And if this is accepted, then neither Prof. Krorr/s 
explanation nor Dr. Bosch *s inference would prevail any 
longer. 

6 N. j. Krom, H indoe- jaoaansche Gesckiedenis , 2nd edition, the 
Hague, 1931, p. 124. 

7 Ibid and Tijdschrift, dee 1 64, 1925, pp. 236 £ and 271 £ 
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In my opinion, the above clause has to be taken to 
qualify yavadvtpam “the Island of Java** rather than 
sambhoh sthanam “the Siva sanctuary"* of the verse. In 
this case the word aortam may better be rendered by 
“studded with * 8 9 or “abounding in.** 

It will, however, remain obscure, in what relation the 
foregoing Srimatkmijamk^njadesa stands unless and until 
the succeeding three ofeoras be properly restored. Probab- 
ly the missing word was one indicating comparison. On this 
surmise we may explain the passage thus: “(the excellent 
island of Java was) as abounding in holy places like Ganga 
and so forth, as the blessed land of Kunjarakunja/’ 

It may be noted that Dr. Bosch brought in Agastya, even 
though the Changal inscription makes no mention of this 
sage. However, his association has been sought through 
the occurrence of Kunjardkjunjadesa . Prof. Kern, by way 
of identification, referred to the Kunjara or Kunjaradflri of 
the Hariodmia (sfc. 12393). This is, as has been pointed out 
by Prof. Kern, a region somewhere in South India, where 
there are a mountain created by Siva and the abode of the 
sage Agastya. ft may be observed; that the worship of 
Agastya has been as popular in Java as in South India. 
This fact strongly favours Prof. Kern*& identification. 

Kvtnjamdari has later been located on the boundary of 
the Travancore State and the Tinnevelly district in the ex- 
treme south of India, on the authority of the Brhatsamhiia 

(XIV, 16).® 

According to Messrs. Gangoly and Przyluski, Kunjara - 
fyunjadesa is “a sacred site in Southern India on- the banks 
of the Tungabhadra/’ 0 

8 C£. N, J. Krora, Hindoz-Javaansche Geschiedenis, 2nd edition, the 
Hague, 1931, p. 125. 

9 See above, Vol. H, p. 35: c£. O. C. Gangoly, The Art of facet, p. 4. 
Mr. Lakshminarayan Rao has kindly directed my attention to Anegondi, 
once the capita! of Vijayanagara kings, at present the headquarters of 
a Zamindari owing allegiance to the Nizam of Hyderabad, situated on the 
north bank of the river TungabhadrI. In some Sanskrit inscriptions of 
the 1,4th century this place is called Kunjamkona, a literal rendering of 
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Prof. Nilakanfca Sastri, however, supports the former view 
and opposes the latter, arguing that “the Brhatsamhita locates 
the Kunjaradari along with the Tamraparni.*’ 10 

In fact the Brhatsamhita. does not locate any country, but 
gives, in six stanzas (XIV, 1 1-16),* a jumbled list of the regions 
of South India. The statement : Kaccho’tha Kunjaradari 
sa~Tamrapar%tii vijneyah, does not, therefore, necessarily 
indicate, that Kunjaradari is situated between Kaccha and 
Tdmrapanjt . While this last mentioned refers to the well- 
known river of that name in the TinAevelly district, no place 
is known as Kaccha in the same vicinity. We know of on?e 
Kaccha (Cutch) which is in the Bombay Presidency, to the 
north-west of Gujarat. 

Bhatta Utpala, in his commentary Vivrti on the Brhat- 
samhita, quotes Parasara who has drawn up a similar list of 
the countries, peoples, mountains and rivers of South India, 
This list is in pro.se and follows a different ordex of enumera- 
tion, yet not the successive. Here Kaccha is followed by 
Bharukuccha and T amraparna by Narmada, while Kunjara- 
dari stands between Surpaparvata and Sambhogavatt 11 

The same commentator explains Kunjaradari by Hasti- 
khainda. This shows that the territory might have been 
known under other equivalent names as well. On this 
ground the whole range of “the Anaimalais, or elephant hills, 
which extend from the Coimbatore district southward into 
Travancore** 13 comes into* consideration. The word ‘Anai- 
malai * is Tamil as well as Kanarese and is an equivalent of 
the Sanskrit Kunjaraparvata . In the Sanskrit literature, 
however, this range goes under the name of Malay agin. 
Ptolemy calls it Bettigo. 13 “In the southern portion of the 


the Kanarese Amegondi, €/. Epigraphia Carnatica , Vol, X, p, 299; ' A 
collection of the inscriptions on copper-plates and stones in the Nellore 
District , Madras , pfc. I, p. 120; Ind. Ant f Vol. XXXVIII, 1909, p. 89. 

10 Tijdscrift, dee! LXXV, 1935, p. 611. 

11 Viziaxiagaram Sanskrit Series, No. 12, Brhatsarnhita , with the 
commentary of Bhattotpala, edited by Mm. Sudhakara Dvivedi, Benares, 

1895, p. 289.; ' V V : T\ : /' : 
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ghats is the conical peak called Agastyamalai (6,200 feet), 
where the sage Agastya Maharshi, who is regarded as the 
pioneer of Aryan civilisation in Southern India, is supposed 
still to live as a Yogi in pious seclusion/’ 12 The Tamil term 
Podigei or Pothigei denotes the same peak/ 3 "The 
Tamtaparni river rises on the slopes of Agastyamalai, and 
reaches the plains of the Tinneveliy district by the falls of 

Papanasam This is a very sacred spot, with a Saivite 

temple, and is visited by large numbers of pilgrims/’ 14 

It may now be shown that the summit Agastyamalai 
is the same as Kunjarapamata . Among the different mean- 
ings assigned to the word Kunjara , on*e finds the following 
in the Sabdakalpadruma : ei deiabhedah/ hi Sabdaraindvctlif / 
(parvvatavisesah / / yathd Goh Rdmdyane , IV, 41, 50: “i'atah 
Safyradhvajakarah Kunjaro ndma parmaiah/ Agastya- 
bhavanam tatra nirmmiiam Visvakarmmand ”)/* I have had 
no access to the original sources quoted here; still it will be 
seen that the details given in the above stanza remarkably 
coincide with Mr. Thurston’s foregoing description of the 
Agastyamalai. 

The Bombay edition of Valmikfs Rdmdyana (IV, 41, 
34-36) gives a slightly variant reading/ 5 The commentary on 
the verse 35 points out that this A gasiya- b Havana on the 
Kmjaraparvata is the third place associated with Agastya, 
as occurring in the Rdmdyana. As regards the '-other two, 


12 E. Thurston, The Madras Presidency , Cambridge, 1914, p. 18. 

13 McCrindle r s Ancient India as described by Ptolemy, edited fey 
S. N. Majumdar Sastri Calcutta, 1927, p. 78; Nundo Lai Dey, The 

Geographical Dictionary of Ancient and Mediaeval India, 2nd edition. 
1927, p 122, under Malaya-Girt. 

14 E. Thurston, The Madras Presidency, Cambridge, 1914, p. 130. 

15 The Ramayana of V alrniki with the commentary (Til aha) of 
Rama , 4th edition, Nirnaya Sagar Press, Bombay, 1930, IV, 41, 34-36 ; 


5TFT "rlcf: U^VII 
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one is a little to the south of Pancacati A the modern Nasik, 
not far from the source of the river Godavari / 6 while the other 
may be somewhere on the mount Malaya, near the Kaveri 

« ' 17 

river. 

It may be remembered that in the Rdmdgatjta different 
countries are mentioned on the occasion when Sugriva sends 
out monkeys in all directions in quest of Sita. One may, 
therefore, expect that the narrative follows the successive 
order of the regions mentioned. This, however, does not 
seem to be the case. It may be seen that Agastya occurs 
twice in the same chapter, once on the mount Malaga , and 
for the second time on the Kunjaraparvata as stated -above. 
The former is followed immediately by a description of the 
river Tdmtaparni / 8 while the latter by that of the city Bhoga - 
oath 19 This last is apparently identical with the Sambhagavatt 
of Parasara’s list. Moreover it appears from the Ramdyana 
that the Kunjarapdtvaia was situated somewhere in the ocean, 
beyond Havana's country . 20 


16 Most probably ift is the same as the modern Agastipuri 9 twenty- 
four miles to tbe south-east of Nasik. Cf. Nundo Lai Dey, The 
Geographical Dictionary of Ancient and Mediaeval India , 2nd edition, 
1927, p. 217. Rama’s visit to this hermitage of Agastya is described in 
the Ramayana, III, chs. 11-13. 

17 Cf. the Ramayana , IV, 41, 15-16 : 


g^rr#?f rtrto in 'ill 



18 Ibid., IV, 41, 16-18 : 

<T5i^lT«?firaT: 3TfT?3RT II H II 

^rrsrRff srifiST i 

men 

i etc - 

19 Ibid., IV, 41, 36-38: 

cP=r JTtnwcft grtii^H etc - 

20 This is, however, not mentioned by the name Lanka or any 
other: but only by the term dvtpa. Ibid., IV, 41, 23. 
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Leaving the discrepancy in the Ramayatya out of con- 
sideration, we may conclude that the modern peak Agastya- 
malai is the ancient Kunjamp areata, that the country on 
its slopes along the river Tamraparni is identical with the 
Kunjaradart and the Kunjarakunjadesa, and that the people 
of that territory might have gone to Java by the 7th and 8th 
centuries A.D, 


f 










Veda and Avesta 

By Dr. Batakrishna Ghosh 
[Canid, from Vol. II 3 No. 2.] 

Both in Skt. and Avestan an Indo-European $ undergoes a 
similar transformation after i, u, r and gutturals. It appears 
that already in the pre-Indo-Iranian age the Indo-European s 
in these positions had become an s- sound, the exact nature of 
which cannot be determined. In Skt. this sound further 
changed into cerebral s. The Indo-European superlative 
suffix -i&to appears as -ist(h)a in Skt. and ~ista in Avestan. 
The sibilant of this suffix is the same as that in the com- 
parative ending ~yas~ which appears both in Skt. and 
Avestan. The transformation of the dental s into $ in, Skt. 
and s in Avestan is therefore clearly due to its position after i. 
The suffix -so. in Loc. pi. shows a dental a after d but after i 
and u it is invariably -six in Skt, and -su. in Avestan, cf. Skt, 
agni-su, aki&-su and Av. xsafpri-su, vatyhu-su. The same 
change of s may be observed in both the dialects also after 
r and k, cf. Skt. tf§nd f Av. tarsno ; Goth. 1 ?aursjan; Skt. 
uksifa, Av. uxseitt : Gr. auxdno . 

This characteristic of Skt. and Avestan is however shared 
also by the Balto-Slavic languages, for in the original Balto- 
Slavic too the Indo-European s seems to have become an 
5 - sound in similar positions. The transformation of s into s 
after i out of Indo-European 9 may however be regarded as 
a peculiar feature of Indo-Iranian, alone; even in the Balto- 
Slavic languages nothing parallel can be found, for in them, 
as in all other non-Indo-Iranian dialects (excepting Greek), 
9 coincided with I.-E, a and therefore did not give rise 
to an i which might have wrought this change. Thus Skt. 
kravi§ ‘flesh 9 , Av. xrvtsyant ‘blood-thirsty*, Gr. fereas 
(<I.~E *qrev9$). The Greek personal ending -d&thes in 2. 
sg. aor. med. has its* exact counterpart in the Skt. ~is~ Aorist 
ending dsfhds. The initial vowel of this ending is a in 
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Greek and i in Skt., — which proves that in the original Indo- 
European it was a - Here we find again that an i <L-E. 
a has cerebralised a dental s in Skt, 

In the field of morphology one of the most striking 
common innovations of Skt. and Avestan consists in the 
employment of u as the reduplication vowel in the present 
and of i or u as reduplication vowel in the perfect* parti- 
cularly in the case of verbs with a radical i or a. 

It is generally assumed on good grounds that the redupli- 
cation vowel was originally always i in present and always e 
in perfect, which latter naturally became a in Indo-Iranian. 
Yet this distinction between present and perfect was not pre- 
served intact in any Indo-European dialect, and the original 
state of things in this respect was very much disturbed in the 
Indo-Iranian dialects. But what is of particular interest to 
us here is to note that the disturbances are exactly the same 
in Skt. and Avestan. In both these- dialects i is still predomi- 
nantly the reduplication vowel in present; c/. Skt. tisthati : Av. 
histenti ( : Gr. hisiemi), Skt. sisakfi: Av. hi s a xti, Skt. iyarti :Av. 
(112) yardt, etc'. But the influence of the. perfect reduplication 
with e on the present reduplication may be clearly per- 
ceived already in the Indo-Iranian era; cf . Skt. dddati , Av. 
dadaiti, though the corresponding Greek form didosi still shows 
the original i in the reduplication syllable. In the same way 
Skt. dadhati Av . dadaiti (: Gr. tithes 1), Skt. j&hdti Av. 
zazdhi, etc. 

The opposite influence of present forms on the perfect 
was however even more far-reaching, so that even the ano- 
malies of present reduplication were transferred to perfect 
reduplication by analogy. In all this Avestan goes hand in 
hand with Skt. At first the present reduplication; vowel i 
crept, into perfect reduplication in the case of roots contain- 
ing an i; cf. Skt. didvesa t Av. didvaem ( : dvis-), Skt. a$i$dya 9 
Av. dhimya ( : say-). Gradually however this i made its 
appearance also in the case of some of those roots which 
.contained no i; cf. Skt. vivas van, Av. vivatyhmo ( : vas~). The 
only other quotable form of this type in Skt. is the doubtful 
vivakp&n (from vac- ?), but several examples may be quoted 
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from Avestan; cf. Av. didara beside daddra : Skt. dadhdra , 
etc. In the same way the reduplication vowel u invaded the 
perfect forms after it was firmly established in present re- 
duplication. It is quite evident that on the proportional 
analogy of distah, disaie : didistana (imperative) a form 
jujmtarna with an u in the reduplication syllable automatical- 
ly came into being on the basis of the simpler unreduplicat- 
ed forms jusiah, jusate . Gradually in Skt. u became the 
normal reduplication vowel in present in the case of roots 
.containing an u s but in Avestan the corresponding forms 
still often show the original reduplicatiion vowel i; cf . Skt. 
jujosate but Av. zizuste. Yet the analogical u is found also 
in Avestan, cf. Skt. s&srusati : Av. susrm&mno . From the 
present this analogical u gradually made its way also into 
perfect and in Skt. it became even the normal vowel in per- 
fect reduplication in the case of roots containing an u, just 
as in present; cf. Skt. mrodha : Av. ufuraoda, Skt. iutava : 
Av. iutava , etc. Only two* Skt. roots in, ~u have retained 
perfect forms with the original a in the reduplication syllable, 
e.g., babhdva from bhu- and sastiva (beside su§uvc !) from 
su-. Yet Avestan, perfect forms of the former prove that in 
the Indo-Iranian age both a and u could function as the 
reduplication vowel of bhu~, cf. bdbvar 9 (perfect of inten- 
sive) and boava (to be read as buvdva). 

The peculiar passive aorist in -i used only in third 
person; singular is another striking innovation of Skt, and 
Avestan, for which no parallel can be found in any other 
Indo-European dialect; cf. Skt, avdci : Av. avadi % Skt. srdvt 
(augmentless form in injunctive); Av, srdol, etc. The origin 
of this form, which is so common in V'edic that it came to, 
be substituted for the proper third person of any aorist 
middle that is used in a passive sense, is quite obscure. It 
is all the more striking therefore that in Avestan (and Old 
Persian) this isolated passive aorist form appears in exactly 
the same form and exercises the same syntactical functions. 

Though not so obscure, but hardly less striking is the 
element u which characterises the third person, sg. and pi. 
of imperative in active both in Skt. and Avestan.' Tjhat 
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forms like Skt. bharatu, bhdrantu : Av. haratu , barontu are 
nothing but proper injunctive forms extended bf y the particle 
u was recognised long ago. It is curious to note in this con- 
nection that the deictic particle u is very often used after 
imperative forms in the RV. and often it is an essential part 
of the form itself; cj. etc (eta + u), tdpa (idpct+u). It is very 
probable that this deictic particle was permanently joined to 
the L-E. injunctive forms in the Indo-Iranian age in, two cases 
of special frequency and gave rise to the Skt, and Avestan 
imperative forms referred to above, for which parallel forms 
can be found In no other Indo-European dialect. In two 
other cases the personal ending of imperative exhibit analo- 
gous innovations both in Sanskrit and Avestan. In 2nd person 
sg. act. the usual ending is sometimes increased by -na in 
Skt., cf. \dr-ta, fydMana. A similar phenomenon, may be 
observed only in; Avestan, where we find both the forms 
bam and barana side by side. In 1st pers. sg. both the end- 
ings -a (subj.) and ~ani are current in Skt. and Avestan and 
this is again a remarkable linguistic innovation common to 
both. The ending -am very probably stands for *ana, of 
which -the element - na is doubtless identical with the -na of 
\dr~tama. Now it appears that already in the Indo-Iranian 
age this ending *~ana } clearly of subjunctive origin, had been 
changed into - ani on the analogy of 2nd and 3rd pers. sg. which 
ended in -f. It is curious to note however that the impera- 
tive forms in -tat, which are abundant in Skt, and have their 
origin in the Indo-European age, cannot be traced in Iranian. 

In noun inflexion many common linguistic innovations 
may be observed in Skt, and Avestan. One may conveni- 
ently begin with the ending -ndm in gen. pi. which is so com- 
mon in. these two languages. The L-E. gen. pi. ending was 
-dm, both for consonant and vowel stems. But in Skt. although 
for consonant stems the older ending has been retained on 
the whole, a new form ~ndm has been substituted for it in 
the case of all vowel stems, the only exception in this res- 
pect being deodm (for dev&ndtn) in the phrase deodm jdnrrm. 
Yet however, it is not altogether a specific Skt. or Indo- 
Iranian innovation, for it is very probable that the ending 
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-nom used to be applied to feminine -a-stems already in the 
I.-E. epoch, cf. O. H, G. gebono, O. Morse ramono. Per- 
haps for 2 and u - stems too the same old alliance with the 
ending “nom has to i be postulated, for feminine forms such as 
Lat. regatta, Gr, aischune prove the I.-E. antiquity of their 
alliance with an analogical n. But this is all that can be 
said in support of the pre-Indo-Iranian existence of the end- 
ing -nom. The -dndm of a-stems is an Indo-lranian innova- 
tion. It is true that in Avesta the ending -dndm is met with 
only once (masydnam— Skt. martyanam ) and in all other 
cases we find only the ending -anam. But the latter may 
easily be a defective writing for -anam, which is rendered 
all the more probable by the fact that in Old Persian the only 
form known is - anam . On the analogy of a-stems those in 
i and u too began to employ -nom instead of -dm, and that 
already in the Indo-lranian period, cf. Skt. girmdm : Av. 
gairinam, Skt. vdsdndm : Av.* vohunam i3 etc. Yet Skt. is 

often left in the lurch by Avestan in these cases, for in. it 
i and u-stems often take the older shorter ending - dm in gen. 
pi., cf. Skt. sdkhmdm but Av. has am , Skt. pasundm but Av. 
pasvam. This shows that Skt. has gone farther than Avestan 
in generalising the ending - ndm . Skt. forms such as nrndm, 
pitfndm (derived from r~ stems) and further caturndm , gondm 9 
sanndm have no parallel in Iranian. 

The declension of feminine - a-stems shows again a series 
of striking common innovations in Skt. and Avestan. The 
case-suffixes for Instr., Dat., Abl., Gen., Loc., 'and Voc. 
singular of -a-stems show peculiar froms in both these langu- 
ages which cannot be found in, any other Indo-European 
dialect. The old Indo-European ending -a in Instr. sg. is 
also used for a-stems in Skt. and Avestan, specially in the 
case of stems in -yd and -id, cf. Skt. sukriyd, aviratd, Av. 
(uHdnd.) Hnahyd yesnyata . (It is possible however that in 
both these cases the shorter ending is due to haplology : -yd 
stands for -yaya and -id for -idtd (he., -idi-d) ), But in both 
the normal 'ending is the analogical -ayd, which was origin- 
ally at home in the pronominal declension. The Dat., Gen., 
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Abl. and Loc. sg. show dissyllabic endings in Sanskrit, 
characterised by the common element ~dy~ ; -ay at, -dyabt, 
-ayam. The corresponding Avestan endings are aydi , -ayd 
and -ay a, the initial short a of all of which may be due 
‘either to defective writing or to the analogy of the ending 
-ayd in Instr. sg. In the other Indo-European dialects the 
corresponding case-suffixes are monosyllabic and such as 
would correspond to the Indo-Iranian endings if their com- 
mon. element -ay- were taken, away. It is clear therefore 
that already in the Indo-Iranian epoch this - dy - came to be 
joined to the -o-siems in all these cases. Only a guess can 
be made as to the origin of this -dy- : perhaps it is analogi- 
cally derived from the t/yd - stems which have the endings 
-yai, - yah and -yam in. Dafc., Gen., Abl. and Loc. sg.; cf. 
devyctt , devydh , devydm. In the original Indo-European the 
-a-stems came to have the same ending -di both in Loc. 
(-5+ i) and Dat. (~a + at). The postposition a was attached to 
the Locative ending in the Indo-Iranian epoch 1 to distinguish 
it from the Dative ending,— whence Avestan *dyd. Fur- 
ther extended by the mobile element -am, which plays such 
an important part in nominal and pronominal declension in 
Skt., it gave rise to the Skt. ending -dydm. On the 
analogy of this -aydm on the one hand and the endings 
-yai, -yah, -yam of 1/ t/a-stems on the other, the element -dy- 
was introduced also into the endings of Dat. and Gen., -Abl. 
of -a-stems in Skt. and Avestan (Bartholomae, Wackernagel). 
Lastly in Voc. sg. the -d-stems both in Skt. and Avestan 
have the ending -e (in Avestan beside it also the ending' -a) 
which cannot be paralleled by any other Indo-European 
language; c/. Skt. sarame , Av. raziHe (but also pourucistd). 
The origin of this ending e in Voc. sg. is quite obscure, and 
it is all the more striking therefore that it is common both to 
Skt. and Avestan. In the other I.-E. language© the Voc. sg. 
ending of -d-stems is usually -a, which may be either derived 
from a or, as the analogy of i-and u-stems suggests, may be 

1 Or even still earlier, for the 5-stems in Lithuanian too seem to 
have extended the Loc. sg. ending by the post-position e; cf. Lith, -oj-e, 
but O. Ch* SI, -e. 
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simply the shortened form of the radical -a in unstressed 
position; c/. Gr. opkis : ophi , pBchus : pechu » numphe : 
numpha , In no* case however can this -a be connected with 
the IndowJranian ending -e. 

It is well known that in Skt. the -/-stems take the ending 
-ou in Loc. sg. which is evidently derived from, the -ustems. 
The original I.-E. ending in this case was -at (c/. Goth. 
anstei : Loc. anstai), and this, ending actually seems to be re- 
tained in Skt. Agnay-t, which, according to the genial inter- 
pretation of Brugmann, signifies nothing but 4 ‘the female 
near Agni.’ 3 With the exception of this sole instance in all 
other cases this original ending was replaced by the analogi- 
cal ending -au-, not only in Skt. but also in Avestan, for there 
too the /-stems, beside, the regular ending, show the same 
analogical form in Loc. sg.-, though however the forms in 
question are used exclusively as infinitives; cj. haQra/Jaia 
‘to kill all of a sudden,* hub droid ‘to nurse careJFully* (the 
final -a of these forms stands for -au). On the strength of 
Greek forms like pole'i (trisyilabic)<*poZei)z (stem poll-) it 
was suggested that this analogical transfer of the case-suffix 
of Loc. sg. is even of I.-E. antiquity, for *polevi was inter- 
preted as *poleu 4* i, of which ~eu corresponds to Indo- 
Iranian -an and i is nothing but the original Loc. -suffix attach- 
ed to the form at a later stage. Yet however these peculiar 
loc. -forms might have arisen independently on the soil of 
Greece as Brugmann has pointed out. 

Beside the endings ~(i)ya and Ana, the only ones cur- 
rent in classical Skt., the -z-stems often take the shorter end- 
ing i in the older language; cj. besides utiya , maty a, dhas ina 
also dcittl. This shorter ending in Instr, sg. is again without 
any parallel in the other Indo-European languages if the 
Avestan is excepted. There, with one , sole exception, 
namely hasa^ Skt. sdkhya, the -/-stems take only this short 
ending in Instr. sg., c/. asi, cisti , etc* Avestan -u-stems simi- 
larly know only the shorter ending -u (written ~tr), cj. mainyu, 
da&nu, vohu» etc., — the sole exception in this case being 
xraQwd^Sht. \ratt)d (ending ( a)va ). It is quite likely there- 
fore that in the earliest Vedic the -u-stems knew also the 
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shorter ending -5 in Instr. sg., though however no unambi- 
guous form can be quoted from the extant texts to- prove its 
existence. 

All these and various other common linguistic innova- 
tions conclusively prove that Skt. and Avestan are to be re- 
garded a® a pair of twins within the brotherhood of Indo- 
European languages. Yet we have to* bear in mind that 
neither Skt. nor Avestan represents a homogeneous language, 
— each of them, contains a number of distinct dialects asso- 
ciated with different ages and regions. It is natural there- 
fore that the earliest Skt. agrees best with the earliest 
Avestan;. It is to be noted, however, ’that in various respects 
the oldest Avestan is more archaic than the oldest Skt. In 
the earliest Avestan GaQa- dialect, for instance, the old 
thematic personal ending -a (<I.-E. o ) in 1st. sg., is still retain- 
ed, but even in the earliest Skt. there is no trace of it. 
Already in the earliest Vedic the athematic ending -mi has 
been, generalised as in later Avestan. The working of 
Bartholomae’s law according to* which the group 4 sonant 
asp, 4- surd’ becomes ‘sonant 4 sonant asp/, Is again more 
archaic in the Gaga dialect than in the earliest Skt., in which 
both the 'earlier and later forms are found side by side., I.-E. 
roots with initial and final aspirates appear with j an initial as- 
piration in Skt. when the final aspiration is dropped, mostly on 
account of contact with an s. But there are not a few excep- 
tions to this rule in older Skt. Thus the aorist stem of dah- 
(<C*dhagh~) is daks- (not dhaks - as to be expected) and the 
desideraiive stem of duh- {<L*dhu§h~) is duk§- (not dhuk§-)* 
These d - forms appeared to be so anomalous to the Vedic 
commentators that in the Padapatha actually cF Worms are 
given for them. The reduplicated stems haps- and iak§~ 
(derived from bhas- and ghas- respectively) are still more 
striking, for they have no aspirated form at all at their side. 
All this shows that the combination ‘aspirate 4 s’ exerpised 
the same influence on a preceding aspirate as an aspirate 
alone. In, other words we have to assume that at least in 
these cases the law of dissimilation had acted at a time 
when, due to contact with $, the final sonant aspirate had 
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not yet become unaspirated tenuis Ps, p-$\ but had 
given rise to combinations gzh (<igh~s) 9 dzh (<dh~s) and bzh 
(<Cbh-$) (metathesis of aspiration according to Bartholomae’s 
law). These sonant groups at once give the impression of 
being older than the surd ones. The apparent exceptions 
to the law of dissimilation, are therefore nothing but the result 
of the same law acting at an earlier stage. Every doubt on 
this score will be- set at rest if the Avestan forms are com- 
pared. In analogous cases the Ga0a -dialect shows only the 
sonant groups; cf. diwzaidyai {~bz~ 9 written from 

~bh+ s-), aogzd (-gz~ from -gfh 4- s-} etc. In the later Av'esta 
however the surd groups sometimes occur; cf. hang^r 9 fsdne 
(-fs- from -bh + s-), daxsa (-x|- from $-). 

In a very few cases in the RV. a neuter plural takes a 
singular verb. In this respect, too, the Ga0a dialect is dis- 
tinctly more archaic than the Vedic, for this incongruity is 
the rule in it just as in Greek. In later Avestan however 
such constructions are rare. 

In comparison with later Avestan however, Skt. is dis- 
tinctly more archaic, for later Avestan actually shows some 
of the characteristics of Middle Iranian dialects. Inter- 
vocalic consonants tend to become spirantic in it and the dual 
number is gradually got rid of. Confusion in the use of 
cases, already well-nigh hopeless in the Ga0as, becomes still 
more confounded in later Avestan. The various moods and 
tenses are no longer distinguished, subjunctive forms are 
used in indicative, and the prohibitive particle md, which is 
connected only with the injunctive in the Ga0a-dialect just 
as in Skt., appears also in. connection with the optative in 
later Avestan. 

In, striking contrast with all other Indo-European dialects 
Avestan, or Iranian as a whole, resembles Skt. in one im- 
portant respect : the subsequent development of both, al- 
though absolutely independent of each other, has been strik- 
ingly alike. Phonology, morphology and syntax of Middle 
Iranian dialects , are unmistakably analogous! to those of 
Middle Indiaii ones. The same general tendencies, which 
were inherent in the two respective basic languages, found 
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expression in their later descendants in the same or similar 
ways. This is again a powerful, though indirect, evidence 
in proof of the close affinity of Skt. to Avestan. 

Comparison with Avestan is therefore indispensable to 
an historical study of Skt. On innumerable points, both 
regarding general principles and particular details, Avestan 
throws light on the history of Skt. as the above rapid com- 
parative survey has shown. Who would, for instance, believe 
that the original form of the familiar Skt. root bra- was mm- 
if the verb mmv - was not actually found to occur in the 
Avestan ? 




fV; COMMENT AND CRITICISM 

“The Study of Javanese Literature In India” 

Under the above title Dr. Berg has published in the 
current number of the Annual Bibliography of Indian 
Archaeology some critical remarks on my Indian Influences 
on the literature of Java and Bali / 9 It is not the custom, to 
reply to a book-reviewer, but as remarks have been made 
which are not warranted by facts, not to speak of misuse of 
j the superlative degree, 1 apprehend that silence on my part 

; ' may mean acquiescence and have therefore been forced to 

write this reply. 

In judging my work Dr. Berg has completely ignored the 
fact that it is written from an Indian point of view. The 
works which do not betray Indian influences to a great ex~ 

(; tent, as for instance the Colon A rang, could not demand the 

same attention as the Rdmdyarjia , the Bharata-yuddka, ox 
even the Atjima-viv'dha* The Javanese element in these 
works, though not unnecessary for understanding them as a 
whole, could not but appear to me as a side-issue, because 
my theme was not the Javanese elements themselves, but 
rather the Indian, aspect of the Indonesian literature. Even 
then I did not neglect to point out as far as possible the 
Javanese element in these works. Reference may be made, 
for instance, to my studies on the Ramdyana Kdkawin . the 
Korawdsrama, the Agastyaparva, the Arjwm pralabda 9 the 
Tantri kamandaha and other works. Moreover, it should not 
be forgotten (as Dr. Berg seems to have done) that of hundreds 
of old-Javanese works, not more than thirty or thirty-five have 
been so far published. For the rest We have to rely mainly 
on the MSS. catalogues. It is possible to ransack these 
thirty-five works for Javanese elements, but what about the 
rest? Any way,, the Javanese elements have received the 
.share of credit that is due to them in a work that principally 
deals with Indian influences on Indonesian literature. ' ■ Dr. 



COMMENT AND CRITICISM 


189 


Berg has raised another point. He says, “It is inadmissible 
to treat Middle Java and Eastern Java and their respective 

literatures in exactly the same manner It is necessary 

to keep one’s 'eye on the differences existing between the two 
in order to judge correctly the final results of the influence of 
India on the literature of Java/’ This remark is out of place, 
since so- far from treating Javanese literature as one organic 
whole I have described each work separately, analysing the 
Indian (and when possible, the Javanese) influences on the 
same. Dr. Berg knows fully well that the place of origin of 
most of the old Javanese works is not known, and as few: of 
these works have yet been published, a comparison! between, 
the literatures of Middle and East Java is, to say the least, 
premature. These circumstances are so obvious that Dr. 
Berg should at least have referred to them. Regarding Dr. 
Berg’s theory, enunciated in the Hoofdltjnen , of ‘parallel 
literature* (which has yet to be generally accepted) I regret 
I could not even refer to this, as the booklet reached my 
hand's too late. I may, however, here be permitted to re- 
cord my views on the same. Historical traditions of Central 
and (Eastern Java are bound to be different on account of the 
diverse political and social factors at work in these two regions. 
These factors make a good case for parallel traditions but not 
for parallel literature, because, to judge from extant works, 
old- Javanese was the common vehicle of literature in Java 
in the ancient period. And my book is principally concerned 
with the ancient period. 

The plan of my work has led me to consider the ! chrono- 
logy of oldrjavanes’e literature, the more so as each book 
has been separately treated. If in determining the date of 
one work I have become involved with other works, it is not 
my fault. Dr. Berg may remember that Prof. Krom, whom 
he quotes more than once, has, while discussing ■ the 
Smaradahana ( Geschiedems ? pp. 298-99) felt it necessary to 
utilise the data from the Vritasancaya, Luhdhafca and the 
Rdmayar).a to elucidate the date of the first-mentioned work. 

So far regarding the plan of my work and Dr. Berg’s 
objections thereto. I shall now refer to the specific charges 
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made by him-. Regarding the so-called Middle-Javanese 
literature, its position with reference to old and modem 
Javanese literature, and its chronology (between 1478 and 
1682), I was guided by an, article on Javanese literature pub- 
lished in the Encyclopaedic van Nederlandsch aost-Indie, 

Dr. Berg has adversely criticised this view, but in, doing so 
he should not have ignored my further statement (Indian 

Influences , p. 11). “It must not be imagined 

that this division of literary epochs is absolute — it merely 

represents a rough classification of literary ideals and styles 

in three distinct diversified forms/’ Dr. Berg’s remark 4 

regarding p. 160 If. of my work misrepresents my view-point, 

for I tried to show that the date of some figures on the list, 

that of Udayan for example, exactly tallies with what is 

derived from inscriptions. Dr. Berg could have easily 

answered that this agreement of dates was accidental. 

The impression, which the critic 'has derived from the 
first few chapters of my work, namely that the Indian colo- 
nists turned Java into a miniature replica of Bharatavarsa is 
not correct so far as the interior regions are concerned. The 
mighty architectural remains, the Record of It-sing, the 
occurrence of Sanskrit inscriptions jointly indicate the great 
influence exerted by the colonists on, the cultural life of Java, 
particularly on the colonised regions. I refer in this con- 
nexion to the struggle of languages— Sanskrit and Javanese — 
which resulted in the birth of Kawi , the artificial compromise 
language. How again can Dr. Berg explain the fact that 
70 px. of the old Javanese words are of Sanskrit origin, that 
all the oldest inscriptions of Java are written in Sanskrit and 
the Amaramala , the oldest dateable work (c. 750-850), is an 
attempt to teach Sanskrit? In the place of the Kalasan ins- 
cription, c, 778 A.D., however, 1 should now read the stone 
of Dieng, 809 A.D. This does not, of course, invalidate my 
main contention that the old-Javanese language arose from 
the struggle of the two languages, 

On the date of the old-Javanese Ramayana there is no 
unanimity among competent scholars and it can hardly . be 
expected that my view will be accepted by all. In studying , ■ 
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this problem 1 have placed the data in a new light. This 
has probably led Dr, Berg to make some remarks which are 
indefinite, except that the introduction of the Vrtlktsancaya 
cannot be relied on for ascertaining the date of the old- 
Javanese RamayariQ. Any way, as this introduction has not 
been my mainstay, the acceptance or rejection of its evi- 
dence does not affect my conclusion. I wonder how one 
can reject without consideration the persistent and indepen- 
dent traditions tending to the same conclusion. While deal- 
ing with the lihga of Krapjak in TBG 74, has not Dr. 
Stutterheim shown how a particular tradition can run on for 
a thousand years} Dr. Berg also forgets what I stated in my 
book, that my chronology explains the existing data on the 
problems of the Ramdyana better. If Dr. Berg can prove 
that the writers of the Luhdhaka and the Vrttasancaya are 
the same' person, he will do a great service to Indo-Javanese 
scholarship. 

It is not also true to say that 1 have 4 ‘taken it for granted 
that the entire religious literature of the Hindus was trans- 
planted to Java/* While winding up the discussion on. the 
religious literature of Java (Indian Influences* p. 79) I have 
said just the reverse thing: “The Javanese people thus ac- 
cepted the principles of the social hierarchy of India and 
borrowed her religious views, but a substantial 
portion of her literature bearing on 
the subject practically remained seal- 
ed to the m/’ Similarly Dr. Berg’s statement that “the 
possibility that the Vedas, together with the Rrdhmaiias , 
Upanishads , Sastras, (a vague term, H.B.S.) and Sutras may 
have been of as little interest to the Javanese as the Indian 
drama and several other branches of Indian literature*, has 

seemingly not struck the author, and so he has 

not asked . . . . what were the causes of this pheno- 

menon” ignores what I wrote on p. 396 and implied on p. 79 
of my work. Whether the absence of this literature has to 
be attributed to the want of interest of the Javanese or the; 
loss, of cords which were not duplicated' in later 

times or whether the first Brahmaiias compelled by neces- 
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sifcy to intermarry with the aboriginal inhabitants conscien- 
tiously forbade the Vedic literature to polluted posterity in 
spite of the interestedness of the Javanese— is a question 
which may not now be answered with certainty. The last 
two possibilities have been mentioned in, the book. With 
reference to, Dr. Berg’s remarks on pp. 44-45 of the Annutil 
Bibliography I have not admitted the fact that the Javanese 
shadow-plays have re-oriented or transformed many Indian 
epic stories. In judging the Wayang-stories we should take 
Indian epics as the standard; because the outline or the ins- 
piration has been drawn from them. So, if by working up 
Indian myths into lahpns, the Javanese redactors make 
Warada a clown or present Ghatot'kaca and Abhimanyu as 
lighting over women, is that no harm to the Indian charac- 
ters? Whatever be the motive for this transformation it 
cannot but appear to an Indian viewing the problem from 
the Indian standpoint (Indian Influences, Introd p. 1) that 
Indonesian presentation does scant justice to the original 
characters. 

Dr. Berg finds my characterisation of the Nagarakrta- 
gama as “more of a history than a poetical composition” to 
bd wrong. May I put the query, what was the occasion for 
his explaining the name as “the history of the growth and 
blossoming of the' kingdom” (Inleiding, p. 61}? As the work 
was written in verses the author was bound to pay attention 
to the verse-technique. Dr. Berg quotes the authority of 
Prof, Krom, but the latter scholar, while discussing the 
sources of old- Javanese history, has not included the Nag 0 
under the heading of literature and has referred , to it 
(Ge&chiedenis, p. 10) as one of “the couple of historical 
works.” Elsewhere (Ibid., p. 14) Dr. Krom also refers to 
invaluable particulars of the Ndg° . Does he not also say 
(Ibid,, p. 19), . ; . . It continues to be the history of the 

ancestors of the king glorified in a panegyric * . and 

that ”he (Prapanca) is in general perfectly reliable”? There 
are at least half a dozen explanations of the name of Bara- 
budur. From the nature of the case, certainty cannot be 
reached on such a question but one can never shut his 
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eyes to the possible alternatives. The theory about the 
Saivite renaissance in 863 A.D. (misprinted in the Biblio- 
graphy as 563) originally propounded by Dr. Goris in Theo- 
logie appeared acceptable to- me when 1 wrote my book, but 
from! my notes on the Pereng stone inscription to be publish- 
ed in., this journal, it will appear that Goxis’s case is not so 
strong ast I took it to be. Any way those who. are acquainted 
with the influence of ^ankaracarya in India and the. history 
of contact between India and Indonesia during this period, 
will not wonder if that were really so. Regarding Maduran 
literature, I should indeed delete the word ‘important’ but 
in respect of the Wawekan Dr. Berg’s remark is, to put it 
mildly, a travesty of truth. In no place of my. work have I 
accepted the data of the Wawatekan excepting in the case 
of the Rdmayana, and that for special reasons. As to the 
B rah m an 4apu rdna. Dr. Gonda’s edition reached me when a 
few, chapters of my work were already printed. The alter- 
natives, open to me, were either (a) to rely on Fxiederieh, or 
(b) not to refer to the work at all. I preferred the former 
course. I now gladly recognise that my reasons for a sup- 
posed period of Vaisnavism in Java were not adequate. If 
I remember correctly, I was here led by an Encyclopaedia- 
article. As to- another point, when an Indian author writes 
from India, the island of Sumatra is little indeed, but it does 
not seem so to* one writing from Holland or Great Britain. 
If fromi nay work (p. 71) Dr. Berg gets the impression that 
the Museum of Mojokerto is more important than those of 
Batavia and Leidep, that is unfortunate because I have said 
(Indian Influences , Introduction) that the major number of 
MSS, is not available outside Batavia and Leiden, Regard- 
ing the Kunjatakarrial, l fear I have been a little misunder- 
stood!. What I said was that the work “may be 9 * of Western 
Javanese origin and that the “oldest MSS.” has been found 
from that region : When other sources do- not help us much, 
the find-spot of the oldest MS. offers provisional indication of 
its origin. ' Regarding the position of women in Indonesia I 
observed (p. 105), “The. position of Indonesian women, 
though not very high, was at least similar to or a little better 
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than, that of their Indian sisters/ 9 Dr. Berg retorts, 4 ‘Any 
book dealing with adafs of the Indian archipelago might have 
told him, that the position of ■women, in Java is on the whole 
mare favourable than that of their sisters in India proper/* 
Allowing’ far Dr. Berg's confusion of the present for the past, 
is not this a paraphrase of my statement? Regarding his 
remark on p. 114 of my work, I cannot do better than, quote 
Prof. Krom ( Geschiedens , p. 11), “The method whereby the 
data have come to us is of two kinds .... The authors 
especially those of the poems, have frequently offered, |at the 
beginning or at the close of their works, diverse informations 
regarding themselves . .. . . . M (Italics mine). I am, 

however, thankful to Dr. Berg for pointing out that I should 
have considered the possibility of Indian origin for the. so- 
called “small metres/* His remarks on firm and the usadas 
may be correct. In the following line Dr. Berg has misunder- 
stood me. I have referred to the chronograms not as fixing 
the date of particular works, but merely as “a mode of ex- 
pression/* As a mode of expression, they are certainly a 
legion. Dr. Berg may refer to the Ndg° . The 'explanation 
of the name of the Taniu Panggdaran by Kern appears 
doubtful to me now, but Dr. Berg’s elucidation of the linguis- 
tic characteristics of two- different epochs '.present in, the work 
will be appreciated by all. Dr. Hidding’s Nji Pohatji Sang- 
fang Sri is not yet available to me. 

The possibility of the old-Javanese Rdmdyana being an 
independent creation is ruled out by the consideration that 
some portions of the old-Javanese text are an exact echo 
of the text of Valmiki (c/. Indian Influences, p. 402). While 
referring to 1200 early Javanese versions, I doubted its cor- 
rectness, but the name of Mr. Kats, 1 thought, was a sufficient 
guarantee for the genuineness of the information I note 
what Dr. Berg says about the date of the Uttarakjdnda and 
the alternative explanation of ‘abilawab The old-Javanese 
recension of the Bhagavadgita has been discussed by Prof. 
Gonda only recently, and 1 could not therefore utilise it for 
my work. To an Indianist, the Sanskrit slokas of the old- 
Javanese Mahdbhdrata are of great value for solving the 
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problem of a complete recension of the Sanskrit text, and I 
have recognised their importance (Ibid., p. 241). Before 
making the remark on Jaya-katwang, Dr. Berg should have 
noticed Krom, Cesckiedens, (p. 296), which 1 have followed 
In some respects. Dr. Berg has certainly seen that my re- 
mark on the source of the snluk. was based upon that of 
Stutterheim. My remarks on, the lal^on Mintaraga and on 
Damar Wulan were based upon Juynboll’s article in the 
Encyclo . Ned. Ind. IV. The title Koravdsrama has not been 
used on pp. 325-35 of my work and Dr. Berg might have 
misunderstood the bearing of my statement on p. 325. I 
note, however, that my reference to the Bal. translation of 
the BhomaJ%dvya, based on Dr. Juynboll, is not correct. Dr. 
Berg writes that Poerbatjaraka has “certainly never written 
anything on the subject of Panji romances.” Dr. Poerbat- 
jaraka has certainly written on the same and it may be seen 
in TBG, LVI1I, pp. 461-489. I recognise the importance of 
Dr. Passer's researches, but the results are so startling that 
we shall have to await further light from other sources (ethno- 
logy for Instance). The last part of the history of Majapahit 
falls between 1378-1478, and 1278-1478 is a printing mistake. 
Regarding the last note on p. 402 of my work. Dr. Berg has 
misunderstood me, as the earlier opinion refers to that of 
Kern which Is no longer acceptable. My work is principally 
based on Dutch sources. If Dr. Berg has noted the foot- 
notes of my work, his remarks on my study of old and new 
Javanese languages' would not have arisen at all. All books 
and articles concerning Indonesia do not reach India, but I 
have tried to make the best use of those available here. Dr. 
Berg recognises the importance of maintaining contact be- 
tween the two poles of research. ' If Dutch and Indonesian 
scholars make it a point to present copies of their works to 
the Greater India Society, which centralises Indian intellec- 
tual curiosity on Greater India, the work of their Indian col- 
leagues will be more fruitful and the task less arduous. 

Unbiassed readers may now judge for themselves what 
is the nature of Dr, Berg's “critical remarks.” I do not pre- 
tend that, my book is free from all blemishes. In a pioneer 
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work of this character sm^ll mistakes are inevitable* but they 
are not such as to provoke rancorous remarks from a sober 
scholar. Dr. Berg should remember that in old- Javanese 
matters there is always room for doubt and one should not 
misuse terms like ‘certainly*, ‘unfortunately*, ‘goes too- far 9 , 
etc. 

H. B. Sarkar. 


A CORRECTION 

In the previous issue of this journal (Vol. Ill, ,pp. 1 11-12) 
I wrote that the date of a Solo copper-plate (No. 193) was 
read by Poerbatjaraka as 849 £aka and by Goris as 829 
Saka, In the same connection I observed that this latter date 
was contested by Stutterheim who subscribed to the reading 
of Poerbatjaraka. Dr. Stutterheim now kindly informs me 
that while discussing the Gorang Gareng plate, he did not 
contest the reading of the date by Goris. The misunder- 
standing arose from my inferring that the numeral 4 in, the 
plate of Gorang Gareng (which Dr. Stutterheim, considers to 
be certain) was also applicable in the place of 2 of the -date 
in, the Solo-plate, thus making the date run a© 849 5aka. In 
Old- Javanese inscriptions it is really difficult to differentiate 
between 2 and 4. I therefore very willingly delete the por- 
tion referring to- Dr. Stutterheim. 


H. B. Sarkar 
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The Jawatiese Version of the Bhagavadgita. By j. 
Gonda, Utrecht. Reprinted from, Tijdschrift voor Ind, Taal-, 
Land- en Volkenkunde, Deel lxxv s 1935, pp. 36-82. 

Of the Javanese adaptation of the Mahdbharata , only 
eight out of eighteen Parvans have so far been brought to 
our notice by the labours of the Dutch scholars. The 
present short but interesting paper is a study of the Javanese 
version of an important part of the Bhisma Parvan, vtz., the 
Bhagavadgita; it will appeal not only to the professional 
scholar but also to all those who take an interest in the 
history and adventures of the Great Epic. 

In spite of the comparatively recent date ( circa 1000 A.D.) 
of the Javanese version, which however precedes that of 
any known manuscript, it possesses a considerable import- 
ance for critical purposes as an independent testimonium. 
It does not, however, give a complete translation of the 
Sanskrit epic; it offers a more or less abridged adaptation, in 
Javanese, of the original. As such, it hardly affords much 
assistance for determining the complicated text-problem of 
•the epic; but to the text-critic its chief value lies in the fact 
that throughout the Javanese adaptation are scattered direct 
quotations from the Sanskrit text, consisting of a Sloka, or a 
part of Sloka, or sometimes even a single word. As a rule, 
these Sanskrit excerpts are given in an extremely corrupt 
form, but are followed by a more or less literal translation 
into Old Javanese."’ . • 1 

Dr. Gonda assures us that the paper under review is the 
preliminary to an edition of the Javanese text of the Bhaga- 
mdgitd which, he is going to publish. His present object is 
to give; an indication of the differences, as well as agreements, 
of the Javanese text with that of the Sanskrit epic; but? be 
maintains that in' order to do so- it is necessary to study the 
entire Javanese text and not merely the Sanskrit quotations. 
Accordingly he gives us an English translation of ' the 



198 


NOTICES OF BOOKS 


Javanese text, with a rapid comparison of the contents of 
each Adhyaya with the summary of the Vulgate giyen by 
R. G. Bhandarkar in his well-known work, V aisnavism, 
Saivi&m and Minor Religious Systems, Dr. Gonda finds that 
there is much that is missing or is skipped over in the 
Javanese version; but he comes to the general conclusion 
that “the Old-Javanese Bhagavadglta, as we have it, is a 
rather good translation. He believes that the Javanese 
author* has given only those parts of the subject-matter which 
he considered to be the most important, and- deliberately left 
out the remainder. He has thus made his own selection and 
set forth, on the basis of his Sanskrit copy, the outlines of 
what Dr. Gonda calls a shorter Javanese Gita. On the other 
hand, Dr. Gonda believes that in some of these points his 
text surprisingly agrees with the Kashmirian recension, des- 
cribed by Schrader. Incidentally he discusses the relation 
between the Javanese text and the quotations found in AI- 
b'eruni; but he himself admits that the result of his comparison 
is, on the 'whole, very poor. 

It should be clearly understood that, the value - of the 
Javanese version, as indeed of all versions of the epic, de- 
pends upon the value of the tradition which it is found, on 
examination, to represent; and until this problem is determin- 
ed it is possible tO’ exaggerate its importance. It must not 
be forgotten that from time immemorial the epic existed in- 
local versions; and that this process was not stopped even 
by scrip tal fixation has now been amply demonstrated by the 
critical edition published by the Bhandarkar Oriental 
Research Institute, Poona. It is indeed trqe that the 
Javanese version gives us a form of the text which 
is faj older than our existing manuscripts, but it 
establishes nothing beyond the fact that it is evidence only for 
the text of the epic as it existed in that particular local form 
in that century and was known to the Javanese adapter. ; Like 
our manuscripts and like other versions, it is thus one of the 
evidences (albeit uninfluenced from that century onwards); 
but its collateral testimony does- not -prove anything regard- 
ing the character of the original Mahabharata. ** 
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It is desirable, .therefore, to determine the tradition, of 
the Sanskrit epic which the Javanese author accepts. The 
agreements with the Kashmirian version would not be very 
surprising if it could be established that the Javanese version 
of the Bhagavadgita followed the Northern Recension. If, 
on the other hand, it could be shewn that it followed the 
Southern Recension, then these agreements would not be 
secondary but original, and would, therefore, possess immense 
value to the text-critic. In this investigation, however, Dr. 
Gonda is naturally handicapped by the fact that no critical 
edition of the Sanskrit' text of the part with which he is con- 
cerned has yet been published. Neither the Vulgate nor the 
so-called 'South Indian text is of much assistance in this direc- 
tion, for they do not give us any idea of the text of the various 
recensions' and versions. Dr. Sukthankar has shown that 
the text of the Sanskrit Adi~parvan, which was followed 
by the Javanese adapter of the same, belonged to the Northern- 
Recension. The Northern (Vulgate) version, is also followed 
by the Javanese version of the Udyoga-parvan, the Sanskrit 
•text of which the present writer has undertaken for the Poona 
edition. But it appears that the statement does not apply 
so definitely to the case of the Virata-parvan. As a matter 
of fact, the problem is probably different for the different 
books of the Mahabharata. It would be interesting and 
important, therefore, to know what recension was followed 
by the Javanese writer of the Bhi§ma-parvan in general and 
the Bhagavadgita in particular. But the problem cannot be 
definitely solved until the critical edition of this Parvan, which 
would give us an exact idea of the different recensions .and 
versions, is published. - 

Dr. Gonda's labours, however, must not, for this reason, 
be taken as fruitless. There cannot be any doubt that he has 
rendered a distinct service to the study of the epic text by 
translating the entire Javanese adaptation of the Bhagavadgita 
into English. He might have also reproduced- the' Sanskrit 
excerpts, as he found them, and not as he wants to emend 
or 'reconstruct them,.' along with his translation of these 
passages. But he will probably do this when he brings out 
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his intended edition. In the meantime, all interested scholars 
will eagerly look forward to what he has promised and what 
he has ably justified by' this short but highly suggestive essay. 

S. K. De 

Gids in hot V^lketsktind© Museum, Kill. De 
Indianen en Boschnegers van Suriname : By B. M. Goslings, 
127 pp. Issued by the Koninklijke Vereeniging Koloniaal 
Instituut. 

Some useful monographs have already been published in 
this series by well-known authors. The work under review, 
which forms No. XIII in the series, is meant to serve as a 
guide to the Ethnological Museum of the Colonial Institute 
and is devoted, according to our author, to the Indians and 
Bush-niggers of Suriname, as Dutch Guiana, is usually desig- 
nated by the people of the Netherlands. The title of the 
work, however, is somewhat misleading, as the book principal- 
ly describes the handicrafts of the Indians and the Bush- 
niggers of Suriname, rather than the peoples themselves. 
The introductory portion of the work is aptly devoted to a 
short history of the place and to the above-mentioned in- 
habitants of interior-Suriname, specimens of whose handi- 
craft preserved in six cabinets and other show-cases of the 
Museum have been consummately described by Mr. Goslings. 
The reproductions in the work show 1 that some of the wood- 
work and pottery are of excellent workmanship. Mr. 
Goslings has well executed his work, but a map of j Suriname 
would have increased the general utility of the book. 

JHL B. Sarkar 

Maiding tot d@ ©thuologi© m n d © Indisohe Arohipel : 
By J. Ph. Duyvendak, forming Vol. I of the Indische 
Cultuur-Historische Bibliothek, pp. 201, Batavia, 1935.. 

Within, the last 50 years progress has been made in the 
study of the ethnology of the Indian Archipelago, but in many 
of its phases not even the rudimentary work has been done. 
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Though the present ; work is not comprehensive, it has sought 
to give a unity to the results of research achieved so far. The. 
author has handled the data with ability and has produced an 
eminently readable work. His coinage of somj* ethnological 
terms (p. 7 Ilf) is generally commendable. The work opens 
with a tirade against the use of the terms “Nature-folks” and 
“primitives” and recommends “Not-historical folks” as the 
most suitable one; he has not, however, discarded the use 
of the first two terms (pp. 32, 101, 102, 160, etc.). Pp. 19-27 
have been devoted to a consideration of the, people of the 
Indian Archipelago in respect of their Negrito, Weddoid, and 
Malay elements. As one person does not possess all the traits 
of a race, a plea for racial and cultural study for ethnology 
is made on pp. 28-29. The second chapter offers an ethno- 
graphic sketch of the Mentaweiers and is chiefly based upon 
the valuable studies of Alb. Kruyfc. The succeeding two 
chapters, those on society and religion, are most interesting 
from the ethnological point of view and should provoke further 
research. The last chapter is aptly devoted to the culture- 
complex of the primitive and the modem world, and this 
brings the present work to a close. The. bibliographical notes 
have greatly increased the value of the book. It may be safely 
recommended to those who wish to- have & good idea of the 
subject without going through a number of text-books. The 
work should have contained an index. 

H. B. Sarkar 

HayagrlWs The Manirayanic Aspect of Horse-cult in- 
China and Japan. By R. H. Van Gulik. Published by 
E. J, Brill, Leiden, 1935, 

To investigate the origins of a deity belonging to a parti- 
cular cult, as well as to trace its gradual development not 
only in' the environment of its original sphere but also in -its 
newer surroundings when it is included in the pantheon of 
another cult of the same culture-area is a task worthy of 
accomplishment . To do full justice to it, the researcher 
has to examine in detail all the available data of a religious 
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nature, especially in their mythological and ritualistic as- 
pects from the earliest period onwards; for In this way alone, 
he can not only detect the different stages underlying the 
gradual development of the ideology about the particular 
divinity, but also to offer explanations for the successive 
changes. The importance of his task is further 'enhanced, 
when he tries to follow the migration of the above-mentioned 
god-concept into distant countries and to trace the stages 
leading to its inclusion into the ritual and mythology of 
these lands outside the culture-area of its origin, 

Mr. R. H. van Gulik has set before himself this task 
in, his recently published Hayagriva , and it must be admit- 
ted that he has fulfilled it with credit. Though he limits his 
subject to the Maintraydnic aspect of the horse-cult in China 
and Japan, he has rightly prefaced his study by a brief refer- 
ence to the nature of the Mahayanic. gods and a compara- 
tively full treatment of the question about the first appear- 
ance of Hayagriva in Indian mythological tales, closely asso- 
ciated with the cult of Visnu. Hayagriva first makes his 
clearly recognisable appearance in the epic literature of 
India. He was the deliverer of the Vedas from. Madhu and 
Kaitabha, the two demons who stole them from Brahma, and 
it was he who restored them to Brahma. In certain, (presum- 
ably later) portions of the great epic, however, Hayagriva ap- 
pears also as the name of a demon, an ally of Tarakasura, 
who was an inveterate 'enemy of Vi§nu and other gods and 
who was killed by Visnu in the. Taraka War. Some late 
Purdiyas like the Bhdgaivaia and the Agrti assign as the motive 
for destruction of this demon the theft of the Vedas by him 
The god Hayagriva, however, is now or even 'earlier, defi- 
nitely Incorporated in the list of the various incarnatory 
forms of Vi$$u. The author has noticed all these points in 
detail; but his remarks (p. 17) that ‘the passage in Visnu 
Parana (V, ch. 17) is the only one in the old literature i where 
the horse-form of Visnu is positively mentioned in the list 
of the Avataras* and that ‘this passage is a latter interpola- 
tion* are open to objection. Thus in the list of the 39 
vibhaoas (avatdras) mentioned in the Ahirbudhnya Samhitd 
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(5.50 If.), which according to Schroeder belongs to the older 
and authoritative group of the Pancaratra Samhitas, Vi?nu*s 
Vadabavahtra, z.e., Hayagriva form occupies the 11th posi- 
tion. So, Mabhadasa's mention of the same form as the 
18th avatar a of the Lord Vi§nu in his Rhakiamala is based 
on, the much earlier Pancaratra tradition. As Visnu has this 
form, so the demon Hayagriva after his death in the hands 
of Vi§nu in the Taraka battle, assumes the shape of' the 
horse-demon Kesin in the forest region of Yamuna (Yamuna- 
vana) to kill Vasudeva, another vibhaoa of Visnu. The 
killing of the Hayaraja, he., Kesin is referred to- at least twice 
in the great epic, once in the Drona Parvan (53), and again 
in the Udyoga Parvan (130.47), where Vasudeva Krsna’s ex- 
ploits both in. his early and mature ages are being recounted 
respectively by Dhrtara§tra and Vidura; but here there is no 
reference to his having been an incarnation, of the demon 
Asvasixah. 

In these stories we can certainly detect the various 
stages in the development of the myth-forms. If we try 
however, to sjpek for the nucleus of these myths in earlier 
literature, we tread on uncertain ground. . The reference, in 
the Udyoga-parvan (ch. 99) to the Hayasira aditya who, on 
every auspicious' occasion, rises from the Patala region and 
fills the world called suvarna with Vedic hymns, suggest 
that this passage marks an early stage in the possible deve- 
lopment of the idea of Hayagriva Vi§nu who was an aditya, 
from the sun-horse conception of the Vedic period. The 
author draws our attention here to the horse-shaped Dad- 
hikra (Dadhikravan), mentioned in various hymns of ' the 
Rgveda , who is none other than, the sun-god himself con- 
ceived in a theriomorphic form. ■ But it is curious that he 
should refrain from alluding in this connection, to the Vedic 
Rsi Atharvana Dadhyanc who was endowed with a horse s 
head by the Asvins in order that the twin-gods might learn 
from the seer the madhvvidya which was taught to the sage 
by Indra or Tva§tr. The author's reference to the 'efforts of 
certain scholars to connect Dadhica with a horse s head with 
the genera! conception of the horse-headed figure (p* 17, 
9 
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n.2 of Ms monograph) is not commensurate with the import- 
ance of the subject. The author, again, seems not to have 
been able to enunciate fully his proposition, viz., that the 
function as fecundity-symbol is credited to the horse on 'ac- 
count of phallic considerations, to which category the' identi- 
fication of Hayagnva and Visnu and the Asvamedha in 
general belong; it is indeed unlikely that this will ever be 
proved beyond doubt. 

The early references to Hayagnva, the restorer and the 
reciter ‘of the Vedas fully prove that he was primarily a deity 
presiding over knowledge and wisdom. This characteristic 
trait is throughout maintained in the Brahmanical concep- 
tion about the god. The number of late manuscripts on 
Mantra and Mantra Kalpa centering around Hayagriva, 
which is noticed by Prof. Kuppuswami Sastri in. his Trien- 
nial Catalogue of Manuscripts ( VoL VI, Part 1} for the Madras 
Government Oriental Manuscripts Library , clearly proves 
this point. The Hayagnva panjaram begins thus : Snhaya - 
grivapanjaramantrasya Brahma R§ih, gdyatrichando Haya - 
gtivo devoid, etc.; in the Hayagriva fyavaca (said to have been 
taken from the Hayagriva tantra) we have : — Om Hayagrivdya 
sufclavarndya jndnamurtaye Omkdrdya acyutdya Brahma - 
vidyap raddya^aya svdhd; the Hayagriva-sfotra begins with 
this couplet: Jndndnandamayam devam nirmalasphatika- 
llftim l Adhdram sorvavidydnam Hayagrivamupasmahe / / ; 
and Vedantadesika, the great Sri-Vaisnavite teacher of the 
south aptly sings the praise of this god in his Hayagfwa - 
stotra in this vein : T usarddrisamacchayam tulasiddma- 
bhu$anam/ T urangamamukham vande tufigmdrasvaia- 
pfadam / / A bhangurakalddana-sthulalak^atvamiyu^e j T un~ 
gdya mahase tasmai turahgdya mul^he riamab/ / . Many 
of the monographic descriptions of this god substantiate 
this view; thus, the V isnudharmottaram passage (Part III, 
cfa. 80, verses 1-6) about the eight-handed form of Haya- 
griva distinctly describes it as a part of Samkarsana (Saxp- 
kar^ananga) who is himself that emanation of the lord (Para- 
Vasudeva) in which two, viz., jndna and bala of the six-fold 
aisvarya are specially predominant. The element of fear 
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underlying the character of this divinity in its Brahmanical 
aspect is present to a certain extent; but this does never 
outweigh its primary trait. This fact has not sufficiently 
been emphasised by the author in the second chapter of his 
monograph. When the god-concept Visnu-Hayagrrva was 
adopted into the cult of the Mahayana Buddhism as Vidya- 
raja Hayagrlva as an aspect of Avalokitesvara as early as the 
beginning of the 6th century A.D., this characteristic trait 
was given a new orientation. This Vidyaraja the king of 
the Vidyadharas, the carriers of magical knowledge or magic 
power, came gradually to be conceived as a divinity with 
terrific features chiefly invoked for the fulfilment of one’s 
desires and for abhicdra purposes, though its earlier placid 
and benign aspect is not totally lost sight of (c/. Bhattacarya, 
Buddhist Iconography s PI. XL! II. 1). Certain Brahmanical 
manuscripts of a late date lay down this fierce trait; thus, 
the Hayagfwdstram (Kuppuswami Sastri, ibid.) begins with 
*Om am hraum sphura sphura prasphura prasphura ghora 
ghoratara Hayagftva ehi ehi surupa Kstragaura haydnana 
cata cata pracata pracata \aba i \aha asvavdktra bhrama 
bhrama bhramaya bhramaya bhasmikctra bhasmikam, etc. 
and ends thus — H aydgri vam ah dstrarn c a vtjavandharn satot - 
tar am/ Ajutam ca japenniiyam atyantam subhadaya^am / / 
Sarvarogakaram sastram sarvdnistavindsanam [ Sctrvasiddhi- 
haram caiva sarva-satrunikrntanam / / Mahaisvaryapta~ 
dam caiva m ah d vaiyaka ram tathaf Hkjddisugunairyu\tatn 
Hayagrl vastrame va ca/ / * That this was certainly due to 
the Buddhist mantrayana influence on Brahmanical Hinduism 
is clearly proved by another manuscript in the same collec- 
tion, viz., Hayagriparnaldrm tntra which begins thus — 
e A thato bhagavaniam sarvatejonidhim sarvadastadwrifavi - 
dhvarrisinam mahavidydrajarupindm Hayasi rasamdvartayi- 
§yami . 9 ■ 

It is not certain whether there existed in old China the 
cult .of the, horse considered as a fecundity symbol; in Japan 
however, it might have been popular from the early' mytho- 
logical age. But when the Buddhist Hayagrlva was introduc- 
ed,, in both the countries by the preachers of the Mahayana 
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cult the developed concept of mantrayanic aspect, of this 
deity took deep roots- there. This is clearly 'evidenced by 
the dharctnis, mantras and the mudras especially associated 
with this cult in those countries. The author V elaborate 
notices of the sixth chapter of the Chinese text of the 
Dhdranbsarfigmha or Dhataifi-samuccaya (the greater part 
of which particularly treats of this figure), and of. the Japanese 
canon, about the same, supply us with ample materials for 
substantiating this point. In course of his historical survey 
of the migration of Hayagriva to these lands fax away from 
India, the author has tried to establish, the point that 
‘Hayagriva won for himself a place in, the foreground, and 
syncretestically or otherwise, incorporated local gods in his 
own person’ especially in Tibet, in Mongolia* and to a cer- 
tain extent also 1 in Japan; and this fact might also have great- 
ly contributed to- the development of the particular trait 
which we have tried to emphasise in the course of our 
present review. 

The author modestly describes his effort as only of a 
preliminary and fragmentary character and claims the indul- 
gence of his readers by an apt quotation from, the Dyutaparv& 
dhyaya of the Sabhaparva of the great epic. Though his 
readers may not see eye to eye with him in every finding of 
his, yet it must be admitted that the critical handling of the 
multifarious data brought in by the author in the discussion, 
of various problems and the scholarly restraint with which 
he has enumerated the many curious ritualistic details con- 
nected with his theme have entitled his achievement to 
rank as an able and meritorious one. 

Jitendra Nath Banerjea 


Agastyaparwa, uitgegeven, gecommented en vertaald 
door J. Gonda, overdruk uit de Bijdragen tot de $aal~ 9 land- 
en Volkenktmde van Nederlandsch-Indie, dl. 90 afl. 2-3, 
1933, dl. 92 afl. 3, 1935, dl. 94 afl. 1-2, 1936. 
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Dr. Gonda lias already earned a well-deserved reputa- 
tion as the editor of the Old-Javanese Brahmandapmana . The 
work under review is characterized by the same comprehen- 
siveness that marked his earlier work and every page of it 
bears the stamp of his wide reading. It presents for the 
first time a critical edition of the test of the Agastyaparwa 
(based on eight or nine MSS.) containing besides the trans- 
lation, textual criticism, critical notes, glossary of important 
words not found (or partly found) in the standard dictionaries 
and so; forth. Dr. Gonda has well handled the Sanskrit data 
in connection with his attempt to trace the sources of the 
present work, but as he does not go far enough in this direc- 
tion, an Indian Sanskritist may profitably resume the investi- 
gation at the point left over by Dr. G. The contents, com- 
position, nature and origin of the Agastyaparwa have been 
discussed by the author (ibid., pp. 337-338) with his usual 
good sense and caution. We notice, however, a slight mis- 
take on p. 385. It is not true to say, as Dr. G. does after 
Krom, that Sandhyadwaya (‘the two twilights’) does not 
occur in the curse-formulae of inscriptions after the time of 
Airlangga. In copper-plate No. IV of Bluluk (OF., 1919, 
BijL G.) dating from the Majapahit period (c/. Krom, 
Gesckiedenis, 2 p. 384), the word has been explicitly men- 
tioned in pi. VI, r°. 1. Similarly, in line 7, second face of the 
inscription of Nglawang, TBG., 53 (1919), pp. 411-412, re- 
ference has been made to the dwi&andhye (obviously the 
same as sandhyadwaya) and this record also dates .from 
the Majapahit period. But these and a -few others are 'essen- 
tially minor mistakes and they do not detract from, the high 
value of the work' which has entailed considerable research 
on the part of the author. The author’s task has been exe- 
cuted exceedingly well. As the work is closely connected 
with Sanskrit Puranic literature, it is commended to the 
notice of the Sanskrit scholars of this country, and to the 
students of Sanskrit Puranic literature in particular. 


H. B, Sarkar 
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Konenklijke Vereeniging Kolcmiaal Instituuty Ams- 
terdam* vijf en Twintigste jaarverslag, 1935. 

The Colonial Institute of Amsterdam was established 
on the 1 1 th August, 1910. Since then it has spread its activities 
in various directions and has undertaken some useful publica- 
tions. The present report gives a resume of its activities for 
the last 25 years. 

H, B. Sarkar. 


TSie India that is Indian By Elizabeth Sharpe. 
Published by Luzac & Co., London. 

Miss Elizabeth Sharpe lived in India for nearly a quarter 
of a century and occasionally enlightened Anglo-Indian, and 
American readers by publishing articles in the Illustrated 
Weekly and in the New York World. These desultory 
writings are now published, as she admits in her Foreword, 
“to prevent Europeans applying their own standards of 
judgment in solving problems which are essentially matters 
for the Eastern people alone.” In her sanctimonious * "Con- 
clusion,” she makes her propaganda more crudely palpable 
when she unctuously rebukes England for “her mistake in 
this careless implanting of her democratic ideas in the soul 
of an intensely conservative people.” She hopes, however, 
that the world will ultimately know “the greatness, the 
liberality and the magnitude of England who having gained 
all, gave back all!” The concluding phrase may have 
served as a better title for her veiled political pamphleteer- 
ing, for she has written only a mediocre “Mother India,” 
lacking the literary verve and-* aggressive venom of Catherine 
Mayo. Earning her’ salary as the Private Secretary to the 
Thakore Shahib of Limbdi, she has shown little respect for 
the ladies behind the Purdah and as little knowledge of the 
Indian girls about whom she has naively generalised. We 
wonder if the writer ever moved out of the 1 enclosure of the 
Indian States and talked to a few of our College girls or 
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our women leaders like' Dr. Muthulakshmi Reddi of 'Madras 
or Dr, Mrs. Karve of the Women’s University, Poona. Her 
ignorance of India outside the Indian States is colossal and 
she insidiously applies to all Indians whatever she detects 
as reprehensible in any Isolated individual or community. 
She omits conveniently, however, to mention a few pro- 
gressive Indian States, like Baroda (so near to her), Mysore 
and Travancore. With only 6 or 7% of literacy at the pre- 
sent day, India has produced thinkers and writers, political 
leaders, social workers and philanthropists— men and 
women— whom Miss Sharpe might have saluted gracefully 
before quitting this country. But she preferred to humiliate 
further a fallen nation with faint praise and lip-sympathy which 
Indians by now have learnt to evaluate at their true worth. 
She has pictured the ignoble state of the India that is India. 
But what about the India that shall be, the India that Is 
struggling to rise above all that is? Miss Sharpe has nothing 
to report on that topic and so her career of a quarter of a 
century, no less than her naive generalisations, would be 
counted among the many “curiosities” of the realm of Is 
which are fast passing into the limbo of Was. 

K. N. 


Book ©f Rams The Bible of India: By Mahatma 
Tulsidas. Rendered into* English by Hari Prasad Shastri. 
Published] by Luzac & Co., London. 

It is an, encouraging sign that the classics of mediaeval 
India ate drawing the attention of the general public. 
English translations of Kabir and Mira Bai 'have, already 
been published. Now the adaptation, of the Rdma-carUa - 
mdnasa, the grand Hindi Epic of Tulsidas (a contemporary 
of Akbar and Jehanglr) is presented by Pandit Hari Prasad 
Shastri. He has tried to perform his task with devotion,, but 
he lacks the literary and historical sense and thus his prose 
resume appears rather prosaic, specially because the original 
poem of Tulsidas is surcharged with poetic grace and literary 
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qualities. The miracle elements have been exaggerated, and 
what the author has missed is the simple beauty of the 
original poem which has captivated the heart of millions of 
souls down to this day. The Introduction fropi the pen 
of Lotus Dudley, although uncritical, is written with sym- 
pathy. Legends and miracles about Tulsidas may attract 
only a few and alienate many sober readers. The trans- 
literations of Indian names are far from being satisfactory. 
But the little book will, we hope, rouse sufficient interest to 
permit another issue which should contain more of the 
dramatic and poetic passages and also a good and scholai y 
Introduction on the life and works of Tulsidas, who was a 
real pioneer of Indian Vernacular literature. 


K. N. 





Dr. E. E. Obermiller 


OBITUARY NOTICE * 

Dr. £* E. Obermiller 

Dr. E. E. Obermiller (according to the Russian manner 
of addressing everybody by his Christian name and the name 
of his father — Evgenii Evgeniewich* f.e., Eugen son of 
Eugen) was bom in St. Petersburg (now Leningrad) on the 
29th October 1901. In his earliest youth his extraordinary 
gifts, especially his never-failing memory and great musical 
capacities, attracted general attention. .He received a good 
education in his family home where great care was bestowed 
on teaching languages and music. When he entered the 
Government School he already possessed an almost perfect 
knowledge of French, German and English. His parents 
prepared him for a musical career, they had every reason to 
expect that he would be a celebrated composer and per- 
former. But in the year 1918, when he was already a 
University student, a constitutional illness appeared and that 
obliged! the parents to alter their plans. This illness ‘Serin- 
gomuelia’ was hereditary in the Obermiller family, it was 
lameness progressive and incurable. The mother of E. E. 
died of it at the age of 30. As his father died before her 
the young student Obermiller was left an invalid orphan to 
the care of two aunts Mrs. Olga Obermiller and Mrs. 
Elizabeth Schwede. These two devoted ladies did all they 
could for the life of their dear nephew under the very difficult 
conditions from which the country suffered during the great 
war and the revolutions which followed. It was at this junc- 
ture that he began at the University to attend my lectures 
on Indology and Sanskrit Grammar. He very quickly 
mastered all the difficulties of Sanskrit Grammar, owing to 
his quite extraordinary memory he also very successfully 
went through all other courses of Sanskrit literature which I 
conducted at that time in the University of Leningrad. 
When we began the study of Panini on the basis of 

* By courtesy of the Indian Historical Quarterly , Vol. XII, No. 2, 
Calcutta . 
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Siddhanta-Kaumudi he was profoundly impressed by, and 
full of admiration for, the greatest Indian linguist, he knew by 
heart almost every sutra and cherished for some time a 
scheme of writing the grammar of the Russian language 
according to the grammatical sutra- method of Panini. 
After that we studied with him Alamkara £astra on the basis 
of A lam\ara~sarv®sva and the. Dhvanyatofya when the young 
student became thoroughly versed in the Sastra style. I 
initiated him into Indian philosophy. This is, the usual series 
of courses in Sanskrit which are followed in the Leningrad 
University. After having acquired a good basis in Sanskrit 
it became a quite easy task to acquire the knowledge of 
Tibetan and Mongolian tongues, since the ideas expressed 
in the respective literatures are thoroughly Indian, the 
grammar and vocabulary offered — for a man so. gifted as 
was Obermiller* — no difficulty at all. After having taken his 
University degree of Fh.D., Obermiller was engaged by the 
Academy of Sciences of Leningrad as an under-secretary to’ 
the Redactor of the Bibliotheca Buddhica where he at once 
began to work also as an independent scientific producer. 
His first works were two* Indices verborum Tibetan-Sanskrit 
and Sanskrit-Tibetan of the celebrated work on Logic by 
Dharmakirti, the Nydya-hin\du . They were executed with 
the greatest care and thoroughness in every detail; the scien- 
tific activity of Obermiller extends only over 8 years, from 
1927 to 1935. During these eight years he has produced 
quite enough to fill up a long and successive life 'entirely 
devoted to. science. Here is a list of his main works — 

1. Sanscrit and Tibetan Index Verborum to Nydyabindu, 

Nydyabindu edited; Bibliotheca Buddhica, 

Leningrad, 1927, 

2. Tibetan and Sanskrit Indian Verborum to the same 

work, Leningrad, 1928. 

3. Abhisamay aiamkara, Sanskrit text and Tibetan transla- 

tion, jointly edited with Prof. Th. Stcherbatsky, Biblio- 
theca Buddhica, Leningrad, 1929, 

4. Bu-stom’s History of Buddhism , Part I, in the Materialien 

zur Kunde des Buddhismus, Heidelberg, 1931. 


OBITUARY NOTICE 


213 


5. The Sublime Science of the Great Vehicle to Salvation, 
a translation of Uttaratantra of Bodhisattva Maitreya with 
the commentary of Asanga, Acta Oricntalia , VoL IX, 
1931. 

6. The Doctrine of Prajhd Paramitd , as exposed in the 
Abhisamayalamkara of Maitreya, Acta Orient alia, VoL 
XI, 1932-33. 

7. Button's History of Buddhism, II, Materialien zur Kunde 
des Buddhismus, Heidelberg, 1932. 

8. The Account of Buddha’s Nirvana and the first Councils 
according to the Vinayaksudraka, Indian Historical 
Quarterly , VoL V, III. 

9. A Study of Twenty Aspects of Sunyata, Indian Historical 
Quarterly , vol. IX, 1933. 

10. Analysis of the Abhisamayalamkara , Fasciculus I, 
Calcutta Oriental Series, 24. 

1 1 . Nirvana according to Tibetan Tradition, Indian Histori- 
cal Quarterly , 1934. 

12. On- the meaning of the term * Suhyata , Journal of the 
Greater India Society , July, 1934. 

13. A review of the Madhyantavibhagasuttabhasya-fika? 
Indian Historical Quarterly , December, 1933. 

14. BhaOana-karma as an historical document. Calcutta, 

1935. 

15. Bu-ston’s History of Buddhism and the Manjusrbmula- 
tantra, JRAS London, 1935. 

16. A review of Goddard’s Principle dnd Practice of 
Mahdydna Buddhism , 1935. OLZ., No. 15. 

17. A review of Winternitz’s A History of Indian Literature, 
Vol . II, Orientalische Literatur Zeitung, Leipzig, 1935. 

18. Sphutdrtha-AbhidharmakoQaVydkbyd edited by Prof. U. 
Wogihara and Prof. Th. Stcherbatsky and carried 
through the press by E. E. Obermiller, Bibliotheca 
Buddhica s XXL 1931, 

19. Additional Indices to the Doctrine ' of Prajna Paramita 
as exposed in the Abhisamayalamkara of Maitreya, Acta 
Oricntalia, Vol. XL 1933. 

Th. Stcherbatsky- 


NOTES 


Last year the Greater India Society had to mourn the 
loss of one of its patrons, the 1 late lamented Raja Reshee 
Case Law, The ranks of the Society’s patrons have been 
still further thinned by the death, in May 1936, of Sir 
Rajendra Nath Mookerjee. The Society owes a deep debt 
of gratitude to both these departed souls whose generosity 
helped it to overcome the initial struggles of its existence. 

The Greater India Society has profited, as in former 
years, by the generous donations of the National Council of 
Education, Bengal, and of Dr. Narendra Nath Law amount- 
ing to- Rs. 500/- and Rs. 100/- respectively. 

The Greater India Society has entrusted Mr. Himansu 
Bhusan Sarkar, M.A., with the task of bringing out an 
authorised English translation of Dr. N. J. Krom’s Hindoe - 
Javaamche Geschiedenh. The Society takes this opportu- 
nity to- convey’ its sincere thanks to Dr. Krom not only for 
authorising the translation, but also for undertaking to add 
his own notes to make it quite up-to-date. 

TTie Society hopes at once to- take up its announced 
publication, a work of Dr. G. Tucci called 4 Travels of 
Tibetan Pilgrims in the Swat Valley 9 9 illustrated with plates. 


Extracts fmm the Annual Report of the 
Greater India Society (1935-36) 

General 

With the year 1935-36 the Greater India Society entered 
upon the ninth year of its existence. The record 1 of the 
Society’s activities during this year, though not marked by 
any dramatic developments, was, on the whole, one of 
steady progress. 
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Management 

The constitution of the Managing Committee remained 
unchanged chiring ■ the course of the year. The Committee 
had, however, to mourn the loss of one of its oldest patrons, 
the late lamented Raja Reshee Case Law. As in the pre- 
ceding year, the important business of the Committee was 
disposed of, as the occasion arose, by circulation among its 
members. During the year the. Hony. Secretary continued 
to act as the editor of the 1 Society’s Journal in. addition to 
his usual duties. The composition of the Journal Committee 
remained the same as at the beginning of the year and it 
exercised its functions according to the occasion. 

Office 

As in the preceding year, the office establishment was 
kept at the minimum strength. There was, however, 
a slight increase in, the cost, as the clerk Babu Gaurikinkar 
Banerjee, received an increment of Rs. 40/- only 
as his annual honorarium. The Committee owes a debt 
of sincere thanks to* Mr. P. K. Sen, Chartered Accountant 
and a Calcutta University lecturer, for his honorary services 
as the auditor of the Society’s accounts. The Committee 
takes this opportunity to thank Mr. Baridas Banerji of the 
Government Commercial Institute for the kind offer of his 
services as honorary auditor, which, however, could not be 
acted upon as the permission of the Head' of the Depart- 
ment did not reach the Secretary in time. During the year 
it was possible, thanks to the generous help of the Executive 
Committee of the Post-Graduate Department, of the Calcutta 
University and especially of its worthy President, Mr. Syama- 
prasad Mookerjee, to transfer the Society’s accumulated stock 
of books, periodicals, reports, etc., to the Asutosh Building of 
the University, where it was kept in a separate almirah, 
which also was a gift of the University. The arrangement 
and preliminary listing of this collection were taken in hand 
by the Hony. Assistant Secretary. 
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Members and Subscribers 

The number of members on the Society's rolls on the 
31st March, 1936, was the same as in the preceding year. 
The number of subscribers to the Society's Journal showed 
a slight decrease. Though this loss cannot but be disquiet- 
ing, the Committee recalls with gratitude the continued 
patronage extended to it in the form of multiple subscriptions 
by the Governments of Baroda, Mysore, Travancore and 
Gwalior as well as the provincial Government of Assam. 
The Committee takes this opportunity to record its deep 
sense of sorrow at the death of Dr. E. Obermiller who> was 
its Honorary member and one of the most active contribu- 
tors to its Journal from the very start. 

Lectures 

Ten public lectures were delivered during the year 
under the joint auspices of the Greater India Society and the 
National Council of Education, Bengal. The range covered 
by these lectures may be judged from the subjoined list of 
subjects to which is attached the name of the lecturer in 
each case: — ‘Origin of Vedic ritual’ (by Dr. B. K. Ghosh), 
‘Some Problems of Indology’ (by Dr. S. K. Chatterjee), 
‘Visits to Siam;, Cambodia, Java, Bali and Kailas’ (by Swami 
Sadananda), — ‘Firdausi and India’ (by Mr. Md. Ishaque), 
‘Brhattara Bharata’ (by Mr. D. P. Ghosh). In addition to 
the above, a condolence meeting was held with Mr. P. 
Chaudhuri in the chair and the Consul-General of France 
attending, to mourn, the death of Professor Sylvain Levi of 
revered memory. The Committee takes this occasion 
to thank the authorities of the National Council of Educa- 
tion, Bengal, for meeting, as in former years, the charges at- 
tendant on holding the meetings. 

Publications 

One issue of the Journal (Vol. II, No. 2) appeared during 
the year, while the following issue, which was brought out 
as the Sylvain Levi Memorial Number, was unavoidably 
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delayed in publication till May, 1936, owing to the necessity 
of obtaining papers from Ceylon, Indo-China, Holland, 
France and America. During the year Dr. G. Tucci of the 
University of Rome offered for publication by the Society 
his work called — 1 Travels of Tibetan Pilgrims in the Swat 
Valley and the Society gladly accepted) the offer. Unfor- 
tunately, the work could not be taken up for publication, 
as the author failed to send his revised MS. in time. 

During the year the Hony. Secretary arranged to give 
effect to the resolution of the Committee requesting Dr, B. 
Ch. Chhabra to undertake, on behalf of the Society, an 
English translation of Dr. Krom’s Hindoe-Jaoaamche Geschi - 
edenis . But the arrangement fell through owing to the in- 
ability of Dr. Chhabra to take up the work. The transla- 
tion has since been undertaken at the Committee’s instance 
by Mr. Himansu Bhusan Sarkar, Dr. Krom having agreed 
not only to authorise the work but also to revise the MS., 
when completed, and bring it up-to-date. 

Library 

The Committee views with satisfaction the success of 
the Society in gradually building up a nucleus of up-to-date 
publications on Greater India obtained mostly as exchanges 
or review-copies for its Journal. Not to- speak of exclusively 
Indological Magazines, the Society is now on the regular ex- 
change list of the following standard periodicals cm Greater 
India and connected studies : — (i) Djawa, (ii) Bulletin de 
TEcole Fran^aise d’ Extreme-Orient, (iii) Ostasiatische Zeits- 
chrift, (iv) Zapiski, (v) Tijdschrift voor Indische Taal-, Land-, 
en Volkenkunde, and (vi) Archaeological Survey of Ceylon 
Memoirs. The Society also regularly receives publications 
of the following institutions: — Koninklijke V ereeniging 
Koloniaal Instituut, Instituut fur Volkerkunde der Universitat 
Wien, Institut des Etude Orien tales d’ Academic Sciences, 
(USSR), Koninklijke Bataviaasch Genootschap van Kunsten 
en Wetenschappen. Among individual scholars who have 
fovoured the Society with gifts of their publications may be 
mentioned Baron A. von Stael-Holstein, Dr. G, Tucci, 
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Dr. A. K. Coomaraswamy, Prof. Louis de la Vallee Poussin, 
Dr. M. Winternitz, Prof. K. A. Nilakanta Sastri and Dr. R. 
O. Winstedt. A notable acquisition of the Society’s collec- 
tion during the year was a complete set of “Djawa" kindly 
presented by the java-Instituut at Batavia, 

Conclusion 

In concluding this brief report of the last year’s working, 
the Committee cannot but again express its very sincere 
thanks ■ to those friends and well-wishers whose assis- 
tance has enabled the Society to win its slight success. Men- 
tion has been made in another place of the generous, dona- 
tions of the National Council of Education, Bengal, and Dr. 
Narendranath Law as also of the valued assistance of the 
Society’s Hony. auditor for the year, Mr. P. K. Sen. But 
the list is far from being exhaustive. To Mr. Ramananda 
Chatterjee, Editor of the 4 ‘Modern Review''’, and to Dr. 
Narendra. Nath Law, Editor of the “Indian, Historical Quar- 
terly", the Society is indebted for free advertisements of its 
publications in their well-known, magazines. Dr. Law has 
laid the Society under an additional obligation by allowing 
a' substantial discount on the printing charges owed by it to 
the Calcutta Oriental Press. The Committee, however, feels 
that the Society has not yet emerged out of the struggles of 
its infancy. It is perhaps idle to expect that the Society’s 
dream of possessing a permanent home filled with a repre- 
sentative collection of literary works, charts, photographs 
etc., relating to Greater India, will be fulfilled even in the 
near future. But, as was said in the Annual Report of the 
last year, the Society is urgently in need of a reserve fund. 
Money is also badly needed for purchase of some 
furniture. Above all,' recruits are needed not only 
for shouldering the growing business of the Society, 
but also for improving the standard of its Journal so> as to 
make India’s part in the elucidation of the culture of Greater 
India worthy of its heritage. The Committee appeals to 
every lover of Indian culture to rally round its banner and it 
earnestly trusts that its’ appeal will not go in vain. 



Publications of Cognate Interest in Other 
Journals 

Ojawits I6de ilaargang Ho. 1, 2 m 3* lass. 

Colin McPhee— The Balinese wajang hoelit and its 
music . The author gives here a detailed description 
of the famous puppet shadow-plays of Bali. The 
stories of these plays are mostly drawn from the 
Ramayana or the Mahabharata. 

Walter Spies — Bericht iiber den Zustand von Tanz und 
Musik in der Negara Gianjar. 

The author gives interesting details about the old 
dances and music of Negara Gianjar in Bali. Only 
this district is said to have preserved in its pristine 
purity the ancient dances and music of Bali ; but the 
author deplores that even here Western influence 
has begun to do havoc. 

W. F. Stutterheim — Enkele Oudheiden van Bali. (1) The 
author discusses here a pillar on the south 
coast of Bali bearing an inscription of king Sri 
Kesarivarmadeva dated 917 A. D. This inscription is 
written partly in Devanagari script and partly in Old- 
Javanese script. The most astonishing feature of this 
inscription is that the portion in Old- Javanese script 
contains Sanskrit words and the portion in Devanagari 
script contains Old-Javanese words. : The inscription 
records an expedition to Moluccas. (2) The second anti- 
quity discussed by the author is a large relief found 
near Bedoeloe and (3) the third monument is a grotto 
near Tabanan.:.^ rT 

R. Goris — Enkele Mededeelingen Nopens de Oorhpnden 
gesteld in hei Oud~Balisch. 

The author here gives a bird’s-eye view of the 
languages and dialects in which the Old-Balinese records 

if • : ' , ■. ■ ■ 
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are written. The most ancient records are written 
in Sanskrit ; but from 882 A. D. to 1072 A. D. both 
Sanskrit and Old-Balinese are used. Afterwards Old- 
Javanese is the only language used, presumably as a 
consequence of the marriage of the Balinese ruler 
Udayana with a Javanese princess. Javanese remains 
the language of court and literature for a long time. 
Even Modern “high*’ Balinese bears the clear impress of 
contact with Old- Javanese. 

journal of tlie Burma Research Society, VoS. XXVI, pt. i | 

Pe Maung Tin — Buddhism in Inscriptions of Pagan . 

Ibid. Pt. II. 

W. S. Desai — History of the Burmese Misson to India , 
October , 1830, to July , 1833 . — Based on Indian Office 
MS. of Col. Henry Burney, Resident in Burma. 
Describes the experiences of two Burmese envoys 
who travelled from Ava, via Calcutta, Benares, 
Allahabad and Cawnpore, to Agra and back again to 

Ava via Patna? Bodh Gaya and Calcutta. 

Ceylon Journal of Science (Sec. G, Archaeology, Ethnology etc,), 
Vol. II Pt. 3 

S. Paranavitana — Archaeological Summary: Brickwork 

[description with drawings of various types of 
bricks shown by letters engraved on them to belong 
to the early centuries A. D.] — Evolution of the Stupa 
[extant specimens show that in Ceylon the earliest 
stupas followed the Indian model, consisting of the 
harmmikd and above it an umbrella or series of 
umbrellas in stone supported by stone-posts; but an 
important change took place about the 5th century 
A. D. when there was developed above the harmmik& 
the cylindrical structure called devatdkofuva which was 
evolved from the base of the c hatrada%4®> and above 
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the devatci-kotttva the tapering spire which was nothing 
but the old chair avail with the space between the 
umbrellas filled with brickwork] — Stonework [extant 
Brahml inscriptions on pillars show that stone pillars 
were in vogue at least as early as the beginning 
of the Christian era® This supports the statements 
in the chronicles and disproves Mr* Hocart’s view 
that stone pillars were introduced in Ceylon about the 
8th century.] — Sculpture [description, with plates? of a 
new type of moon-stone, of a colossal Parinirvana 
Buddha of the 9th or 10th century A.D.? of an image of 
Vi§nu, which is described as one of the best examples of 
Hindu stone Image found in Ceylon] — Paintings 
[description of three Buddhist cave-paintings ascribed 
to the first half of the 12th century] — Hindu Temples 
[Mention of a Saiva shrine ascribed to the Paiidyan 
epoch] . 

Journal Asiatique, t, OCXXVtl, No. I, Juliet— September, 1935. . 

Lin L>Kouang -Punyodaya (Na-t'i), un propagaieur du 
Tantrisme en Chine et an Cambodge & V opaque de 
Hiuan-tsang: Gives a biography of the Indian Buddhist 
monk Punyodaya who arrived in China from Middle 
v India in 655 A. D. with a collection of Sanskrit MSS. 
triple the size of that brought back by Hiuan tsang in 
645 A. D. Also analyses Punyodaya ? s two surviving 
works, viz., the Chinese translation of the suit a of the 
octuple mandala otherwise called Stmhavyuhamja - 
bodhisattva-pariprccha-sutra and the V imala~jnana~ 
bodhisattva-pariprccha. 

Bulletin de l 5 Ecole Fraricafs© d s Extreme-Orient, 
t. XXXIV, 1934, Ease.. 2 

Coral-Remusat, Goloubew and fjoedes — La date du Td 
Ke t> • Mme. Coral-Remusat discusses here the probable 
dates of the various parts of Ta Key : — In architecture it 
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is posterior to Pre Rup and anterior to Baphuon. The 
colonettes are certainly posterior to Pr© Rup and Bant% 
Srei and anterior to the gopura of the royal palace. 
The author ' concludes that the T a. Kev could have been 
constructed only in the latter part of the 10th or the first part 
of the 1 1th century. M. Goloubew adds some notes on the 
details of the plan which go to support the thesis of Mme. 
Corai-Remusat and M. Qoedes brings to it additional support 
from epigraphical evidence. 

Constantin Regamey — Bibliographic Analyiique des 
Travaux relatijs aux elements anaryens dans la civilisation 
et les langues de Vlnde : The author modestly says in the 
preface that he has confined himself here only to point- 
ing out the chief works concerning the relations of the 
Mundas and Dravidians with the other races and linguistic 
groups of India. Particular attention has been paid 
naturally to more recent works, it will be certainly very 
useful to every student of Indian history, ethnology, 
religion, mythology etc. A classified index has greatly 
enhanced the value of the work. 

Philippe Stern — Le Temple- montagne Khmer. Le Culte 
du Linga et le Devatdja * The author points out that from 
the earliest period to the time when the type of the Khmer 
temple was definitely fixed, the temple-mountain was 
connected woth the linga. He discusses further the possible 
relations between the cult of the linga and that of Devatdja . 

I told ,XXXV, 1935, Fasc. 1 

H. Par men tier — Comlpement a V Art fyhmer primitif : The 
author here gives valuable supplements to his renowned 
work on primitive khmer art. 

Robert Dalet — Dix-huit mois de Recherches archeologi- 
qttes an Cambodge : A detailed report of an archaeological 
survey of eighteen months in Cambodge- 
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Osfasiatisofi© Zeftschrift, 1 935, 5. 'Heft. 

Josef Strygowski — Der A merasiatische kunst&trom . 

The renowned art-historian gives here a short but 
brilliant survey of his own and his pupils* works .proving 
the existence of an “Amerasiatic v art at a very early period 
in Siberia which has influenced the Indo-European art on 
the one hand and the Red-fndian art of America on the 
other. Traces of this Amerasiatic* * ait may be found even 
in some traits of Indian art in the opinion of the author. 

Helen B. Chapin — A study in Buddhist Iconography. 

The writer describes here an unusual type of image of 
Cintamani-cakra Avalokitesvara from Japan in the Museum 
filr Volkerkunde in Berlin. 

Ibid., 1935, 6. Heft 

Anton Hoenig — Der Stammbaam des Borobndur. 

The author again propounds here his old theory that 
the Candi-Borobudur was originally a pyramid of nine 
stories with a comparatively small upper platform which 
carried not a stupa but a temple. The present plan replac- 
ed the older one when in, course of construction it became 
necessary to lessen the pressure of the weighing masses on 
the hillock. [The highest authorities on the subject, Bosch 
and Stutterheim, are however, quite sceptical about this 
theory, though, the author has found a supporter in 
Coomaraswamy . ] 



BOOKS RECEIVED 


The Greater India Society acknowledges with thanks the 
receipt of the following books, periodicals, reports 
pamphlets etc. during the last six months. 

1. Flamen-Brahman : By Georges Dumezil, Paris, 1935. 

2. Indian Historical Quarterly, Vol. XU, No. I, Calcutta, 
1936. 

3. journal of Indian History , Vol. XIV, Pt. 3; Vol, XV, 
Pt. I, Madras, 1935. 

4. Annals of the Bhandarhar Oriental Research Institute , 
Vol XVII, No. 2, Poona, 1936. 

5. The Bixddha-Prabha, Vol. 4, No. 2, Bombay, 1936. 

6. Sri Jama Siddhanta Bhas\ara ( The jaina Antiquary), 
Vol. 3, No. 1, Arrah, 1936. 

7. Aanwinsten van het Koninkfifk Koloniaat Instituut , 
No. 8, Amsterdam, 1936. 
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